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Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

THE THIRD BOOK OF MOSES, CALLED LEVITICUS. 

THIS book is chiefly taken up with the laws concerning their sacrifices and offerings, their meats and drinks and divers washings, and other peculiarities, by which God set the people of Israel apart for himself, and distinguished them from other nations: all which were shadows of good things to come, which are realised and superseded by the Gospel of Christ.—The Jews, according to their custom, denominate this book, from the first word in it, ויקרא wayikra; but the Greek and Latin interpreters call it Leviticus, because it is chiefly concerned with the ceremonial or Levitical law; in which the tribe of Levi were principally engaged.—We read, in the close of the foregoing book, of the setting up of the tabernacle, which was to be the place of worship: and as that was framed according to the pattern, so must the ordinances of worship be, which were there to be administered. In these the Divine appointment was as particular as in the former, and was to be as punctually observed. The remaining record of these abrogated laws is of use to us, for the strengthening of our faith in Jesus Christ, as the GREAT ANTITYPE of all the sacrifices; and for the increase of our thankfulness to God, that by him we are freed from the yoke of the ceremonial law, and live in the times of reformation. 

01 Chapter 1 

Introduction
CHAP. I. 

Of the burnt-offerings of the herd, of the flocks, and of the fowls; and in what manner each were to be offered. 

Before Christ 1490. 

Verse 1
Leviticus 1:1. And the Lord called unto Moses— The particle ו vau, here rendered and, might with as much propriety be rendered then. See Exodus 40:34. It serves, however, to shew how closely this book is connected with the former; as well as to signify to us, that God, having now taken possession of the house made for him, delivered from thence his instructions to his servant Moses. The Jews divide their laws into sections, of which this, according to them, is the 24th: and this method for a code of law, is, I think, greatly preferable to that of a division into books, chapters, and verses. The reader is desired to take notice, that, as many things occur in this and the following books of the Pentateuch, which have been fully explained in our notes on the preceding, we shall not take up room by referring to them; but shall in general leave them for the future to the reader's own recollection. 

Verse 2
Leviticus 1:2. If any man of you bring an offering unto the Lord— Some have supposed, that this if implies a permission, and not a command; whereas the particle כי ki should either be rendered who or when: "the man who shall bring an "offering;" or, "when any man shall bring an offering." (See Noldius on the word, 19 and 22.) The Chaldee and Vulgate render it by who; the Samaritan and Syriac by when. The word קרבן karban, here rendered an offering, comes from a verb signifying to draw near or bring; and therefore imports, without distinction, any gift brought to the house, altar, or priests of the Lord. Animals universally accounted clean were those only permitted to be offered to JEHOVAH no ravenous beasts, or birds of prey, were ever admitted: upon which Bishop Kidder very pleasingly observes, "What more useful than a bullock? More profitable than a sheep or goat? More simple and harmless than a dove? And, if the observation of Philo be true, that the offerer was to be like his oblation; then are innocence and industry, usefulness and simplicity, recommended by this institution to the worshippers of the true God." 

REFLECTIONS.—God having taught the first man, after his fall, the necessity of atonement for sin by sacrifice, we find it faithfully transmitted to his posterity; and when the true religion was lost in idolatry, the sacrifices still remained. When God therefore took a people to himself, he both taught them the use of sacrifices, and directed them in the choice of such as were most significant of the one great sacrifice, which in the fulness of time was to be offered. The thunders of Sinai ushered in that law which only gave the knowledge of sin: but now, when sacrifices for sin are enjoined, God speaks in milder accents from the mercy-seat. The law is a voice of terror; the gospel, of grace and love. 

Verse 3
Leviticus 1:3. If his offering be a burnt-sacrifice of the herd— The burnt sacrifice, as being the principal, is mentioned first: it was wholly consumed upon the altar, and therefore usually called an holocaust by the Greeks. There were four other sorts of sacrifices, meat-offerings, peace-offerings, sin-offerings, and trespass-offerings, mentioned in the subsequent chapters. The burnt-offering was the most important: it was made unto God every day by the children of Israel; Numbers 28:3 and typified Christ's offering up his whole self to make atonement: wherefore it is said to make atonement, and procure reconciliation, Leviticus 1:4 not upon its own account, but by faith in the blood of Christ. It represented, morally, the entire and unreserved devotion of the offerer. See Romans 12:1. For a full view of the doctrine of sacrifices, we refer to Dr. Outram's treatise De Sacrificiis; and for the qualifications of this sacrifice, a male without blemish, see note on Exodus 12:5. It is evident from the two foregoing books, that sacrifices were not now first instituted. What we render, he shall offer it of his own voluntary will, Houbigant renders, ut faciat sibi eum placabilem, that he may render the Lord placable to him, which is agreeable to the LXX, and other ancient versions. 

Verse 4
Leviticus 1:4. He shall put his hand upon the head of the burnt-offering— See note on Exodus 29:10 and Leviticus 16:21. The same custom in sacrificing was common in Egypt. The offerer, [in this holy sacrifice,] says one, hereby testified, that he acknowledged himself worthy of death; that he laid his sins upon his sacrifice; that he trusted in Christ for the expiation of them; and that he devoted himself to God. And the phrase following plainly proves, that it was to be understood in this sense: it shall be accepted, for, or, instead of him; to make an atonement or expiation (not through its own merit, but as typical of the great sacrifice) for him. Burnt-offerings were for atonement or remission of sins in general; Job 1:5; Job 42:8. For sins of ignorance there was a special sacrifice and sin-offering; see the 4th chapter of this book. 

Verse 5
Leviticus 1:5. And the priests—shall bring the blood— This blood, as Le Clerc observes, was to be offered by the priest alone, and served to remind the person who brought the victim, that he was in a sinful state, and so not worthy to have access to God, but through a mediator; and a mediator, be it noted, offering the blood of the sacrifice. The heathens had the same custom: they received the blood of the sacrifices in vessels prepared for that purpose, and then offered it to their deities by pouring it upon the altar. The reader will find, in Homer's Iliad, a very accurate account of their manner of sacrifice; which was evidently borrowed from the ceremonials of the true religion before, the coming of the great Antitype. 

Verse 6
Leviticus 1:6. And he shall flay the burnt-offering— He, that is, the offerer, as it is generally thought. Abrabenel asserts, that the owner of the sacrifice laid his hands upon it, killed, flayed, cut it up, and washed the entrails; and then the priest received the blood in a vessel, sprinkled it, put fire on the altar, laid the wood upon the fire, and placed the pieces of the sacrifices upon the wood. 

Verse 9
Leviticus 1:9. His inwards and his legs— By the inwards, Le Clerc and others understand the whole carcase; all that was under the skin, as viscera sometimes signifies in the Latin. The washing of these parts is allowed to denote that universal purity which was in Christ, the great Antitype of all the sacrifices, and which is required in all true worshippers; see Hebrews 10:22. 

REFLECTIONS.—The sacrifice, if of the herd, must be a male without blemish. God requires and deserves that we should offer him our best. The blind and lame offerings are not a sacrifice, but an abomination. The oblation must be voluntary. That alone is acceptable obedience which flows from love as its principle. He must come with it to the door of the tabernacle as one unworthy to enter, yet desiring to draw near to God. He must lay his hand on the head of the beast, intimating his acknowledgment of his deserving that death by reason of sin, to which this bullock was devoted, and also his faith in the acceptance of the sacrifice in his stead. The beast was then to be slain, and his blood sprinkled by the priests upon the altar, as typical of the death of the great sacrifice who bore our sins, and of his atoning blood which is sprinkled on the guilty conscience. The whole then, properly divided and cleansed, must be burnt with fire, as a sweet savour to the Lord. And thus Jesus on the cross offered up himself to be consumed by the fierce wrath of God, a sacrifice of a sweet-smelling savour by which peace and reconciliation are obtained for the sinner, and his person and services become acceptable to God through Jesus Christ. 

Verse 16
Leviticus 1:16. He shall pluck away his crop with his feathers— Every thing in these sacrifices points cut to us the necessity of moral purity in all our offerings and approaches to God; while it is pleasing to observe that the heart, and not the sacrifice, is the gift most acceptable to the Lord. The humble dove, which alone the poor man was able to offer, is spoken of as acceptably, Leviticus 1:17 as the more costly sacrifices from the herds or the flocks: where there is a willing mind, the offering is always accepted according to what a man hath; 2 Corinthians 8:12. The widow in the gospel is a striking example of this truth: how comfortable to the poor! Mark 12:43. 

The learned reader will remark a manifest opposition to the customs of the Egyptians in several of these rites respecting the burnt-offering. 

Note; 1. All are in the same condemnation, and need the same atonement. 2. Christ Jesus is alike the Saviour of high and low, rich and poor. 3. In all our services God requires that we should offer as he hath blessed us. He that has much must give much; he that has little should cheerfully give of that little. 4. God regards not so much the expensiveness of the gift as the faith and love of the offerer. A pigeon with these is better than the stalled ox without them. 

Dissertation on Sacrifices. 

Sacrificing is a religious action, in which a creature devoted to God was, in a solemn manner, destroyed in his presence for sacred ends; and it was a mode of worship which obtained in the most early ages of the world. It may not only be traced up to the famous aera, when the law was given from Mount Sinai, but to the ancient patriarchs who commonly practised it. How many altars were built by Abraham, and his grandson Jacob? Melchizedec was a priest of the most high God. Job offered sacrifices both for his children and for his friends; and God smelled a savour of rest, when Noah sacrificed clean beasts and birds upon the altar which he built to the Lord. But why do I mention these venerable personages as the most ancient practisers of sacrificial worship, when it may be more than conjectured that Adam himself did use it. Can we think, when Abel offered to the Lord the firstlings of his flock, that his father had not instructed him to testify in this manner his fear of the Lord? And what shall we say of the coats of skins which the Lord made for our first parents, or directed them to make? The beasts, to which they belonged, cannot, so soon after the creation, be supposed to have died of age; they therefore must have been slain. But how natural is it to suppose that they were slain in sacrifice, rather than for any other use? To be short then, sacrifices seem clearly to have been as ancient as the promise about the Seed of the woman, who was to have his heel bruised while he bruised the serpent's head. 

The antiquity of sacrifices being granted, let us now inquire by whose authority they were first enjoined; and it will be certainly found, that as their date is ancient their original is divine. That God prescribed them to his chosen people, is not disputed; for a considerable portion of the sacred volume is occupied in describing the various laws by which this species of worship should be adjusted. But what shall we think of the sacrifices which were offered by the patriarchs before the law? Were they acts of will-worship? Did they contrive this mode of adoration themselves? Did the light of nature dictate, that the Deity could be delighted with slaying and burning a harmless brute, or otherwise destroying creatures which were inanimate? No: neither did the light of nature dictate them, nor blind superstition, but the sovereign will and positive command of God is their original warrant. Suppose we read of the practice before we read of the precept, still from the former we may fairly infer the latter; for such eminent saints would never have adventured to express their devotion in so strange a manner, if they had not been required to do so by the declared will of God. Indeed, without such a persuasion, they could not have offered in faith; and we are assured by an authority too great to be controverted, that the first man whose sacrifice is expressly mentioned in Scripture, offered through faith a more excellent sacrifice than Cain, of which the Deity was pleased to testify his acceptance by some distinguishing marks of regard. Now, let us even suppose that these primitive believers might have been so presumptuous as to invent, or practise, without the command of God, such bloody rites; it can never be admitted that God, who has upon all occasions testified his displeasure against the inventions of men in his worship, would have smiled upon such self-devised modes of adoration. Instead of testifying of their gifts, and accepting their burnt-offerings, would he not rather have upbraided them, as in the words of that well-known reproof, "Who hath required this at your hands?" On the whole, then, it is easy to see that sacrifices were not offered without the command of God. And it is more than probable, that the precept and the practice are of equal age; that these holy rites were commanded immediately after the re-admission of our first parents into the Divine favour, upon the back of their apostacy; that the universal custom of sacrificing was received by tradition from the first man; and that, after the true design of the institution was lost among the degenerate nations, the ceremony itself was still preserved. 

The custom then was ancient, was divine; and, surely, it was for some important end that God would command, and the best of men practise it, for the space of four thousand years. What could move the eternal Majesty to require, for so long a time, that sacrifices should be an essential part of his worship? Was there any real excellency in these actions which might render them pleasing to God for their own sake? Were they to be put on a superior or equal footing with acts of moral service? Not at all. Himself declares in the most positive manner, even in the age of sacrifices, that "to offer thanksgiving, and pay their vows, to do justly, and love mercy," were actions far preferable to loading his altar with the most costly oblations; that though men had been ever so punctual in this kind of worship, they were not thereby entitled to the character of saints, whatever course of action they steered in their other deportment towards God or their fellow-creatures. Yea, so far were sacrifices from being able to recommend the persons of wicked sinners to God, that, on the contrary, their sins, when resolutely persisted in, rendered not only their persons, but their sacrifices, detestable to him. He loathed, he despised, he abhorred, his soul was weary to bear them. That they did really atone for ceremonial guilt, or sanctify to the purifying of the flesh, may indeed be allowed; but that they could really atone for moral guilt, purge the conscience from dead works, or be acceptable to the Divine Majesty for their own sake, is denied by Scripture, reason, and even by the sacrifices themselves.—It is denied by Scripture.—For in the prophet Micah, rivers of oil, and thousands of rams, are denied to be an adequate propitiation. And this need not be wondered at; for what is still more, the first-born, we are assured in the same place, would not be accepted for transgression, nor the fruit of the body for the sin of the soul.—It is denied by reason.—For reason herself being judge, where would be the justice of punishing a harmless beast for the sins of its owner? What proportion between the sin of a man and the sufferings of a brute? Can the Majesty of heaven, indeed, be prevailed on to lay aside his just anger for such a puny satisfaction? Then, Sinai, thy thunders are vanished into smoke, and there was no occasion to publish, with such solemnity and terror, to the trembling Israelites, that fiery law whose curses may be so easily avoided.—But let us ask even the sacrificers themselves, they will confess their insufficiency to expiate moral guilt; for there were many sins which were not to be purged by the means of sacrifice or offering. Let David bear witness, who says to God, concerning his complicated crime of adultery and deliberate murder, "thou desirest not sacrifice, else would I give it: thou delightest not in burnt-offering." Psalms 51:16. 

Was it then impossible that the blood of bulls and goats should take away sin, notwithstanding the antiquity and divine origin of the custom of offering sacrifices? Having removed the false end of their institution, let us examine into their real intention; and we shall have a particular eye to the offerings under the economy of Moses. And here it will not, I think, be contradicted, if we affirm that sundry circumstances in the law of sacrifices might be intended to convey moral instructions. For instance, that the brutish qualities of the sacrificed beasts might signify the vices or lusts which we ought to mortify for the honour of God; or that the virtuous qualities of the victims, suppose meekness, patience, and the like, might denote those graces and virtues which the worshipper of God should cultivate in his own heart. It must not be denied, that the ancient ceremonial worship might be a figure of that reasonable service which is ever due to the Supreme Being in all the different states of the rational creature. But though these and other considerations may have their proper weight and place, we have not yet found the adequate reason of these mysterious institutions. In thy bloody death, O Jesus, we see the great Antitype of these legal oblations! Most certainly they were public acknowledgments of guilt, and professions of faith in the grand Propitiation, which they believed should appear in the end of the world. Tell us, thou sweet singer of Israel, who he is that shall do for us what the law could not do! In the 40th Psalm, David, speaking not of himself, but of a far more glorious person, has these most emphatical words: "Sacrifice and offering thou didst not desire: burnt-offering and sin-offering hast thou not required. Then said I, Lo, I come——to do thy will, O my God." It was not Christ who came to imitate the sacrifices, but the sacrifices were ordained to prefigure him. They were the shadow of future good things, but the body is of Christ. When Christ was first revealed the sacrifices seem to have been practised, and when he died they ceased to be offered. The temple heard his dying groan, and rent its vail in presence of the priesthood as they offered the evening sacrifice. From this time forth shall your offices be vacated, ye legal priests! Ye beasts of the field, no more shall ye smoke as victims on God's altar, for the merciful High-Priest has now given HIMSELF an offering and a sacrifice of a sweet-smelling savour unto God! Now, if with the prediction of his death they began, and ended with the accomplishment, what can be more plain than the relation between them as the shadow and the substance? Set this relation aside, and it is impossible to vindicate, with any effect, the original appointment of sacrifices, or to account for their abolition after they were enjoined. Should any be contentious in this point, we have an entire book in the Canon of the New Testament, in which the professed argument is the resemblance of the Old-Testament sacrifices to the true propitiation. Let us here glance at some of the most obvious parallels only between the sacrifices of Moses and the sacrifice of Christ Jesus. 

And, first we may take notice of the qualities of the sacrificed creatures, especially of the animal kind. It was not left as a matter of indifference, and wholly in the option of God's peculiar people, with what victims they should stain his altars.—They were to be clean creatures according to the law, fit to be eaten for the support of human life, and to be one with the offerer in some sense by their aptitude for digestion into the substance of his body. This was an evident memorial of the sanctity of the great Propitiation, and that he should be a partaker of the same flesh and blood with those for whom he should die; for it was requisite, that both he that sanctifieth, and they that are sanctified, should be all of one.—The integrity and perfection which God required in the bodies of these beasts may easily be accommodated to the glorious Antitype, who would have been wholly incapacitated by any the smallest blemish from the discharge of his priestly function. For though it became the typical notion of the Jews to have a high-priest involved in the same guilt of actual transgression with his brethren, who was therefore to offer first for his own sin, before he presumed to offer for the errors of the people; yet "such an High-Priest became us, who is holy, harmless, undefiled, and separated from sinners." Hebrews 7:26.—They were, further, to be valuable and beloved creatures, as lambs which are for cloathing, and goats which are the price of the field; and he that offered them was put to cost and damage, as indeed, in the first ages of mankind, the riches of the most opulent possessor consisted chiefly in flocks and herds. What forbids us to think here of Jesus Christ, the darling of his Father, and precious to them that believe? O the invaluable treasure of blood which was paid for the redemption of the soul! In comparison thereof, what is silver and gold, and all corruptible things? Ransack the bowels of the mountains for all the glowing gems formed there in dark retirement: when compared to the precious blood of the Lamb, they are poor and beggarly acquisitions, and converted into pebble-stones fit to be trampled under foot.—Moreover, there were to be, in the destined victims, some amiable qualities resembling moral virtues. They were not permitted to sacrifice the stupid ass, or the sordid swine, though tame creatures; far less were the fierce inhabitants of the forest, as wolves, bears, lions, to come upon God's altar. But the sacrifices in which he delighted were the gentle dove, the patient and laborious ox, the meek lamb, and the sheep which is dumb before the shearer and the butcher. Who sees not in these characters the very picture of the meek, lowly, patient, and uncomplaining Saviour of the world, who opened not his mouth when he was led as a lamb to the slaughter? A circumstance this, which, next to the dignity of his Person, contributed to the value of his satisfactory death.—It is also worthy of notice, that of all these beasts the first-born was most acceptable, and according to the law all such were holy to the Lord. Was not this a prelude that he, whom God would give to expiate our transgressions, should be the first-born among many brethren, whom they should honour as the excellency of dignity, and to whom they should owe their deliverance from death, and their title to the inheritance? I shall only further hint, that the legal sacrifices were chargeable, more or less, to all who presented them: but the real and better sacrifice costs us nothing; for we may buy it without money and without price. 

From the qualities of the victims, let us go on to the sacred rites of oblation, and we shall find something in our great sacrifice corresponding to them all. When the creature, which was to surrender its life for its owner, was pitched upon, it was brought to the priest, and solemnly placed before the Lord. But our Lord Jesus was not brought by others, like the irrational animal; no, he voluntarily presented himself before God, when his time was fully come. Fully apprised of what was to be done to him, he set his face to go up to Jerusalem, and patiently expected in the melancholy garden the coming of the traitor and his band of armed men, to whom he was to deliver himself.—The sacred animal being placed before the Lord was rendered ceremonially guilty, by the imposition of hands upon its head, and by confessing over it the sins of the offerer. It was the Lord himself that laid on HIM the iniquities of us all. O Jesus, it is our guilt alone which could justify the Judge of all the earth in taking pleasure to bruise thee! And this, doubtless, was one great reason why he opened not his mouth, while the Roman governor wondered at his silence. It was this consideration which fortified his mind at the approach of his inconceivably bitter agonies, and held-in his mouth as with a bridle, when these astonishing words dropped from his lips, "Now is my soul troubled, and what shall I say?"—In the next place, the blood of the innocent animal, now made guilty by imputation, was shed, was poured out, and sprinkled around; for "without shedding of blood was no remission" of sin. Hebrews 9:22. Talk not, ye Roman Catholics, of an unbloody sacrifice of expiation! That it is the blood which makes atonement for the soul, is asserted by the God of Israel himself, who expressly assigns this as the reason of the strict prohibition given to his ancient people, "No soul of you shall eat blood, neither shall any stranger that sojourns among you." Leviticus 17:11-12. It is easy to see how this prefigured the Son of God, who poured out his soul unto death, and whose blood cleanses from all sin—The pulling off the skin from the butchered animals, dividing their bodies, and burning them with fire, are certainly intended to denote the exquisite torments he was to endure, when the assembly of the wicked inclosed him, and his heart was melted in the midst of his bowels like wax before the fire.—The towering of the smoke to heaven, which was sometimes perfumed with burning incense, signified how acceptable the sacrifice of Christ should be to God, and of what sweet-smelling savour.—In the time of offering, prayers were also offered up. And we know, that in the days of his flesh he offered up prayers, tears, and strong cries to him that was able to save him from death.—The blowing of trumpets, and praising God, in the time of the holy rites, with music vocal and instrumental, which was often practised, may, no doubt, put us in mind of that praise which waiteth for God in Zion, on account of his purging away our transgression by himself, which otherwise would have prevailed for ever against us.—The carrying the blood of the victims into the holy place, the figure of the heavenly sanctuary, corresponds to the intercession of our High-Priest within the vail, where he appears as a lamb that has been slain. 

When the holy rites were finished, atonement was made. The guilt of the offerer was abolished when his victim was destroyed: the anger of God was in some manner appeased, and he gave signs of reconciliation. But, as we shewed before, it was not in these ceremonial actions to atone for any moral guilt, except in a typical way. But he whom God has set forth for a propitiation has, in the most proper sense, fully expiated the sins of all his faithful people who have lived or shall live. In his atonement the believers of ancient and latter times have rejoiced, as the sole foundation of their hope. And nations yet unborn shall be justified by him from all things from which they could not be justified by the law of Moses. 

The fire which came down from heaven, and consumed the sacrifices, might it not be considered as an emblem of that fierce burning wrath which preyed upon the soul of the incarnate Son of God? Or was it an emblem of the Holy Spirit, through whom he offered up himself, and who is stiled the Spirit of burning? Or else the fire might signify that fervent love to God and man which many waters could not quench. It was love which wrought his death: by this holy and pure flame was our atoning sacrifice reduced, as it were, to ashes. 

The altar, what was it? His cross, say some. Nay, it was rather his Divine Nature, which like the altar supported, and like the altar sanctified, his holy humanity, which alone was destroyed. This the cross can scarcely be said to do, which was but the instrument of man's cruelty, and a despicable piece of timber, which neither sanctified the body which it carried, nor received sanctification from it. Where, then, are they who address it with divine honours, and pay even to its picture that homage which is due to him alone, who expired in agonies on that shameful tree? 

02 Chapter 2 
Introduction
CHAP. II. 

The meat-offerings of flour with oil and incense, and of the first-fruits in the ear, are enjoined: salt is commanded to be offered with every oblation. 

Before Christ 1490. 

Verse 1
Leviticus 2:1. A meat-offering— The words immediately following clearly shew what is meant by this offering; and, consequently, how ill it is rendered a meat-offering. מנחה Minchah signifies any offering or present made to God, as a means of appearing his wrath; and it should certainly have been rendered here, either a bread or wheat-offering: accordingly, Le Clerc renders it donarium farreum; and the French gateau. 

Verse 2
Leviticus 2:2. The priest shall burn the memorial of it— A part of it was to be burned in testimony of its being dedicated to God, and to be a memorial to him of his covenant, and promise in the sacred Seed Christ: accordingly Houbigant renders it partem memoriolem: so it is said of Cornelius, that his prayers and his alms came up for a memorial before God; Acts 10:4. So, to remember all thy meat-offerings, ( מנחה minchah) says Ainsworth, is the same as to accept them. It appeals from the following verses, that this mincha or bread-offering might be made either of plain flour or else of flour baken, and made into cakes. For a full account of it, see Outram. 

REFLECTIONS.—As we are indebted to God for every bit of bread we put into our mouths, it is but reasonable and just that we should acknowledge his kind provision for us, by offering a part to his service. Though we have no longer the earthly sanctuary, we have the poor always with us; and when we break our bread to the hungry, God will accept the offering as done to himself. Note; 1. The least acknowledgment which flows from a grateful heart, is acceptable to God. 2. It is highly reasonable that they who minister in holy things, should live by the altars they serve. 

Verse 11
Leviticus 2:11. Ye shall burn no leaven, nor any honey— In our note on Exodus 12:8 we have assigned some reasons why leaven was forbidden. It is more difficult to say why honey was prohibited. It is certain, that honey was very generally used by the heathens in their sacrifices; and, therefore, Spencer observes, that "the reason why the use both of honey and leaven was forbidden to the Jews in their bread or meat-offerings, might be, to prevent their having the same absurd notions of the Deity, which the heathens seem to have had of their gods; namely, that he regarded the gifts, more than the hearts of men: or that leaven and honey which rendered bread more savoury to men, would also render it more acceptable to God." A writer observes, that they were forbidden to offer honey, because the heathens always used honey in their sacrifices to the dead. As leaven had undoubtedly a moral reference, so it is most probable that honey had the same. Philo says, that it imported a prohibition from all voluptuousness. 

Verse 12
Leviticus 2:12. As for the oblation of the first-fruits— The first-fruits of honey, as Bochart informs us, is that which is first gathered from the hives in the spring: this was to be offered, but not burned upon the altar; see Deuteronomy 26:2. 

Verse 13
Leviticus 2:13. Every oblation—shalt thou season with salt— Leaven and honey being forbidden, salt is particularly enjoined to be offered with every oblation: and this, as some suppose, in opposition to the custom of the early heathens, who used no salt, but honey and other sweets, to season their sacrifices. We, have, upon another occasion, observed, that the house of the Lord was furnished, as it were, with all things suitable to the notion of a complete dwelling or habitation: (see the note on Exodus 25:23.) hence, salt, used at every table, was commanded also to be constantly used at this table of the Lord. But whatever opposition this might bear to the customs of the heathens, whatever reference to the primitive simplicity of the first ages, as Spencer supposes, or to the model of an ordinary feast, there can be no question, but that it had a moral aspect, as well as the leaven and the honey. To this we are led by the New Testament; see Mark 9:49. Ephesians 4:29. Colossians 4:6 from whence we may reasonably gather, that, as salt has two qualities, the one to season meat, the other to preserve it from corruption, so it fitly denotes that integrity and uncorruptedness of heart, which seasons every sacrifice, and renders men's persons and services grateful to God. In Numbers 18:19 a perpetual covenant is called a covenant of salt; for the reason of which, we refer to the notes on that place, and for more on this subject. 

Verse 14
Leviticus 2:14. If thou offer a meat-offering of thy first-fruits unto the Lord, &c.— This offering seems to have been of a private nature: a public and national one of the same sort is enjoined, ch. Leviticus 23:10, &c. Le Clerc thinks this ceremony was in commemoration of the most ancient food, when men had not yet learned the art of baking bread; but brayed or pounded the green corn, and eat it: in process of time, they learned to dry it, and grind it into flour, and so make bread of it. Pliny tells us, that Numa [the second king of Rome] appointed that the corn which was to be offered to the gods, should be parched; because he thought that the fire purified it, and so rendered it a more proper offering. 

REFLECTIONS.—1. Honey and leaven are forbidden in all their offerings upon the altar, and salt commanded to be always sprinkled upon them. Hence we may learn, (1.) That they who serve God, must purge out the old leaven of malice and wickedness, and bring the unleavened bread of sincerity and truth. (2.) Unless the salt of Divine Grace be in our offerings, all that we can bring of our own will be unsavoury. (3.) Salt, being a symbol of friendship, intimates, that we should in all our offerings exercise faith in God as our reconciled Friend. 

2. If the corn offered was from green ears, they must be the fairest in the field, dried and threshed out; to intimate, (1.) That our green days of infancy and youth should be devoted to God, and that God accepts with delight such offerings. (2.) The fire of zeal and fervency in religious duties is peculiarly becoming in youth. 

Lastly, we may observe, that the blood of Jesus is the sweet frankincense to which we are indebted for every acceptable service. 

03 Chapter 3 
Introduction
CHAP. III. The peace-offering of the herd is instituted; as also that of the flock, which might be either a lamb, or a goat. 

Before Christ 1490. 

Verse 1
Leviticus 3:1. A sacrifice of peace-offering— שׁלמים shelamim; so called, as eminently typifying the peace and reconciliation of God with man, through the death of Him who is our Peace: for it should be particularly observed, that of these sacrifices both priest and people, and, therefore, in some sense, both God and man, were to partake; see ch. Leviticus 7:11, and following verses. Romans 5:10. 2 Corinthians 5:18-19. Dr. Beaumont observes, that the original signifies a sacrifice of payments or pacifications, whereby men returned to God confession, and thanks for peace and prosperity, and for his performing of mercies and pacifications; and paid their vows: Compare Psalms 56:13 and Proverbs 7:14. This peace-offering figured both Christ's oblation of himself, whereby he became our Peace and Salvation; (Ephesians 2:14-16. Acts 13:47. Hebrews 5:9; Hebrews 9:28.) and also our oblation, of praise, thanksgiving, and prayer unto God: and the ministry of this sacrifice is opened in Hosea 14:2. Take away [Lord] all iniquity, and receive us graciously: so will we render the calves of our lips; which the apostle, Hebrews 13:15 translates, the fruit of our lips, giving thanks to his name. 

Verse 2
Leviticus 3:2. He shall lay his hand upon the head of his offering— "This laying on of hands," says Conradus, "signifies devotion and faith, with acknowledgment of the Divine benefits, for which we can offer nothing of our own, but only return to God what we have received; so that we may understand gratitude and thanksgiving to be the most valuable of sacrifices;" see ch. Leviticus 1:4. It is well known, how great an abomination the sacrifice of a cow, the symbol of Isis, was held in Egypt; and, consequently, this permission of offering a male or female from the herd, shews a manifest opposition to the religious rites, of the Egyptians. 

Verse 3
Leviticus 3:3. The fat— i.e. What we call the suet. 

REFLECTIONS.—Peace-offerings were either to express their grateful acknowledgments for mercies received, or to second their prayers for some good which was desired. Note; Christ is our Peace; and it is through him that we may make our requests with confidence of being heard, and offer our praises, assured that they will please God. 

The same formalities were observed as before. Two things are here to be noted. 1. The fat was to be burned upon the altar: Leviticus 3:5. So should every corrupt affection of our hearts be consumed by the fire of Divine love. 2. It was burned upon the daily burnt-offering: for it is only with a constant eye to the Lamb that was slain, that we can hope to keep up any peaceful intercourse and communion with the holy God. 

Verse 11
Leviticus 3:11. It is the food of the offering made by fire— "The food or bread," says Dr. Beaumont, i.e. "the flesh, which the fire on the altar was to eat up and consume." In the same idiom of speech, the gods of the heathens are said, Deuteronomy 32:38 to eat the fat and drink the wine, which was consumed upon their altars. 

Verse 13
Leviticus 3:13. Before the tabernacle— At the door of the tabernacle, as Leviticus 3:2. Dr. Beaumont. Leviticus 3:16. All the fat is the Lord's] Not strictly all the fat, but that which lay upon the flesh, and might be separated from it; what we call the suet; see Deuteronomy 32:14. Dr. Church justly observes, that all the fat within the flesh might lawfully be eaten. 

04 Chapter 4 
Introduction
CHAP. IV. 

The sin-offering of ignorance for the priest, the congregation, the ruler, or for any one of the people, is enjoined. 

Before Christ 1490. 

Verse 2
Leviticus 4:2. If a soul shall sin through ignorance, &c.— Sacrifices, called sin-offerings, are next appointed for such involuntary transgressions, as men might ignorantly and unknowingly be guilty of. And as such sins were attended with worse consequences in some than in others, therefore different offerings are appointed for different persons; as will appear in the course of this chapter. 

Verse 3
Leviticus 4:3. The priest that is anointed— That is, the high-priest. The phrase that is anointed, specifies no more than holy; if the holy priest. It is used for the common priests, Numbers 3:3. According to the sin of the people, is rendered by Houbigant and many others, if he shall lead the people to sin, i.e. drawing them into error by his example or misinformation. The Hebrew literally is, if the holy priest shall sin to the sin of the people, that is, to the causing the people to sin also; see Hebrews 5:2 and compare with Hebrews 7:26-28. 

Verse 12
Leviticus 4:12. The whole bullock shall he carry forth without the camp— To express the heinousness of his guilt, the high-priest was not allowed to taste any part of his own sin-offering, though of other sin-offerings he was allowed to eat; ch. Leviticus 6:26. 

REFLECTIONS.—The wages of sin, wherever it is found, is death: even sins of ignorance are mortal without an atonement. We have here, therefore, an express appointment of a sin-offering for the soul that sins through ignorance. The sin is supposed to be an outward act, committed either through ignorance of the law, or surprise. There may be alleviations of guilt, but no excuse for sin. 

The sacrifice for the sin of the high-priest is first appointed. He was a man, and, therefore, compassed about with infirmity. Note; 1. We must not expect too much from sinful men, however holy their calling, or high their attainments. 2. Yet a priest's sin is ever most aggravated, since he who is appointed to guide others, is peculiarly bound to set them an example. 

The sin-offering is a bullock, to be offered with the usual form. Confession of guilt, and dependence on that blood without which there is no remission, is the only way of obtaining pardon for sin. The blood was sprinkled before the vail, and put on the horns of the golden altar; to signify, that all his services were polluted, till his iniquity was done away. The fat, &c. as in the peace-offering, was burned on the altar; to signify, that God accepted the sacrifice, and was reconciled to the offender; and the whole of the beast that remained, was burned without the camp as a detestable thing. Thus Jesus, when he made his soul an offering for sin, suffered without the camp; and, in the sharpness of his sorrows, and the ignominy that he endured, shewed us the dreadful evil of sin, while he thus took it away by the sacrifice of himself. 

Verse 15
Leviticus 4:15. The elders of the congregation— They were to do this as representatives of the whole people, from whom they are plainly distinguished; see Leviticus 4:13. It is to be observed, that the same ceremonies are prescribed for the sins of the high-priest and of the whole congregation. The altar of sweet incense, in particular, Leviticus 4:7; Leviticus 4:18 was to be atoned for each; to remind them, that they were each unworthy to offer prayers to God, while in a state of sin, which polluted in a certain sense the very altar and sanctuary itself; see ch. Leviticus 16:9. 

Verse 21
Leviticus 4:21. It is a sin-offering for the congregation— Whatever is human, is liable to error. Nations and churches are all fallible, and, therefore, an atonement for national sins of ignorance is provided. The offering is the same as for the priest, as, most likely, their sins would be the same. Note; If the people live in ignorance and sin, much is to be feared for their teachers. 

Verse 22
Leviticus 4:22. When a ruler— i.e. Any person of superior rank and authority; a magistrate. The Hebrew word נשׂיא nasi, is a ruler or prince; one that lifteth up or easeth the burdens of the people by governing them, Numbers 11:17. Exodus 18:22 and is a common name both for inferior rulers, as Numbers 16:2. Exodus 16:22 and for the chief, as the king, Ezekiel 34:24; Ezekiel 38:2; Ezekiel 45:7.—Is guilty, at the end of this verse, is understood by some to signify conscious of his guilt; see Hosea 5:15 but, rendering the or if, in the next verse, by when (as the original will well bear), the passage is sufficiently clear: is guilty, signifying, hath contracted guilt. 

REFLECTIONS.—However sin comes to our knowledge, we should be thankful for the notice. Rulers, as well as other men, have need often to open their ears to admonition; they may, even when they mean well, do ill. A kid sufficed for the atonement; intimating, that though the offence were the same, the crime was not so aggravated, nor pernicious in its consequence, as that of the high-priest or congregation. Note; Though all sins are not alike evil in their effects to others, they are all mortal to the sinful soul without an atonement. 

Verse 35
Leviticus 4:35. It shall be forgiven him— The great design of sin-offerings, says one, was to imprint the remembrance of guilt upon the heart; and to preserve from offending for the future. The words according to, upon, or with, says Dr. Beaumont, have reference either to the fat of the peace-offering, according as that was burned; or to the daily burnt-offering, which was first offered; and other sacrifices after, and, as it were, upon, or with the same. 

REFLECTIONS.—The offering of a private person resembles the ruler's, save that he may use a lamb or a kid, and it must be a female instead of a male. Note; 1. No sinner is so little as to be overlooked, or so great as to be excused. 2. All alike (we can hardly too often repeat it) need the atoning blood of Christ. 3. Every application to Christ for pardon of sin, lays an obligation upon us to forsake sin. 4. The sense of the desert of sin will affect our hearts with deep sorrow for it. The tears of penitence should always mingle with the blood of atonement. 

05 Chapter 5 

Introduction
CHAP. V. 

Of him who concealeth his knowledge when adjured: who toucheth an unclean thing; and who maketh an oath or vow. Of the trespass-offering in sacrilege, and in sins of ignorance. 

Before Christ 1490. 

Verse 1
Leviticus 5:1. And if a soul sin, &c.— This verse maybe translated in the following manner, which clearly explains it: If any person, being adjured as a witness, shall offend in not discovering what he has seen or known, he shall bear his iniquity. Houbigant, however, is of opinion, that this is not a just interpretation; and, accordingly, he translates it thus: If any man shall sin, using words of execration, and if any one shall hear him using them, or shall be a proper witness, whether he himself hath heard, or hath certainly known, and shall not discover the matter, he shall be esteemed guilty of the iniquity; see Matthew 26:63. 

Verse 4
Leviticus 5:4. Or if a soul shall swear, pronouncing with his lips to do evil, &c.— This seems to refer to the case of rash or hasty vows or oaths; as the word which we render pronouncing, signifies to speak rashly, foolishly, or unadvisedly. If a man forgot such rash oaths or vows, yet at length recollected them, he was to bear the guilt of them, and to acknowledge it by a trespass-offering. Then he shall be guilty in one of these, at the end of the verse, signifies, according to Houbigant, in either or any one of those matters specified in the preceding verses; see Leviticus 5:17. 

Verse 5
Leviticus 5:5. It shall be, when he shall be guilty in one of these— Read, when he shall be sensible of his guilt in any one of these things, he shall confess, &c. To the confession, the Hebrew rabbis say, the usual forms in sacrifice were added: and Maimonides acquaints us, that the words of confession were these "O God! I have sinned, I have done perversely; I have trespassed before thee, and have done so and so! Lo! I repent, and am ashamed of my doings, and will no more act after the same manner." 

Verse 6
Leviticus 5:6. His trespass-offering— The original word אשׁם asham, trespass, extends further than חטא cheit, sin, even to sins against knowledge: but the precise difference between them it is not easy to settle: we refer to Outram de Sacrificiis, as before. Dr. Beaumont observes, that "these trespass-offerings were for sins of less importance, as omission of some duties, and not observing the legal washings and purifications, &c. whereas the sin-offerings in ch. 4 were for greater offences, in doing of things forbidden of God: and, therefore, these oblations for trespasses of this kind were made less, if the sinner were poor, (see Leviticus 5:11.) which, in the former, were never lessened; see ch. 4" 

REFLECTIONS.—Three instances of trespass are mentioned; 1. Concealing the truth, when adjured by the judges. In all cases of an oath, we must speak the whole truth, as well as nothing but the truth: to hide it, is as criminal as to add to it. 2. Contracting ceremonial uncleanness, and not washing according to law before they came to the tabernacle. When it came to their knowledge, they were to confess their sin, and bring their offering. Note; When God's spirit awakens the conscience, we begin to see ourselves guilty, where we never suspected harm. 3. Rashly swearing, either to do what is unlawful or impracticable. Though a rash vow may be better broken than kept, yet, like a two-edged sword, it cuts both ways. No member needs stricter government than the tongue. 

An offering in these cases must be brought, accompanied with humble and particular confession of the sin. True penitents never deal in merely general acknowledgments, but in a distinct and particular enumeration of their sins. Then the priest made the atonement, and the sin was pardoned. Though our repentance be not the cause of our acceptance, but Christ's blood alone, yet they are inseparable: true faith ever produces true penitence. 

Verse 7
Leviticus 5:7. One for a sin-offering, and the other for a burnt-offering— It appears from the following verses, that the sin-offering was first to be offered, in order to reconcile the sinner with God: and then the burnt-offering or gift might be accepted. In Matthew 5:23-24 our Saviour refers to this custom. 

Verse 10
Leviticus 5:10. According to the manner— "The manner or ordinance," says Dr. Beaumont. Heb. the judgment; which word is here, and often elsewhere, used for the manner or rite of doing a thing, and has reference to the law in ch. Leviticus 1:15. 

Verse 11
Leviticus 5:11. Tenth part of an ephah of fine flour— That is, an omer. No oil or frankincense was to be put upon this gift, as these were appropriated to joyful occasions; and, consequently, unfit for offerings expressive of humiliation and grief; see Numbers 5:15. Note: Sin must be as unsavoury to the soul, as this offering was on the altar. 

Verse 15
Leviticus 5:15. With thy estimation— Though the sin here mentioned may refer to the holy things in general, yet it is commonly thought to refer particularly to the eating that part of the sacrifice which belonged to the priest; at least, so we are led to think, from ch. Leviticus 22:14 as well as from the expression, with thy estimation by shekels of silver; whereby, it is supposed, the sacred writer means, that the priest should estimate the damage sustained by this trespass; in consequence whereof, the person trespassing should not only bring for his offering a ram, but the estimation or value of his trespass made by the priest, in shekels of silver: see the next verse. Though Moses is spoken of as the estimator, it is to be referred to the priests in general, who usually made these rates; see ch. Leviticus 27:8; Leviticus 27:12-13, &c. Houbigant renders this, at the estimation or value of two shekels of silver; in which he follows St. Jerome; with whom he thinks that this is a specification of the value of the ram; and he defends this interpretation very ably. 

Verse 17
Leviticus 5:17. Though he wist it not— Though he knew it not. It is the same word as has been used throughout the chapter, and refers to sins of ignorance. 

Verse 19
Leviticus 5:19. It is a trespass-offering— Houbigant renders this, such shall be the trespass-offering: whosoever shall [thus] sin against the Lord, shall offer a trespass-offering. Those who refer to the Hebrew here, will not wonder to find a variety in the versions of it. 

REFLECTIONS.—As sacrilege is a very heinous sin, a more costly atonement is enjoined for it. Whoever through ignorance withheld the tythes or offerings due to the sanctuary, or any holy things dedicated to God;—when he found it out, he was required to bring a ram for an offering, and the whole value of the thing in money, and a fifth part over. Note; To make restitution for injustice, is a very mortifying exercise: but there can be no hope of pardon, while the wages of unrighteousness is kept back. 

06 Chapter 6 

Introduction
CHAP. VI. 

The trespass-offering for sins done knowingly, the law of the burnt-offering, the offering at the consecration of a priest, and the law of the sin-offering, are enjoined. 

Before Christ 1490. 

Verse 2
Leviticus 6:2. Commit a trespass against the Lord— Known and voluntary sins are considered in this chapter. Every sin which men commit, says Jameson from Calmet, is against God, the supreme Lawgiver and Judge; but especially such sins, as, being committed in secresy, or lying out of the reach of human jurisdiction, cannot be punished by men; or which are not very liable to be detected, unless by the conviction of men's consciences, and an awful regard to the majesty of God, who knows the secret thoughts of the heart. Now the trespasses here mentioned are of this kind; and, therefore, emphatically said to be committed against the Lord; see 1 Samuel 17:25. Or hath deceived his neighbour, at the close of this verse, we should rather read, hath defrauded his neighbour; see Malachi 3:5. Dr. Beaumont renders this verse thus; "A soul, when he shall sin and transgress a transgression against Jehovah, and falsely deny* unto his neighbour a thing delivered† him to keep, or in putting‡ of the hand, or in a thing taken away by violence; or hath deceitfully oppressed his neighbour." 

* "Falsely deny:—or lye: but the word meaneth lying by the denial of a thing; see Genesis 18:15." 

† "Delivered.—The apostle uses a word exactly to the same import, 2 Timothy 1:12." 

‡ "Putting of the hand. This may mean fellowship or partnership, or putting of a thing to one's care and fidelity, to 'employ for him; or it may imply the lending or borrowing of a thing." 

Verse 3
Leviticus 6:3. In any of all these that a man doeth— Houbigant renders this, in any one of these things wherein men are used to offend: in which he follows the Vulgate, and other versions, as well as the interpretation of Grotius. It was not peculiar to the Hebrew law, to account that man a thief, who detained any thing from the true owner that he had found. We are told of the Dyrbaans, who inhabited that tract which extends from Bactria to India, and were celebrated for justice among their neighbours, that in case they found any gold or silver, clothes, or any thing else, upon the road, they would by no means touch it. The inhabitants of Biblos, in the neighbourhood of Judea, had the same law. To the same purpose was that law of Solon, take not up what ye have not laid down; with which the decision of the Roman lawyers also agreed: and the case was the same with our Saxon ancestors in the days of Alfred. However, it is unquestionably lawful to use as our own what we have found, after all due inquiry has been made to discover the owner. 

Verse 4
Leviticus 6:4. Because he hath sinned and is guilty— Some render this, whenever he shall have thus sinned, and is sensible of his guilt, he shall restore, &c. It might perhaps be rendered as nearly to the Hebrew, it shall be, that he who shall have thus sinned, and become liable to punishment, shall restore, &c. The law, however, appears to refer to a voluntary acknowledgment of guilt; see Numbers 5:7. 

REFLECTIONS.—A variety of trespasses against our neighbour are mentioned, which, though immediately affecting him, are yet sins against God, as being breaches of his law. These are either denying what was lent us; or defrauding our partners; or imposing upon others by unjust commendation of our wares; or not returning to the owner what we find; or disowning it, when we are charged with any of these things. In such cases, 1. Restitution must be made to the injured person, and a fifth part of the value added. 2. A trespass-offering must be brought to God. Note; (1.) All sacrifice for sin is vain, till, to the utmost of our power, restitution is made to man. (2.) When we have done all in our power to indemnify our neighbour, we are still debtors to the law, and must perish unless we plead the trespass-offering of our Lord Jesus Christ. 

Verse 8
Leviticus 6:8. And the Lord spake unto Moses— Here begins the 25th section of the law, according to the Jewish division; and the 6th chapter according to Junius and Tremellius: an alteration, which certainly is very just, as the sacred writer here enters upon a new subject. 

Verse 9
Leviticus 6:9. This is the law of the burnt-offering— The sacred writer, having finished what concerns the respective sacrifices of the people, now proceeds to direct the priests: and, first, concerning that burnt-offering, or that morning and evening sacrifice, which was wholly consumed upon the perpetual fire of God's altar. Houbigant renders this clause as follows: this shall be the law of the burnt-offering; the burnt-offering shall be upon the fire of the altar all night, even to the morning, &c. A translation which may be well justified, as there is no verb in the original, and as it is agreeable to the most ancient versions. We learn from Calmet and the other writers on the subject, that the priests watched all night, and put the sacrifice upon the altar, not entire, but piece by piece, consuming it by a slow and gentle fire: so that the sacrifice was burning on the altar from the evening, when the Jewish day began, till the morning. Then succeeded the morning sacrifice; which was in like manner kept consuming till the time of the evening sacrifice, unless there were other holocausts to come after; then it was consumed more quickly, in order to make room for these extraordinary burnt-offerings. When the sin-offerings, or peace-offerings, were offered, the fat and those parts of them which were appropriated to the altar, were laid upon the daily sacrifice, and consumed with it. 

Verse 10
Leviticus 6:10. The ashes which the fire hath consumed with the burnt-offering— Or, the ashes, when the fire hath consumed the burnt-offering. Houbigant renders it thus: after the fire of the altar hath consumed the burnt-offering, he shall take away the ashes. 

Verse 13
Leviticus 6:13. The fire shall ever be burning upon the altar, &c.— This fire, which was kept perpetually burning, was at first kindled from heaven, as we shall find, ch. Leviticus 9:24 to which we refer for a further account of it. If it be asked, how this fire could be preserved, when both the tabernacle, and the altar whereon it burnt, were in motion, as they evidently were when the Israelites journeyed in the wilderness? there seems to be no reason why we may not suppose, that upon these occasions there might be a certain portable conservatory of this sacred fire, distinct from the altar: and that there was some such vessel made use of, seems manifest from the injunction, Numbers 4:13 that at such times the ashes should be removed from off the altar, and a purple cloth spread over it. 

Hence learn, 1. That they who are above stooping to the meanest offices for God's glory, are unfit to minister before him. 2. As they attended the sacred fire upon the altar by night as well as by day, and never permitted it to go out: so if God has kindled the fire of divine love in our hearts, it becomes us day and night to feed it with the fuel of prayer and praise. 

Verse 14
Leviticus 6:14. The law of the meat-offering— Bread-offering and so wherever the word occurs; see ch. Leviticus 2:1-9. 

Verse 16
Leviticus 6:16. With unleavened bread shall it be eaten— Unleavened shall it be eaten. Houbigant. There is nothing for with in the original. 

Verse 18
Leviticus 6:18. Every one that toucheth them shall be holy— Whatsoever toucheth them, &c.; see Leviticus 6:27. The meaning of this, according to our version, is, Every one [of the priests] shall be holy, that is, free from all legal defilements, who toucheth, that is, eateth of these offerings; ch. Leviticus 22:6.—Note; Holiness of heart should always accompany the sacredness of office. 

Verse 20
Leviticus 6:20. This is the offering of Aaron, and of his sons, &c.— The directions here given, are generally supposed to refer to the offering made by Aaron and his sons on the day of their consecration: but others imagine, that they refer to the daily meat-offering, which was to be offered by the priest, as long as he continued in his office: and, therefore; instead of in the day when he is anointed, they would read, from the day, &c. This latter opinion seems to be confirmed by the 22nd verse. Josephus tells us, that this perpetual bread-offering was at the charge of the high-priest. It was to be wholly consumed, Leviticus 6:23 rd. unlike the bread-offerings of the people; because, says Maimonides, as the priests themselves offered their oblation to God, had they applied it to their own use, it would have been all the same as offering nothing. The priests were hereby taught, that they themselves, no less than the people, stood in need of an expiation. "The priest's eating of the sin-offering," says Clarke, "figured his typical bearing of the sinner's iniquity; (ch. Leviticus 10:17.) but because no priest, being a sinner, could bear his own iniquity, or make atonement for himself, therefore, his meat-offering might not be eaten, but all burnt; to shew him to expect salvation, not by himself, but by Christ." Note; They whom God advances to his service, are bound to a particular and perpetual oblation of themselves to him. 

Verse 27
Leviticus 6:27. And when there is sprinkled of the blood thereof, &c.— The moral and typical reasons of all these ablutions and purifications are obvious. Bishop Patrick observes, that, after the temple was built, there was an apartment called the chamber of the spring; out of which water was drawn for the use of the sanctuary; and here, it is probable, these garments, &c. were washed. 

Verse 28
Leviticus 6:28. Earthen vessel—brasen pot— These were such vessels as were employed by private persons in dressing their sacrifices; but which did not belong to the tabernacle; see 1 Samuel 2:13-14. These injunctions, respecting them, were designed to keep up a due veneration of the sacred offices, and a careful separation of all things used in religious services, from those employed in ordinary offices. 

Verse 30
Leviticus 6:30. And no sin-offering— But no sin-offering, Houbigant renders it, and justly. To reconcile withal, he renders for the expiation of sin; and Dr. Beaumont, to make atonement. 

Note; 1. Every Christian, as a spiritual priest, is fed by the sacrifices he offers before the Lord. 2. They who draw near to the table of the Lord, have need to examine themselves, lest by their profane approach the blood of the covenant be found on their garments to condemn them, instead of on their conscience to comfort them. 

07 Chapter 7 

Introduction
CHAP. VII. 

The law of the trespass-offering, and of the peace-offerings: the fat and the blood are forbidden: the portion assigned to the priests. 

Before Christ 1490. 

Verse 3
Leviticus 7:3. The fat thereof; the rump and the fat— Or, the suet thereof; the tail, and the suet. 

Verse 4
Leviticus 7:4. The fat—the caul—above the liver— Or, the suet—the great lobe of the liver. 

Verse 8
Leviticus 7:8. The priest shall have to himself the skin of the burnt-offering— I subjoin here the learned note of Bishop Patrick: "All the flesh of the burnt-offerings being wholly consumed, as well as the fat, upon the altar, (ch. Leviticus 1:8-9.) there was nothing that could fall to the share of the priest, but the skin; which is here given him for his pains. I observed upon Genesis 3:21 that it is probable Adam himself offered the first sacrifice, and had the skin given him by GOD, to make the garments for him and his wife. In conformity to which, the priests ever after had the skin of the whole burnt-offerings, for their portion; which was a custom among the Gentiles, (as well as the Jews,) who gave the skins of their sacrifices to their priests, when they were not burnt with the sacrifices, as in some sin-offerings they were among the Jews; (see ch. Leviticus 4:11.) and they employed them to a superstitious use, by lying upon them in their temples, in hopes to have future things revealed to them in their dreams. Of this we have a proof in Virgil's 7th AEneid, ver. 127 of Dryden's translation: 

The priest on skins of offerings takes his ease, And nightly visions in his slumbers sees; A swarm of thin aerial shapes appears, And, fluttering round his temples, deafs his ears: There he consults, the future fates to know From powers above, and from the fiends below. 

And in the Eleusinia, the Daduchus put on the skin of the beasts which had been sacrificed to Jupiter; and which was called Διος κωδια, the fleece of Jupiter." 

Verse 9
Leviticus 7:9. And all the meat-offering, &c.— See ch. Leviticus 2:6. The author of the Observations remarks, from some customs now prevailing among the Arabs, that the pouring oil on a meat-offering baken in a pan, and broken to pieces, was, according to the way of those times, when they would regale their friends in a more elegant manner; and, consequently, was to be done out of respect to the priests of the LORD, to whom they were appropriated. We refer the reader, curious on this topic, to the 131st page of the Observations. 

Note; The hide of the burnt-offering, and the meat-offering which was dressed, were the priest's who offered them; but the undressed meat-offerings were divided among all the priests in waiting. Learn, 1. They who labour most in the service of God, deserve to be best paid. 2. They who serve at the same altar, should be careful to communicate one to another of their good things: a covetous priest is a monster in the sanctuary! 

Verse 12
Leviticus 7:12. If he offer it for a thanksgiving— The sacred writer now proceeds to speak of peace-offerings; which were of different sorts, and attended with different rites. They were either gratulatory, as here, or votive, or voluntary; see Leviticus 7:16. What we render for a thanksgiving, is, in the Hebrew, תודה על al todah, for confession or ascribing glory and praise to God for mercies received: Compare Hebrews 13:15. The ands in this verse, should be rendered by or; cakes mingled with oil, or unleavened wafers—or cakes, &c. 

Verse 13
Leviticus 7:13. He shall offer—leavened bread— In ch. Leviticus 2:11 all leaven in bread-offerings, is forbidden. Their opinion, therefore, seems most plausible, who think that this fine leavened bread was not for the altar, but to be eaten by the priests together with the offerer and his friends, who feasted on the sacrifice. This might be rendered, besides these cakes, he shall offer with the sacrifice of thanksgiving of his peace-offerings, leavened cakes; and of them (Leviticus 7:14.) he shall offer one, &c. 

Verse 15
Leviticus 7:15. The flesh—shall be eaten the same day— The offerer and his friends were to feast upon the sacrifice together: and to encourage hospitality, and to secure a portion for the poor, the whole sacrifice was to be consumed the same day that it was offered. 

Verse 16
Leviticus 7:16. If the sacrifice of his offering be a vow, or a voluntary offering— We find in chap. Leviticus 22:23 the votive and voluntary offerings plainly distinguished; but it is not easy for us to assign the reasons of the different rites enjoined for these and the gratulatory offerings. 

Verse 21
Leviticus 7:21. That soul shall be cut off from his people— Excluded from all the privileges of an Israelite; see Genesis 17:14. The intention of all these precepts, Bishop Patrick observes, was to preserve greater reverence and regard to sacred things. 

Verse 34
Leviticus 7:34. For the wave-breast, &c.— See 1 Corinthians 9:13-14. The equity of this law remains for ever: they who minister at the altar certainly ought to live by the altar. And they who honour God will have a regard about the becoming maintenance of his ministers, and share their morsel with them. We may also observe here, that the Lord's supper is a feast upon a sacrifice, or rather in commemoration of a sacrifice where blood has been shed; and a feast of mercies provided for ministers and people. Let us then together often keep the feast. 

Verse 35
Leviticus 7:35. This is the portion of the anointing— There is nothing for portion in the original: the Hebrew is, this is the anointing of Aaron, and the anointing of his sons; by which is meant, "this is the privilege or portion of their unction or appointment to the priest's office." Ainsworth has given us many examples of similar metonymies in the Hebrew. Thus divination is used for the rewards of divination, Numbers 22:7. Iniquity is often put for the punishment or desert of iniquity, Leviticus 7:18 of this chapter. Job 11:6. See also Romans 2:26 where circumcision is put for persons circumcised. Houbigant thinks that, as the word rendered anointed, applied both to kings and to the MESSIAH, denotes dignity and pre-eminence; so it may here, properly, be rendered prerogative. In Numbers 18:8 the LXX render it by γερας, honour, or excellence. Agreeably to this criticism, the passage might be rendered, this is the prerogative of Aaron, and the prerogative of his sons. In the day, &c. may signify from the day: from the day they draw near to the Lord, to minister in the priest's office, says Houbigant. 

Verse 38
Leviticus 7:38. In mount Sinai— Some would read here, by or near mount Sinai, because these laws were delivered from the tabernacle, (ch. Leviticus 1:1.) while the people were yet in the wilderness of Sinai: but it is very probable that they were also delivered to Moses while in the mount, together with other ordinances; and now repeated. 

Note; God's worship and service are still our indispensable duty, and God's ministers have a right to a worthy portion; which, though they may be defrauded of by the impiety of men, they shall not fail to find in God, who will remember them for good. 

08 Chapter 8 

Introduction
CHAP. VIII. 

Moses consecrateth Aaron and his sons: their sin-offering; their burnt-offering: the ram of consecration: the place and time of their consecration. 

Before Christ 1490. 

Verse 1
Leviticus 8:1. And the Lord spake unto Moses, saying— All necessary directions being now given concerning the sacrifices, Moses proceeds, by the command of God, to consecrate Aaron and his sons, according to the method enjoined heretofore in the book of Exodus. As we have there spoken fully of these ceremonies, it would be superfluous here to add much more concerning them. 

Verses 4-13
Leviticus 8:4-13. And Moses did as the Lord commanded him, &c.— Aaron and his sons are consecrated. The people are called to the door of the tabernacle to grace the solemnity, and by their prayers to implore the Divine benediction. Moses, according to God's directions, proceeds in the consecration: he first washes them. They who are to preach the efficacy of the blood of Christ must first themselves be washed by it, and shew by their own examples the purity they teach. Aaron is clothed with the beautiful garments and diadem, and anointed with the holy oil, as is also the tabernacle, and all the vessels of the sanctuary. Note: 1. Every believer in Jesus has brighter robes provided for him, even garments of everlasting righteousness, and crowns of glory never-fading. 2. The oil ran down from the high-priest's head to the skirts of his clothing: the gifts and graces of the Holy Ghost, wherewith our great High-Priest was anointed, descend to every member of his body mystical, who have an anointing from the Holy One. 

Verses 14-30
Leviticus 8:14-30. He brought the bullock for the sin-offering, &c.— They who were to offer sacrifice for the sins of others, first needed to make atonement for their own. Nothing fits a minister to deal with wounded consciences, or engages him to have compassion on the tempted, so much as an humbling sense of his own sins. 

A bullock was offered as a sin-offering, a ram as a burnt-offering, and another for consecration; the blood of which was partly sprinkled upon the altar, and partly put upon their right ears, thumbs, and great toes, and on their garments; and a cake of the bread-offering was put into their hands with the wave-shoulder, and burnt upon the altar. Hence learn, 1. That they who are called to the office of the ministry ought to be deeply thankful to God for the honour he puts upon them. 2. Every priest is married to the altar, and engages to give up himself wholly to the work of the ministry. 3. We shall always minister with comfort to others when we have the blood of sprinkling speaking peace to our own souls. 

Verse 31
Leviticus 8:31. As I commanded— Houbigant renders this, for so it is commanded me; in which he follows the LXX, and most versions. It is certain that we read of no such command as this before given to Aaron, and therefore this translation seems more proper than ours. 

Verse 33-34
Leviticus 8:33-34. Ye shall not go out of the door of the tabernacle— Houbigant renders this very properly, Ye shall not depart from the door of the tabernacle for seven days; for it was at the door that the consecration was performed, Leviticus 8:3; Leviticus 8:31; Leviticus 8:35. Houbigant renders the 34th verse, in which it shall be done as it is done this day, that an atonement may be made for you: so the Lord hath commanded. The regard to the number seven is observable throughout the Scripture; and, possibly, so many days were appointed for the consecration of the priests, to denote their dedication to His service, who created all things in the space of six days, and rested the seventh. "This, however," as Bishop Patrick remarks, shews the imperfection of all the legal sacrifices, which would not have been so often repeated, if they had been of greater efficacy; yet the continuance of them for seven days doth signify the complete consecration of these priests, according to the rites of those times. In conformity to which, our great High-Priest, the LORD CHRIST, who was perfected by one sacrifice of himself, spent seven days in his consecration to his office: for as Aaron is commanded to attend at the tabernacle so many days together, in like manner our Lord CHRIST did attend in the temple five days successively before his death; and having purged it on the first or second of those days from the profaneness which was exercised in it by merchandising, and afterward hallowed it by his doctrine, and by his Divine presence, which appeared in several miraculous cures, he went the sixth day into his heavenly sanctuary, into paradise itself, to purify and sanctify it with his own blood, as Moses at Aaron's consecration did the material sanctuary and altar with the blood of beasts; and, having rested the seventh day, finished all by his resurrection early the next day in the morning." 

Note; 1. They who will serve the Lord must learn to endure hardships as good soldiers, and to disengage themselves from the affairs of this life. 2. They who have the charge of the Lord have an awful charge indeed. If through their neglect the sinner die in his iniquity, his blood will be required at their hands. 3. When we have once solemnly given up ourselves to God, we must never look back. 4. They who give themselves up to him shall be satisfied with the plenteousness of his house. God himself will be their portion and exceeding great reward. 

09 Chapter 9 

Introduction
CHAP. IX. 

Aaron's offerings for himself and the people: the people are blessed; and fire comes forth from the Lord, and consumes the offering. 

Before Christ 1490. 

Verse 3
Leviticus 9:3. A kid of the goats for a sin-offering— In ch. Leviticus 4:14 the matter of the sin-offering for the congregation is ordered to be a calf or bullock; but that is to be understood of an offering for a particular determinate sin: this for sin in general. It is thought that goats were so frequently appointed for sacrifice in the Jewish ritual, because the daemons of idolatry were most frequently worshipped under this form. See ch. Leviticus 17:7. The young calf enjoined for Aaron's sin-offering, Leviticus 9:2 is supposed by many of the Jews to have reference to the affair of the golden calf. 

Verse 7
Leviticus 9:7. Make an atonement for thyself, and for the people— See Hebrews 5:3; Hebrews 7:27; Hebrews 9:7. Houbigant renders this clause, for thyself and for thy family; following and approving the LXX, who give the same interpretation. 

REFLECTIONS.—They who are ordained for the service of the ministry must know no idleness. Woe to the slumbering shepherds! Aaron and his sons must immediately on their consecration enter on the service. 

1. They must begin the work of sacrificing. As their own sin would be their first concern, a calf of atonement is offered, and a ram for a burnt-offering. To save ourselves will best enable us to save those that hear us. The people also are enjoined to bring their offering to Aaron, that he may offer it up as an atonement for them. Note; It is among the deepest concerns of a faithful minister to bring the people committed to his care into a state of reconciliation with God. 

2. God promises to manifest an especial display of his glory to them as a token of his good pleasure towards them. Note; (1.) When we go forth to the work of the ministry under a divine call, God will sensibly own our labours to our unspeakable comfort. (2.) When God's people assemble in his worship they shall see his glory. He will manifest himself to them as he does not to the world. 

Verse 15
Leviticus 9:15. And offered it for sin, as the first— See Leviticus 9:8; Leviticus 9:12. 

Verse 17
Leviticus 9:17. Beside the burnt-sacrifice of the morning— Hence we learn, that Aaron began his sacred function with the daily morning-sacrifice: this sacrifice was accompanied with a bread-offering; Exodus 29:40. Numbers 15:2-4. 

Verse 22
Leviticus 9:22. Aaron lifted up his hand toward the people, and blessed them— Laying on of hands was the usual sign of blessing; but this being impossible where there was so great a multitude, the elevation of hands was used as a sign of imploring the Divine blessing. See Psalms 28:2 and Luke 24:50 where we read, that our great High-Priest lifted up his hands, and blessed his disciples. Blessing has always been a part of the sacerdotal office from the beginning. See Genesis 14:19. Deuteronomy 10:8. In Numbers 6:24-26 the reader will find a form of benediction which the Lord, by Moses, gave to Aaron, and which, many think, was used upon the present solemn occasion: and it is not improbable, that immediately after Mores and Aaron coming out of the tabernacle (Leviticus 9:23.) had pronounced the words, The Lord make his face shine upon thee: The Lord lift up his countenance upon thee; that the glory of the Lord which filled the tabernacle, Exodus 40:34-35 appeared without, and shone upon the people with a peculiar brightness. It is imagined that Moses went into the tabernacle with Aaron to instruct him in the duty to be discharged there, respecting the sprinkling of the blood, burning the incense, setting the shew-bread in order, &c. &c. 

REFLECTIONS.—Aaron here begins his ministrations, and offers the several different kinds of sacrifice according to the commandment of the Lord. Note; In all our ministrations we must make God's word our rule.—The daily burnt-sacrifice was offered, besides these extraordinary ones. Our stated seasons of worship must never be neglected because of any extraordinary services or business. When the whole was finished, he, as high-priest on God's behalf, gave his benediction to the people. Where God accepts our offerings he will leave a blessing behind him. 

Verse 24
Leviticus 9:24. And there came a fire out from before the Lord, and confirmed upon the altar, &c.— In token of his acceptance, the LORD sent forth from his presence a fire, which consumed the burnt-offering, and its fat; by which the evening-sacrifice is generally understood. Thus God gave a public attestation to the ministry of Aaron. In the same manner the place of worship was dedicated in the time of David; 1 Chronicles 21:26 and so likewise the temple of Solomon, 2 Chronicles 7:1. Thus the authority of Elijah too, to restore the true religion, was justified. 1 Kings 18:38. See also Judges 6:21. And hence comes the expression, remember all thy offerings, and accept [Hebrew, turn to ashes] thy burnt-sacrifice. Psalms 20:3. This sacred fire, now sent forth from God, was ordered (ch. Leviticus 6:12-13.) to be kept always burning; and accordingly it is said to have lasted till the time of Solomon, when God sent fire anew from heaven to consume the sacrifices offered at the consecration of the temple; and that again is said to have continued till the Babylonish captivity. It was certainly a very solemn subject of contemplation, that their sacrifices were consumed by an uninterrupted continuation of the same celestial flame, which the priests, watching day and night for that purpose, fed with constant fuel. Josephus tells us, that there was a kind of festival, which he calls Ξυλοφορια, from the people's bearing wood upon it to the temple for the maintenance of the holy fire. This fact was both known to the heathens, and imitated by them. Julian himself acknowledges that fire came down from heaven in the time of Moses, and again in the days of Elijah, consuming the sacrifices: and in imitation thereof, the Pagans endeavoured to gain credit to their religion by the like reports of fire sent from an invisible hand to consume their sacrifices, of which there are various instances; insomuch that Servius, in his notes on these words of Virgil, AEneid 12: Foedera fulmine sancit; (he establishes his covenants by lightning,) says, that "anciently they did not kindle fires upon their altars, but procured by their prayers divine fire." And Solinus says, ch. 2: "The flame sprung out of the wood by a divine power: if the god be present and the sacrifice acceptable, the faggots, though green, kindle of themselves." But further, and doubtless in conformity to this sacred institution, and in an idolatrous imitation of it, many nations preserved a perpetual fire: the Persians were remarkable for it; the Greeks at Delphos, and many other places, preserved also a perpetual fire. "In every corporation-town," says Sir Isaac Newton, "the ancient Greeks had a prytaneum or council-hall, where the people at times assembled to consult about the common interest; and here was also a place of worship, and a perpetual fire kept therein upon an altar for public sacrifice." Chronology, p. 174. The Romans had but one perpetual fire, which was kept by the vestal virgins, in the centre of the temple of Vesta, which was round, and emblematical of our system, with the sun in the centre. The Shechinah, or appearance of the true God, was always attended with fire and light; so that there can be no wonder that the heathens, who worshipped fire and light, applied these as the best symbols of the Divinity. 

Which when all the people saw, they shouted, and fell on their faces— See 2 Chronicles 7:3. The people shouted for joy, and prostrated themselves with awful reverence: circumstances which well explain Psalms 2:11. The author of the book of Cosri judiciously observes, that "if a man look only at the foregoing part of the work of this day, (the priests killing of the sacrifices, the blood running about their hands, their slaying of them, washing the entrails, rinsing the pieces of the flesh, sprinkling the blood, laying the wood in order, kindling the fire, &c.) they might rather set his mind further off from God than draw it near to him; till, after all these things performed orderly, he saw the fire coming down from heaven, testifying God's gracious acceptance of the sacrifice; or felt another spirit excited in him beyond any thing he was acquainted with before; or had divine dreams, or heroical motions, which he believed were the effects of what he had been doing," &c. And, no doubt, all good men, in future ages, felt their minds raised, by the thoughts that the sacrifices they offered were as acceptable to God as that offered at this time; being consumed, in some sort, by the same fire which burned continually on the altar, and was never extinguished till their captivity. "Such acceptable sacrifices, as St. Cyril tells Julian, we Christians still offer, but infinitely better, being spiritual and intellectual, and consequently nearer to the Divine nature; and that by fire sent from heaven, viz. the Holy Ghost, (of whom this fire was but a figure,) illustrating the church, and enabling its members to offer continually the sweet-smelling sacrifices of faith, hope, love, righteousness, temperance, obedience, thanksgiving, and every other virtue." 

REFLECTIONS.—Moses goes with Aaron into the tabernacle, either to pray for the promised manifestation of the Divine glory, or to instruct him in the service, or both. At their return they join in their benedictions on the people who waited at the door of the tabernacle, and God sealed the blessing, 1. By a visible display of his glory from the holy place. Note; It is good not to be weary of waiting upon God; a glimpse of his glory, if but at parting, will amply repay our attendance. 2. There came a fire out from before the Lord, (from the appearance of his glory, it should seem,) which consumed the sacrifice: a gracious token of God's acceptance of their offerings, and of his constant benediction on those who brought the sacrifices to that altar, the fire of which, now kindled by him, was never permitted to go out. Note; (1.) The fire of God's Spirit in our heart must kindle up unquenchable love, and consume our vile affections. (2.) Unless he give the holy fire of grace, none of our services can please him. (3.) If it be kindled, we must support it with the daily fuel of the word, meditation and prayer. 3. The people, with holy joy and reverential awe, shout and fall prostrate before the Lord. Note; (1.) It is matter of great triumph in experience God's sensible presence with our souls. (2.) The more we taste of God's love the more humble it will make us. 

10 Chapter 10 

Introduction
CHAP. X. 

Nadab and Abihu offer strange fire before the Lord, and are destroyed: the priests are forbidden wine when they serve at the tabernacle. 

Before Christ 1490. 

Verse 1
Leviticus 10:1. And Nadab and Abihu, the sons of Aaron— The offence of Nadab and Abihu, according to almost all the commentators, was their kindling their censers from strange or common fire; not from the fire which burned always upon the altar of the Lord: (see ch. Leviticus 16:12.) One may conceive, from the prohibition of wine to the priests immediately following this catastrophe, Leviticus 10:9 that the too free use of wine had occasioned them to act thus, contrary to what God had commanded; for though there is no law extant prohibiting the offering of common fire, yet it is not to be supposed that they would have been condemned to death had they not done something which God had expressly forbidden, or omitted what he had expressly commanded. Hence the words, which he commanded them not, are thought to imply an express prohibition; as if it had been said, which he had forbidden. See Jeremiah 32:35. As strange incense, i.e. other incense than God had appointed, is forbidden, Exodus 30:9 so strange fire is implicitly forbidden, ch. Leviticus 6:12 as afterwards God sheweth, ch. Leviticus 16:2. We refer to the reflections at the end of the chapter for a further account of this extraordinary event; which, however, a learned writer, in a distinct treatise on the subject, explains in a very different manner: he makes two objections against the common interpretation, remarking, 1st, That Moses gives to the fire, of which the two sons of Aaron made use, the direct name of fire without any qualification; not calling it strange fire till after he had said that they put incense thereon: so that, considering the mode of expression he uses, it seems as if the fire which Nadab and Abihu employed was not in itself a strange fire, and only became such when they had cast the incense upon it. 2nd, He insists, that the last verse of the foregoing chapter destroys the common interpretation; where it is said, that there came a fire out from before the Lord, and consumed upon the altar the burnt-offering and the sat: which when all the people saw, they shouted, and fell on their faces: to which Moses immediately adds, And Nadab and Abihu, the sons, &c. It seems, therefore, that, as soon as the sacred fire had descended upon the burnt-offering and the fat, in the presence of all the people and in view of Aaron and his sons, then, precisely then, these took each of them his censer, and put fire therein. Now, how does it appear that they could have taken of any other fire upon the spot than that which they attended, and which, it is most probable, God had before expressly commanded them to make use of? 

But why, then, should Moses call the fire with which Nadab and Abihu furnished themselves strange? To this the learned divine answers, because they put the incense upon this fire in another manner than that which God had ordained. According to him, the passage should be thus rendered, Then Nadab and Abihu, the sons of Aaron, took each of them his censer, and put [sacred] fire therein, and put incense thereon: thus they offered strange fire before the Lord, which had been forbidden them. There are three considerations, which are advanced to confirm this conjecture: 1st, It is certain that the priests were to kindle incense in the holy place upon the golden altar: Maimonides and several rabbies are express on this head. 2nd, It is evident, from the words of the sacred historian, that Nadab and Abihu put the incense upon the fire of their censers previous to their coming before the Lord: this we are led to conclude from the connexion and construction of the passage. Lastly, it is clear, that the Scripture often gives the epithet strange to that which is improperly joined, or mixed with other things. Thus a false worship offered to the true God is called a strange worship, as a prostitute is denominated a strange woman; (Proverbs 7:5.) and the incense, compounded in another manner than God had appointed, whether as to the quantity or quality of the drugs, is called strange incense: (Exodus 9:34-35.) Here, therefore, it is urged in like manner, the strange fire was sacred fire, rendered strange, or impure, by the association of incense put to it, contrary to the rules, and in contempt of the orders which God had given, though Moses does not mention them. See Theodor. Scheltinga, de fato Nadabi & Abihu; and Chais on the passage. 

Verse 2
Leviticus 10:2. There went out fire from the Lord, and devoured them— Rather, and destroyed them; blasting them like lightning: for their cloaths were not consumed; see Leviticus 10:5. Hence it is, as Grotius and Lamy observe, that the Jews derive their custom of strangling or suffocating those who were condemned to be burnt, without reducing them to ashes. Bishop Hall observes, that "they were the rather punished as being the sons of Aaron: for if the children of religious parents, after all Christian nurture, shame their education, God takes it more heinously, and revenges it more sharply: the more bonds of duty, the more plagues of neglect." 

Verse 3
Leviticus 10:3. Then Moses said unto Aaron, &c.— Aaron, no doubt, must have been pierced with severe anguish upon receiving this dreadful stroke. To alleviate which, Moses desires him to recollect, that this event was agreeable to the divine declaration, (Exodus 19:22; Exodus 29:43-44. Leviticus 8:35.) as well as to the peculiar sanctity of God; tending to shew, in the most awful manner, that God would be sanctified or had in reverence by all those who came nigh him, but more especially by his priests, who, in a peculiar manner, draw nigh to God, and who, as Dr. Shuckford observes, then only sanctified and glorified God when they dispensed to his people, as parts of his religion, what he had commanded: but when they varied from it, and performed what he commanded not, then they assumed to themselves a power which belonged not to them, then they acted of themselves; and so, instead of glorifying God, sought their own glory. See 1 Samuel 6:20. Ezekiel 28:22. Bishop Hall supposes Aaron to have been addressed by Moses in the following pathetic words: "My brother, this event is fearful, but just: these were thy sons, but they sinned; it was not for GOD, it is not for thee, to look so much who they were as what they did. It was their honour and thine that they were chosen to minister before the Lord; he who called them justly required their sanctification and obedience: if they have profaned God and themselves, can thy natural affection so bias thee that thou couldst wish their impunity with the blemish of thy master? Our sons are not ours, if they disobey our Father: if thou repinest at their judgment, take heed lest the same fire of God come forth upon this strange fire of nature. Shew now, whether thou more lovest God or thy sons; shew whether thou be a better father or a son." 

I will be sanctified— i.e. says an eminent writer, "I expect to be worshipped most reverently, with a decorum and rite bearing some resemblance of my separate and eminent Nature. It is not suitable to the majesty and peculiar eminence of God, that his worship should be performed by common culinary fire." 

And Aaron held his peace— Nothing can be more emphatic and beautiful than these words. The venerable father, without murmuring or complaint, bows his head, and adores the Divine Providence in this awful dispensation. A passage like this in profane writers, would have been quoted with the highest applause. Something similar to it, is recorded of the famous Xenophon. While he was employed in offering a public sacrifice, a messenger brought him the melancholy news, that his eldest son Gryllus was killed in the battle of Mantinea; upon which he put off his mitre, till he should learn in what manner his son fell; but as soon as he was told, that the brave youth died victorious, he put it on again; and continuing the sacrifice, with hands lifted up to heaven, called the gods to witness, that the grief he felt for the loss of so dear a son, was far from equalling the joy he received from the heroic manner of his death. 

REFLECTIONS.—God, who prescribes his own worship, will see it observed, or execute exemplary judgment on the disobedient; of which we have an awful instance in this punishment of Nadab and Abihu. 

1. They seem to have been proud of their new office, and in haste to run before God called them; not without suspicion that they had drank too freely in their feasts, and thus rushed, in their iniquity, into the presence of the Lord. A drunken priest is a monster indeed! 

2. Their punishment was immediate death in the very act of rebellion. So God sometimes stops the mouth of the profane with the lie and the oath half uttered, and lets the drunkard fall into eternal death. Fire from the Lord destroyed them; not burnt up their bodies, but slew them, like lightning, without singeing even their garments. Thus damned sinners, tormented with fire from the presence of the Lord, continue tormented, yet unconsumed, in everlasting burnings. 

Verse 4
Leviticus 10:4. And Moses called Mishael, &c.— Without this special order, these kinsmen of the deceased could not have been admitted into the sanctuary; and it is probable, that Moses rather chose to employ them, than the brethren of Nadab and Abihu, in this melancholy office, not only from motives of tenderness, but because it would have defiled them, and rendered them unfit for the service of the altar. Carry your brethren, means, your kinsmen; for all near kinsmen, we have often observed, are called brethren in Scripture:—out of the camp, to bury them; for antiquity knew not the very improper and prejudicial custom of burying in cities, much less in places appropriated to the assemblies of the living, and the honour of God. "It was an unusual sight," says Bishop Hall, "for Israel to see a linen ephod upon the bier: the judgment was so much the more remarkable, because they had the badge of their calling upon their backs. Nothing is either more consistent with the will of God, or more commodious to man, than that, when he hath executed judgment, it should be seen and wondered at: for therefore he strikes some, that he may warn all." 

Verse 6
Leviticus 10:6. Moses said unto Aaron, &c.— All signs of mourning are forbidden Aaron and his sons upon this occasion: the reason of which is given in the 7th verse, for the anointing oil of the Lord is upon you: "You are immediately devoted and consecrated to the service of God; separated, as it were, from all human ties and relations; and must by no means suffer private concerns to interrupt that duty, to the performance of which you are so immediately dedicated." This affords a striking lesson to all the ministers of religion, upon whom this law, in its spirit, is still binding: they ought to preserve such elevated affections, as to pass, with an unbroken, manly fortitude, through all calamities and afflictions, private and public, which are incident to humanity. Though religion does not require that they should divest themselves entirely of their passions, (for religion never requires impossibilities,) yet they ought to be examples to others how to moderate those passions, and keep them within due bounds; especially shewing, that they are never so swallowed up with the sorrows of this world, as to incapacitate themselves from discharging the duties of their station. 

REFLECTIONS.—The punishment of the sons of Aaron was an awful stroke, which must have spread a terror around, and particularly affected Aaron and his family. But Moses beheld the justice of the judgment, and, therefore, takes the proper means to prevent any interruption in the present solemnity. 

1. He endeavours to suggest arguments of resignation to Aaron, from the justice of the sentence, and the glory of God therein manifested. God had before often admonished them of being holy in their approaches to him: and if they will not glorify him by obedience to his will, he must glorify himself by some exemplary stroke, for a warning to others. Note; (1.) God's word will surely be fulfilled; and it becomes us to acquiesce in it, however nearly concerned therein. (2.) They who draw near to God, must remember what a holy God they have to do with, that they may approach him with reverence and godly fear. (3.) When sinners, especially wicked ministers, rob him of his glory by their impiety and profaneness, he will sometimes make them fearful monuments of his holy vengeance. 

2. Aaron held his peace. Deeply touched as he was with the death of his sons, he acknowledged the justice of God, and, if He was glorified, dared not complain. Note; (1.) When God corrects us, it becomes us to be dumb, and not to open our mouths. We must always own that we have less than our iniquities deserve. (2.) If our children are wicked, and God breaks forth upon them, parental tenderness must be swallowed up in approbation of the Divine holiness. 

3. Moses commands the bodies to be removed, to be carried out of the camp, and buried in the clothes. Thus God gave the host a solemn warning: if he began at his own priests, surely no other transgressors could hope to go unpunished. 

4. Aaron and his sons are forbidden to shew any token of mourning, on penalty of death, and lest they should bring down wrath on all the people. They were now no longer their own, the holy anointing oil was upon them, and, therefore, all private regards must give way to their present relation to God. Note; (1.) They who would serve the Lord without distraction, must forget their worldly cares and sorrows when they appear before him. (2.) To repine at God's judgments, is to rebel against his government. (3.) The visitations of God upon others, should beget in our hearts holy jealousy for ourselves, not to provoke the like. (4.) The grace of God will restrain all immoderate grief: they who know that God does all things right, will kiss the rod. 

5. Though Aaron might not mourn, the people must. That fire which was kindled, might have burnt much farther than these. They might see herein the mercy of God, who had spared them notwithstanding their own deserts; and this would lead them to grieve for their past provocations, while they beheld what a fearful thing it was to fall into the hands of that God who is such a consuming fire. Judgments on others are blessings to us, when they lead us to deeper mourning over our own sins. 

Verse 9
Leviticus 10:9. Do not drink wine, nor strong drink— See the note on Leviticus 10:1. By strong drink, is here meant, such inflammatory intoxicating liquors, as were made in imitation of wine; as of dates, figs, honey; with many other sorts of liquors, which Pliny call vina factitia, made wines; particularly palm-wine, which was much used in those countries, and reckoned the most intoxicating of any. "The Lord, by this precept," says Ainsworth, (the spirit of which will always remain in force,) "required sobriety in his priests, and carefulness to administer justly; lest they should drink, and forget the law; should err through wine, and be out of the way through strong drink, Proverbs 31:5. Isaiah 28:7. Accordingly the ministers of the Gospel must be sober, and not given to wine," 1 Timothy 3:2-3. A learned writer observes, that there was a law among the Carthaginians, which Plato commends, that no magistrate all the year he was in office, nor any judge while he was in action or employment, should so much as taste a drop of wine; which is agreeable to Solomon's maxim, Proverbs 31:4. Porphyry informs us, that the Egyptian priests either drank no wine at all, or very sparingly; alledging, as a reason for their abstinence, that it had a tendency to weaken the nerves, affect the head, prejudice the invention, and inflame the animal passions. The reason, however, why wine is forbidden to the Jewish priests, is given in the 10th and 11th verses. It was, that they might preserve a clear, unclouded mind, and might be able, both for themselves, and for the people, to treat holy things with a due distinction, and to teach others to do the same; which seems much to confirm what was hinted in the first note,—that Nadab and Abihu had sinned, through a neglect of preserving this clearness of mind. Note; 1. Drunkenness is highly criminal in all, but it is in ministers doubly infamous. 2. Intemperance is often attended with sudden death. 3. It is impossible that they should teach sobriety to others, whose practice gives a lie to their preaching. 

Verse 16
Leviticus 10:16. Moses diligently sought the goat of the sin-offering— Though the time of Nadab and Abihu's death is not mentioned, yet, from the confusion which happened respecting the sin-offering, which was burnt instead of being eaten, as it should have been, by the priests, (ch. Leviticus 6:26.) one would be apt to conclude, that this fatal event happened at or a little before the time of offering the sin-offering. 

Verse 17
Leviticus 10:17. God hath given it to you to bear the iniquity of the congregation— i.e. according to Bishop Patrick, it was given them by God as an encouragement to the careful performance of that part of their duty, whereby they became intercessors for the people, and atoned for their sins: and, indeed, the very eating of the people's sin-offering argued, that the sins of the people were in some sort laid upon the priests, to be taken away by them: which being done, they had reason to rejoice also in a feast upon this sacrifice, which God had been pleased to accept for the taking away the sins of the people: whence the sacrifice of Christ may be explained; who is said to bear our iniquity, as the priest is said here to do; all our sins being laid on him, who took upon him to make an expiation for them by the sacrifice of himself: for the priest here, receiving the guilt upon himself by eating of the sin-offering, may well be thought to prefigure one who should be both Priest and Sacrifice for sin, as was accomplished in CHRIST. 

Verse 19
Leviticus 10:19. And Aaron said unto Moses, &c.— Though Moses had addressed Eleazar and Ithamar only; Aaron, convinced that the reproof concerned himself most, offers, in apology both for them and himself, that the misfortunes of the day had prevented him and them from feasting upon the sin-offering, though they had so far performed their duty as to offer it: but, as a cheerful heart ought to accompany festivals, and holy things should not be eaten in mourning, (Deuteronomy 26:14.) he thought it best to omit this festival in his present melancholy circumstances. Conformably to this opinion of Aaron, God expresses his abhorrence of the sacrifices of sinners by saying, they shall be unto them as the bread of mourners; all that eat thereof shall be polluted, Hosea 9:4; Hosea 1.e. those who partake thereof shall be legally unclean, and unfit for eating of things consecrated to God. This appears to be the plain meaning of Aaron's apology. The answer satisfied Moses, (Leviticus 10:20.) for where the heart is right, the law of God will overlook some defects in the externals of religion. God always prefers mercy to sacrifice; see 2 Chronicles 30:18-20. Dr. Shuckford, however, takes the import of Aaron's apology to be, that the ministrations already performed, had called down upon him the judgments which had been inflicted: that for this reason he feared they had profaned the services of the day, and therefore he did not presume to go on with them; but had burned the goat, instead of reserving it to be eaten according to the orders which he should have observed, if their officiating had been so conducted, as to give him reason to think it would have been accepted in the sight of the Lord. 

Note; 1. Holy zeal in God's cause is laudable: but though we condemn, we should hear what may be alledged in mitigation of the offender. 2. We are not forbidden to feel, though we are forbidden to find fault with God's dealings. 3. Worldly sorrows are often great interruptions to our holy duties: the bitter remembrance breaks in, and discomposes us. 4. Moses is satisfied: and Jesus, our High-Priest, is a gracious Master, and is tenderly touched with the feeling of our infirmities. 

Reflections on the sin of Nadab and Abihu. 

The crime of Nadab and Abihu is generally thought to have consisted in their kindling with a fire, different from that which burned continually on the altar of burnt-offerings, the incense which their office of priest obliged them to offer up to God every morning and evening in the holy place. It was necessary that the profanation of so august a ceremony should be punished after so exemplary a manner, as might serve for ever to deter all others from celebrating it unworthily for the future. The crimes of persons in eminent stations, and who are exposed to the sight of all the world, spread their contagion upon as many as are witnesses of them. Severity, in some degree and on some occasions, is the soul of a law; especially when it is notified to those who are obliged to submit to it: and indulgence is usually of dangerous consequence, especially at the first enacting of any statute. One of the heralds of the Gospel began his ministry with a clap of thunder: some of the first rays he shot from his eyes were mortal, and the death of two of his perfidious disciples was the seal of his apostleship. 

Besides, Nadab and Abihu, upon whom great favours had been heaped by God, had greater motives than their brothers, strictly to observe the laws which were promulgated on that formidable mount, where they had the privilege of seeing the symbols of the Divine Presence without being consumed. Accordingly they were punished for their profanation, at the very instant they committed it. A vapour, subtile and inflamed, like that of lightning, which penetrates porous bodies, and which does not act but upon those matters which have some sort of solidity, pierced their garments, but left no mark upon them, and yet slew the men who wore them, either by suffocation, or some other way not described by Moses; who only says, Leviticus 10:2 there went out fire from the Lord, and destroyed them; and they died before the Lord. It should be observed, that the higher the station of these sons of Aaron was, and the more distinguishing the favours they had received, the more provoking was their affront, in attempting to adulterate an ordinance of God's institution. Common fire, they thought, might serve the purpose of burning incense, as well as that which was held more sacred: at least, in the gaiety or rather haughtiness of their hearts, they were minded to make the experiment, even in opposition to the divine command; and therefore it was just and requisite in God, (especially in the beginning of the priesthood, when one alteration of a divine precept might in process of time be productive of many more,) to inflict an exemplary punishment, that others might hear and fear, and not commit the like abomination. 

The stroke which deprived Nadab and Abihu of their lives was sufficient, one might think, to make their father Aaron die with grief: and yet Moses obliged him to set bounds to his affliction. He prevented the excess of it by a terrible maxim; but such a one as ought to be received with an entire submission by all those, who, like worthy disciples of the laws of GOD, love nothing so much as Him. This maxim was, that order requires that God should be glorified, either by the obedience of those who live under his laws, or by the destruction of those who dare to oppugn them; and is the precise meaning of those words in Leviticus 10:3 this is that which the Lord spake, saying, I WILL BE SANCTIFIED IN THEM THAT COME NIGH ME. 

Moses forbad Aaron to shew any of those tokens of grief, which might cause it to be thought that he had more love for his children, than zeal for the glory of that GOD who had condemned them to perish after so tragical a manner. He would not allow the high-priest himself, nor the two sons that still remained to him, to rend their clothes, as was the custom in cases of extreme sorrow, or to tear their hair, or take off their priestly ornaments from their heads. He forbad them all such kinds of behaviour as might give room for suspicion, that the death even of such near relations could make them forget the service of their God. As, says a Jewish Doctor, it was anciently an indecent thing to appear before kings with any tokens of grief; so it would have been a profanation for any one to come into the presence of God with a concern, which was capable of making him forfeit the privilege of approaching him. And, above all, Moses would suffer neither Aaron, nor the rest of his sons, to go out of the tabernacle, till they had quite discharged those functions which occasioned their going in. 

The command given to these holy men on this occasion, became a law for the future in the commonwealth of Israel. It was a maxim of the Jews, that if the high-priest should happen to be informed of the death of any of his relations while he was in the exercise of his office, he was bound to continue in it. One of their canons speaks thus: in case a priest, of a lower rank, being in the sanctuary, shall hear the death of a friend, for whom he ought to mourn; he shall forbear the exercise of his office, because he is in affliction, though he go not out of the tabernacle.—But if the high-priest continues the service, even when he mourns, he is not guilty of profanation: only it is not lawful for him to eat of the consecrated food. Natural reason has prescribed some of these laws to the Gentiles, at least it has made them imitate the Hebrews therein, and transfer them from one nation to another.* 

* See Maimonid. de introitu in Sacrif. c. ii. sect. 6, &c. Apollodor. Biblioth. lib. iii, c. 14. p. 235. and AElian Hist. var. lib. iii. c. 3. p. 63. See likewise in the following authors several examples of the constancy of fathers, &c. Val. Maxim. lib. v. c. 5. p. 251. and Tit. Liv. lib. ii. c. 8. p. 25. 

Moses, after having thus satisfied the laws of religion, resolved likewise to satisfy those of nature, which require the shedding tears for unhappy relations, whatever the crime might be which brought their unhappiness upon them. He therefore allowed those of Aaron's family, who were not actually employed in the sacerdotal function, to bewail the tragical death of Nadab and Abihu. 

Perhaps it may seem to some, that Moses was too severe in straitening the laws of nature; and perhaps too, that constancy with which he endeavoured to inspire the soul of Aaron, may appear more worthy of those who aim at an heroical ferocity in their great actions, than of such whose hearts, from maxims of religion, ought to be more soft and pitiful. Should not a father in such circumstances, be permitted to give some time to the indulgence of a grief, which the fatal end of two of his children occasioned in him? Should faith and religion restrain our tears, when we see those, whom nature has so closely united to us, die in obduracy and impenitence? Was there any comfort which could balance such a reflection as this, My children are dead in their sins; and the day which I gave them, has opened the way to an eternal night of misery! Can that grief be excessive, which is caused by the loss of a soul? 

We answer, men should be extremely cautious in judging or determining concerning the eternal state of their neighbour. But, in case we had been assured by a divine revelation, that those, to whom we were united by the most tender ties of nature, should be sacrificed for ever to the justice of heaven, it would behove us, even in that case, to resign them to the will of God. The excess of grief, which we should feel even then, would be the result of a carnal principle, and a heart self-deceived in the motive wherewith it was inspired. Were our sole concern occasioned by the loss of a soul, or by our zeal for the glory of God; or were it not chiefly on account of those ties which bind between a father and a son; in a word, if the motives were purely spiritual, if a pure and refined charity were the cause or the result of our tears, whence comes it that certain particular objects make us shed them, rather than others of equal importance? How happens it that we see every day, with coldness and indifference, a great part even of nations apparently running headlong in the highway of destruction? Is it less contrary to the glory of God, that such numbers of people should be lost by their sins, than one of our friends?—than our father or our children?—If our zeal were disentangled from carnal bands, would it not diffuse itself far and near? would it not equally extend itself to all who rush forward to their own ruin?—The love we have for God, ought always to be the grand principle of that we shew towards men. We are obliged to love them, because, like us, they bear his image; because, like us, they are called to the same glory. When we see a sinner venturing his salvation by a criminal procedure, then should we be affected. Thus it was that our Lord JESUS CHRIST, placing himself in that period in which mercy was still offered to the ungrateful Jerusalem, and in which she had it still in her power to accept of it; groaned at her obduracy, and deplored the abuse she made of that precious time which he still enjoyed. But if a long series of wickedness, if a total perseverance in rebellion, or rather, if an infallible revelation should assure us, that such a man is finally lost, then ought our love to return to its centre, and be swallowed in the bosom of its Creator, from whence it first sprang:—Henceforth know we no man after the flesh.—If any man love not the Lord JESUS CHRIST, let him be anathema, 2 Corinthians 5:16. 1 Corinthians 16:22. 

Aaron had not received any revelation of this nature. He might therefore hope, that the flesh being destroyed, the spirit might be saved in the day of the Lord Jesus, 1 Corinthians 5:5. And, accordingly, severe as were the orders of Moses, Aaron was convinced that they were just. He silently adored the divine hand, which, though armed with thunder, was not the less worthy of his homage. He was dumb, he opened not his mouth, because it was God that did it, Psalms 39:9. 

11 Chapter 11 

Introduction
CHAP. XI. 

Of clean and unclean beasts, fishes, birds, and reptiles. 

Before Christ 1490. 

Verse 1
Leviticus 11:1. And the Lord spake unto Moses—saying— The use of wine having been forbidden the priests, that they might be able, at all times, to distinguish between clean and unclean, ch. Leviticus 10:10 a more particular account of such distinctions is given in the following chapters. In this chapter the sacred writer treats of unclean meats: in the 12th, 13th, 14th, and 15th, of unclean persons, garments, and dwellings; in the 17th of the principal sacrifice, whereby all manner of uncleanness was to be expiated: and then, having mentioned some general laws, he resumes the same subject at the end of the 17th chapter; the 18th treats of unclean marriages: and after a repetition of sundry laws in the 19th, the 20th treats of some greater uncleannesses; the 21st, of priests who were unclean; and the 22nd, of sacrifices not fit to be offered. 

Verse 2
Leviticus 11:2. These are the beasts which ye shall eat— It is extraordinary, that any objections should have been raised against the Jewish law and its divine Author, from that careful distinction made in it between meats clean and unclean; since this distinction is evidently founded on nature and reason, and, most probably, prevailed from the beginning of the world: at least, we find it was observed in the time of Noah; see note on Genesis 7:8. Whence we may reasonably conclude (as no mention is there made of this being then a novel distinction) that it was received from the beginning of the creation: an opinion the more probable, as this distinction, we have observed, is founded in nature and reason; it being undeniable, that same creatures are as improper for food as others are proper; and accordingly we find that this has prevailed more or less at all times, and among all people; who have as universally agreed to feed upon some, as to abstain from others of the animal creation. It is true, this matter has varied a little in different nations, same of which have fed upon creatures which others have refused; but this difference has never been material, nor can in any degree affect the main argument. The God who created the animals, &c. is certainly the properest judge which of them is best adapted to the support of the human frame in different climates. A late ingenious and able physician has endeavoured with great shew of reason to prove, that God consulted in a particular manner the health of the Hebrews, by prohibiting them the use of such creatures, as, he avers, are unwholesome to the animal frame in so warm a climate as that of Judea. Though we cannot help being, in a great measure, of this opinion, (for a full account of which we refer the reader to Dr. James's Medicinal Dictionary, under the word Alkali,) yet we apprehend that there were other substantial reasons for this distinction, besides the health of the people: in particular, we conclude with Bishop Warburton, that another great end was to keep up the separation of the Hebrews. "Would objectors to this distinction between clean and unclean reflect," says the learned Bishop, "that the purpose of separating one people front the contagion of universal idolatry, and this in order to facilitate a still greater good, was a design not unworthy the Governor of the universe, they would see this part of the Jewish ritual in a different light: they would see the brightest marks of Divine wisdom in an injunction, which took away the very grounds of all commerce with foreign nations: for those who can neither eat nor drink together, are never likely to become intimate. This will open to us the admirable method of Divine Providence in Peter's vision. The time was now come, that the apostle should be instructed in God's purpose of calling the Gentiles into the church: at the hour of repast, therefore, he had a scenical representation of all kinds of meats, clean and unclean; of which he was bid to take and eat indifferently, and without discrimination, Acts 10:10; Acts 10:48. The primary design of this vision, as appears by the context, was to inform him that the partition-wall was now broken down, and that Gentiles were to be received into the church of CHRIST. But besides its figurative meaning, it had a literal; and signified, that the distinction of meats, as well as of men, was now to be abolished." It appears from ch. Leviticus 20:24-26 that this was the true reason of the distinction, which was intended not only to preserve the Hebrews a separate people from the idolatrous nations, but also to remind them of that moral purity and separation from all uncleanness, which, as such a holy people, they were expected to preserve: which too is particularly specified at the end of this chapter; see note on Leviticus 11:44. 

Verse 3
Leviticus 11:3. Whatsoever parteth the hoof, &c.— It is very evident, that a parted and cloven hoof are the same; and accordingly, upon refering to the original, we find no such distinction as that made in ours, and in several other translations; and which seems to have come originally from the LXX. The Hebrew, though peculiar in its phrase, may with great propriety be rendered, every animal having a hoof, and dividing it into two parts. The Chaldee paraphrast has given this true sense; and so also has the Arabic version, which the Vulgate has very properly followed: omne quod habet divisam ungulam. Houbigant renders it, omne quod ungulam protrudit, eamque habet divisam, every thing which puts forth the hoof, and has it divided. Respecting rumination or chewing the cud; see Derham's Physico Theology, p. 200 edit. 12 or Scheuchzer's Physic. Sacre. tom. 3: p. 67. These marks are not assigned as reasons why such and such animals are proper for food, but only as marks whereby to distinguish them. Dr. James observes, that under this prohibition of beasts which do not divide the hoof and chew the cud, are included all beasts of prey, and those which eat flesh, whose juices are highly alkalescent, and consequently injurious to the health of the human frame: all animals of the horse and ass-kind are likewise here prohibited; and, in proof of the wisdom of this prohibition, we find, that the flesh of all these is difficult to be digested and assimilated by the vital powers; and that the juices are rank and alkalescent: perhaps, because they are frequently heated by the habitual exercise they are obliged to use for the service of man; or rather, we may add, from the original constitution of their nature. 

Verses 4-8
Leviticus 11:4-8. These shall ye not eat of them that chew the cud, &c.— Some few creatures (which were deficient in one or other of the marks above given, either not having, or not dividing the hoof, or not chewing the cud; see Houbigant's note) are excepted in these following verses from those allowed by the general rule in the 3rd verse; and of which, as other nations have commonly eaten, it may seem probable that they are forbidden only to mark the separation of the Jewish people: which is the more likely, as the camel, the first of those prohibited, was then and is still eaten by the Arabians; with whom and the Hebrews, by means of this prohibition, all familiar intercourse was cut off. However, it is observed, that though the food of this animal is only vegetables and water, yet the fibres are hardened, or rendered in a great measure indigestible, and the salts are highly exalted by its habitual exercise. The Arabian writers themselves acknowledge, as Mr. Sale tells us in his Preliminary Discourse to the Koran, that the Arabians have a natural disposition to war, bloodshed, and cruelty, being so much addicted to bear malice, that they scarcely ever forgive; which vindictive temper, some physicians say, is exceedingly increased and indulged, by their frequent feeding on camel's flesh. 

Verse 5
Leviticus 11:5. The coney— Heb. שׁפן shapan; some kind of animal, so called from hiding itself by burrowing in the ground: a rabbit, or rather a large kind of mouse, according to Bochart, who maintains this latter interpretation by the following reasons; 1st, Because the rabbit does not ruminate as the שׁפן shapan is said to do in this verse: 2nd, Because rabbits do not dwell in rocks, as the שׁפנים shepanim are said to do, Psalms 104:18 but in earthy or sandy soils, where they may easily burrow: 3rdly, Because rabbits formerly were not known in Judea, but were peculiar to Spain. However, from the resemblance between these שׁפנים shepanim or large mice, and the rabbits with which Spain abounded, Bochart thinks, the Phoenicians called that country שׂפניה, Spenie, whence are derived its Greek, Latin, and more modern names. (See Bochart, vol. 1: p. 631 vol. 2: p. 1002, & seq.) But Dr. Shaw imagines, with great probability, that another animal of Mount Libanus, well known in those parts, and very like a rabbit, whose modern name is Daman Israel, is meant in this place; see Travels, p. 176. 

See commentary on Leviticus 11:4
Verse 6
Leviticus 11:6. And the hare, because he cheweth the cud— Because, in this and the former verse, should be read though, as it is in the verse following. The original word ארנבת arne-beth, from ארן aren, to crop, and ניב nib, the produce of the ground, is properly rendered a hare; these animals being remarkable for destroying the fruits of the earth; see Bochart and Parkhurst on the word. It is said to chew the cud, because, as Aristotle has observed, it has a kind of runnet in its stomach, as those animals have which chew the cud. We learn from Plutarch and Clemens Alexandrinus, that the Jews abstained from eating the hare; from which, it is remarkable, the ancient Britons also abstained religiously. "The hare," Dr. James observes, "is remarkable for being extremely timorous: this makes it use a great deal of exercise by way of precaution when it goes to seek its food, and at the approach of any danger; and this habitual exercise probably contributes to the exaltation of the salts. We find, in effect, that the hare has a very high taste, even in our cold climates; and this high taste universally is an evidence, that the animal flesh which gives it, is strongly inclined to alkaline putrefaction." 

See commentary on Leviticus 11:4
Verse 7-8
Leviticus 11:7. And the swine— The aversion of the Jews to this animal, is universally known; it is generally considered as an emblem of impurity, but was most probably forbidden chiefly on account of its tendency to breed the leprosy: hence the Jews had a proverb, that of ten measures of leprosy which descended into the world, the swine took nine to themselves. The swine, says Dr. James, is the only animal in the creation subject to the leprosy, and also something very like what we call the king's evil, called in Latin scrophula, from scropha, a sow: as this disease is in Greek called χοιρας, from χοιρος, a swine. The measles is another contagious disease with which this animal is often infected; insomuch that it has passed into a proverb, as we learn from Juvenal, who calls it porrigo: in this distemper all the fleshly parts are full of innumerable small, round, white, hard substances, somewhat like hailstones. Hence, it must be plain to every reasonable observer, that the flesh of this animal, as an aliment, must be highly improper for a people so subject to leprosies as the Jews appear to have been, and who were inhabitants of a warm climate, which renders every thing more inclinable to putrefaction. It was, no doubt, for these reasons, that various other nations, inhabiting warm climates, had the same aversion to swine's flesh with the Jews. The Egyptians, we are informed, had it in great abhorrence, (see Genesis 46:34.) and the Arabians, Pliny tells us, carried their aversion to swine so far, that they would not suffer them to live among them; an antipathy, which subsists to this day among the Arabs, Moors, Tartars, and others; and which, as we lean from Dampier's Voyages, chap. 12 is propagated by the Mahometans into distant countries, particularly one of the Philippine Islands, where, if any person do but touch one of these creatures, he is not permitted to come into any body's house for several days after. See Spencer de Legibus Heb. lib. i. c. vii. sect. iv. 

Note; 1. God's people must always be separated from the world. Though these ceremonial distinctions have ceased, yet the table of the godly man and the profane will afford as great a difference still; not only in the temperance of the one and the luxury of the other, but also in the prayer which consecrates the one, and the impious neglect of it which profanes the other. 2. From the beasts which answered but half the description, being still unclean, we may observe, that those who with some marks of the children of God, carry evident proofs of the want of others, are only almost-christians, and will as surely perish, unless altogether such, as they who make no pretences to religion. 

See commentary on Leviticus 11:4
Verse 10
Leviticus 11:10. All that have not fins nor scales— These, according to Dr. James, are what medicinal writers call pisces molles, the soft kind of fish: and, as all kinds of fish are very subject to alkaline putrefaction, so those without scales incline sooner and more to putrefaction, than those furnished with scales; and shell-fish most of all. The Egyptian priests abstained from fish of all sorts; as did also some of the worshippers of the Syrian goddess: and Calmet observes, that among the ancient Romans it was not lawful to use fish without scales in the feasts of the gods. 

Note; Though Christians enjoy perfect liberty in the moderate choice of all the good creatures of God, yet God's Israel will still deny themselves many things in which others indulge themselves. 

Verse 13
Leviticus 11:13. These are they which ye shall have in abomination among the fowls— All rapacious birds, and such as live upon prey, are forbidden: and we read of no nations that have ever used them as food; for which, doubtless, the God of nature never designed them: accordingly Dr. James observes, that all these fowls are highly alkalescent, and therefore strongly inclined to putrefaction, both as they are birds of prey, and as their habitual exercise is great. It should be observed, that the animals in the eastern countries differing greatly from those of our climate, it is not to be expected that our knowledge of them should be perfect; especially when it depends chiefly upon the etymology of their names in Hebrew. It may be presumed, says Dr. Shaw, that every translator, for want of being acquainted with the animals peculiar to these eastern countries, would accommodate the Hebrew names, as well as he could, to those of his own; see Travels, p. 419. The Jews themselves acknowledge the signification of many of these names to be now lost, which should convince them of the absurdity of pretending still to adhere to the law of Moses; because, in many cases, they know not so much as what is forbidden, or what is not; and, agreeably to this, they had a tradition, that "in the days of the Messiah it should not be unlawful to eat swine's flesh:" the difference of meats then ceasing, one principal cause of that difference would then also cease. The ossifrage is a kind of eagle; so called from breaking the bones of its prey, which it does by carrying them up on high, and then letting them fall down upon a rock: the ospray is another kind of eagle, whose name in the Hebrew signifies strength, and is therefore thought by Bochart to express the black eagle; which Homer mentions as the strongest and swiftest of birds. 

Verse 16
Leviticus 11:16. And the cuckow— The didapper, or seamew. Bochart after the LXX and Vulgate. 

Verse 17
Leviticus 11:17. And the little owl— The bittern. Bochart and Le Clerc. 

Verse 18
Leviticus 11:18. And the swan— It is very difficult to determine the true meaning of the word תנשׁמת tinshamet, here rendered swan, as in the 30th verse it is applied to reptiles, and rendered mole. Parkhurst, thinking that it is derived from נשׁם neshem, to breathe, says, that it here signifies a species of owl, so called from their breathing in a strong and audible manner, as if snoring: and that in Leviticus 11:30 it signifies the camelion, an animal of the lizard kind, furnished with lungs remarkably large, and so observable from its manner of breathing, or perpetually gasping, as it were, for breath, that the ancients reigned it to live only from the air; see Bochart, vol. 2: Some, however, suppose, that it here means the bat, between which and the mole there is an affinity. The gier-eagle, in this verse, signifies the vulture-eagle; for gier, in old English, is the vulture. 

Verse 19
Leviticus 11:19. The lapwing— The word rendered lapwing, says Parkhurst, דוכיפת dukipat, is the upupa or houp, a most unclean and filthy bird. So the LXX εποψ, and the Vulgate upupa. See Bochart, vol. 3: p. 343-9. 

Note: God's people must not be rapacious, nor allow themselves in any deeds of impurity or darkness: such are still forbidden things. 

Verses 20-22
Leviticus 11:20-22. All fowls that creep, going upon all four— Or, All flying things that creep, &c. Houbigant renders it, every winged reptile. Dr. Shaw observes, that " ףּהעו שׁרצ sheretz ha-oph, which we render fowls that creep, may be more properly translated breeding fowls, or fowls that multiply, from the infinitely greater number of eggs that are produced by insects, than by volatiles of any other kind. It may be farther observed, says he, that insects do not properly walk upon four, but six feet. Neither is there any adequate description, peculiar to this tribe, conveyed to us, by their being said to have legs above their feet, to leap withal upon the earth: (ver. 

21.) because they have this only in common with birds, frogs, and several other creatures. The original expression, therefore, לנתר לרגליו ממעל כרעים לו אשׁר, (asher lo keraaim memmaal leragelav lenattar, &c.) may probably bear this construction; viz. which have knees upon or above their hinder legs, to leap withal upon the earth. For, to apply this description to the locust or ארבה, (arbeh, the only one we know of the four, which are mentioned in Leviticus 11:22 .) this insect has the two hinder-most of its legs or feet much stronger, larger, and longer, than any of the foremost. In them the knee, or the articulation of the leg and thigh, is distinguished by a remarkable bending or curvature; whereby it is able, whenever prepared to jump, to raise itself and spring with great activity and force. As the principal distinction therefore between the clean and unclean insects, seems to have depended on this particular shape and structure of the hinder feet; the action which is ascribed to the clean insects, of going upon four, (viz. the foremost feet,) and leaping upon the (two) hindermost, is a characteristic as expressive of the original text, as it is of the animals to whom it appertains." Travels, p. 420. As it is not easy to determine the species of locusts, Leviticus 11:22 it might be most proper to retain the original names; and, as beetles were never eaten, nor are four-footed, with legs to leap withal, the verse should be read thus, the arbeh locust, the solan locust, the chargol locust, and the chagab locust. Some writers have attempted to distinguish these locusts; but with little success. The curious, however, are referred to Derham's notes on Albin's history of English insects. John the Baptist fed upon locusts; and Bochart has undeniably proved, that they were a common food both in the Eastern and Southern parts of the world. Dr. Shaw tells us, that he ate of them in Barbary fried and salted, and that they came very near to cray-fish in taste. See his Travels, p. 188. 

Verse 27
Leviticus 11:27. Whatsoever goeth upon his paws— In the Hebrew, whatsoever goeth upon his hands; by which is meant feet in some measure resembling hands, so far at least as being divided into distinct parts; such as are those of apes, bears, lions, dogs, cats, &c. 

Verse 29-30
Leviticus 11:29-30. These also shall be unclean unto you among the creeping things, &c.— Dr. Shaw well observes, that this expression, creeping things that creep, or which bring forth abundantly upon the earth, (see Genesis 1.) being descriptive of reptiles, with what propriety can we place among them the weasel, the mouse, the ferret, or the mole, which are no greater breeders than a variety of others of the less viviparous quadrupeds? for the tortoise, the camelion, the lizard, and the snail, (the slug rather, or the lymax,) are animals of a quite different nature, habit, and complexion, having all of them smooth skins, and are likewise oviparous; whereas the others partake altogether of such actions and characteristics as are peculiar to the hairy,—viviparous,—unclean quadrupeds, which have paws for fingers, and would of course be included among them. Instead, therefore, of the weasel, &c. may we not with propriety join to this class the toad, the snail, or cochlea terrestris, the skink, (or κροκοδειλος ο χερσαιος LXX.) and the crocodile, or some other oviparous animals of the like nature and quality? See Travels, p. 421. Dr. James takes what we render ferret, for the frog, and with this the name agrees; for it literally signifies, the cryer, alluding to the croaking of this reptile. He understands the four following words of different kinds of lizards, and observes, that all these reptiles are extremely subject to putrefaction, as are reptiles of almost every kind. The smell of these, when putrified, is extremely offensive; and hence we must conclude their salts to be highly exalted, and their juices alkalescent to a great degree. 

Verse 35
Leviticus 11:35. Ranges for pots— The scarcity of fewel occasions a particular management among the Eastern people, of which Rauwolff gives us the following account: "They make in their tents or houses a hole about a foot and a half deep, wherein they put their earthen pipkins or pots, with the meat in them, closed up, so that they are in the half above the middle: three fourth parts thereof they lay about with stones, and the other fourth part is left open, through which they fling in their dried dung, and also some small twigs and straws, when they can have them, which burn immediately, and give so great a heat, that the pot groweth as hot as if it stood in the middle of a lighted coal-heap; so that they boil their meat with a little fire quicker than we do ours with a great one on our hearths." Poole, in his Synopsis on the place, supposes the word translated ranges for pots, to signify an earthen pot to boil meat in, with a lid; and another commentator apprehends it to have had feet; but such vessels come under the direction given in the 33rd verse: nor does the original word, which requires its destruction, agree with these explications; for it does not signify to destroy by breaking to pieces as a vessel is broken, but by breaking down, as altars, houses, walls of cities, &c. are broken down; and perfectly suits with Rauwolff's description of the Eastern apparatus for boiling a pot, which, though not expressed in the happiest manner by his translation, yet is thus far sufficiently clear. "Three fourth parts thereof," says he, "they lay about with stones;" which little building this law required to be broken down. How clear is this! What idea our English translator of Leviticus designed to convey by the term ranges for pots, I do not well know; but something distinct from a pot was evidently designed: and though it might be thought strange that any thing of building should be used by those who lived such a flitting kind of life as the Israelites in the wilderness for the boiling of their pots, yet we find by Rauwolff, that the wandering Arabs at present make use of such an apparatus, and he gives us some description of it. See Observations, &c. 

Verse 38
Leviticus 11:38. But if any water be put upon the seed, &c.— Bishop Kidder is of opinion that the meaning is, if water be put upon it, to prepare it for food; and so it is distinguished from seed to be sown, Leviticus 11:37. 

Verse 41
Leviticus 11:41. And every creeping thing, that creepeth upon the earth, &c.— All creeping things, the reptile tribe in general, are here forbidden; in opposition to the Phrygians, as Le Clerc thinks, who frequently ate a kind of worm, found in the bark of trees or in rotten wood: but the prohibition seems rather to be founded in nature. 

Note; In all these things God's Israel must learn the necessity of a holy walk and conversation. We ought, at least, to be as careful of moral defilement as they were of ceremonial. 

Verse 44
Leviticus 11:44. Ye shall therefore sanctify yourselves— Here the moral reason of this separation between clean and unclean meats is given; it was to remind the Israelites of the internal purity required from them, in consequence of their separation to the service of a holy God. So the apostle: as he who hath called you is holy, so be ye holy in all manner of conversation; because it is written, Be ye holy, for I am holy: 1 Peter 1:15-16. So that the plain meaning of the passage is, that the Jews, being a people peculiarly devoted to God, were to be distinguished by a peculiarity of diet; which, by reminding them of their immediate relation to God, served emblematically to figure, and, as a sign, to put them in mind of their obligation to study moral purity. Agreeably whereto, Maimonides thus concludes his treatise of unclean meats: "The purity of the body leadeth one unto the purity of the soul, and the purity of the soul is a means to make us like unto God; as it is written, Ye shall sanctify yourselves, and ye shall be holy, for I am holy." Which may be thus paraphrased: "Infinitely exalted by the excellence of my nature and the greatness of my perfections, above all those pretended gods whom the pagans worship, it is but reasonable I should have votaries, distinguished in their sight by a mode of living, which may remove from all commerce or familiarity with them. This is the design of my laws: I would have them serve as a barrier to prevent my people from ever inclining to those customs which might lead them to idolatry; I would have them contribute, even in the smallest matters, to display an image of my holiness, 

The soul does not contract any pollution by the touch of any animal whatsoever: but to refrain from eating or touching an animal because I forbid it, is such a proof of obedience, as will testify hearts sanctified by that love and respect which they owe to me." 

Verse 45
Leviticus 11:45. For I am the Lord that bringeth, &c.— "After the signal deliverance wherewith I have favoured you, by drawing you from the slavery under which you groaned in Egypt, I have every title to your obedience; and you would be the most ungrateful of human creatures should you either wilfully or negligently fail in the observation of my laws. As much as your redeeming God is different from idols, so much it becomes you to shew yourselves estranged from the rites of idolaters, and to be adorned, even in the inward man, with a purity superior to that of all other nations," &c. 

Verse 46-47
Leviticus 11:46-47. This is the law of the beasts, &c.— These two last verses are a kind of recapitulation of the laws contained in the whole chapter, respecting the distinction of animals into clean and unclean. Let Christians bless their God, that all these distinctions are now put an end to, by the publication of the law of liberty! (Colossians 2:20-23.) Let them thankfully enjoy this liberty, procured to them by Jesus Christ, without being seduced to those doctrines, which commanded them to abstain from meals, created by God to be received with thanksgiving of them who believe and know the truth! 1 Timothy 4:3 but so as never to abuse this liberty to the desiring of dainties, agreeable to the emphatical expression of the wise man; (Proverbs 23:3.) not giving themselves up to luxury, gluttony, and feasting, which are the ruin of individuals, and the destruction of states. 

REFLECTIONS.—The great result of all the above injunctions, we evidently see, is "Be ye holy, for I am holy." God designs in all his ordinances to sanctify his people for himself; and he, who had separated them by bringing them forth from Egypt, might well enjoin them thus to separate themselves from the heathen around them. Note; 1. They who are God's people desire conformity to him in holiness. 2. For this end they carefully observe all his institutions, that, in the means of grace, they may grow in grace. 3. We need be thankful that all these ceremonies are abolished, and that now nothing is unclean of itself. When their forbidden meat comes on our tables, it should excite fresh gratitude. 4. Let us beware only of making that unholy, by intemperance or forgetfulness of God, which in itself is good, when sanctified by the word of God and prayer. 

12 Chapter 12 

Introduction
CHAP. XII. 

The purification of a woman after childbirth: her offering. 

Before Christ 1490. 

Verse 6
Leviticus 12:6. For a burnt-offering—for a sin-offering— The burnt-offering was by way of gratitude to God for her safe deliverance; the sin-offering to complete her purification, and to gain her perfect re-admission to the tabernacle-service. See ch. Leviticus 15:30. While the Israelites remained in the wilderness, it is probable the women brought these offerings immediately after the days of their separation were over. When they were settled in the land of Canaan, and lived at a distance from the temple, convenience, no doubt, was consulted. See 1 Samuel 1:21; 1 Samuel 1:28 and Allix on the Pentateuch. 

Verse 8
Leviticus 12:8. If she be not able to bring a lamb, then she shall bring two turtles— See note on ch. Leviticus 5:7, &c. The mother of our blessed LORD was in so humble a state of life as to be able only to bring this offering, mercifully ordained for those in that state. Learn we hence how much our Redeemer humbled himself for our salvation! 

13 Chapter 13 

Introduction
CHAP. XIII. 

The laws and tokens whereby the pried is to be guided in discerning the leprosy in men, and in garments. 

Before Christ 1490. 

Verse 2
Leviticus 13:2. When a man shall have in the skin of his flesh, &c.— Maimonides, who may well be supposed the best judge in this case, tells us, that of these three marks, which were supposed to be prognostics of the leprosy, the first is a bright spot, one species of which is an exceeding whiteness, like that of snow; the second (rendered very properly by us a rising, or swelling, as it comes from the verb נשׂא nasa, to raise, elevate, &c.) is a whiteness inferior to the former, like that of clean wool; the third is inferior in whiteness to the second, resembling the plaister of a wall. Various have been the opinions of learned men respecting this loathsome and contagious disease of the leprosy. Calmet, in particular, has written a large and learned dissertation upon it; though, after all, many doubts do, and in all probability will remain concerning it: For this reason, I shall not attempt to enter minutely into the subject, but shall briefly propose what I have to offer. 

In the first place, then, I cannot be of their opinion who think that the disease was supernatural, and immediately indited by the hand of God; "for," as Dr. Mead observes, "there is no time in which this disease was not known: but it was always more severe in Syria and Egypt than in Greece and other parts of Europe; and it is, even at this day, frequent in those regions. For I have been assured by travellers, that there are two hospitals for the leprous alone in Damascus; and there is a fountain at Edessa in which great numbers of people, afflicted with this cuticular foulness, wash daily, as was the ancient custom. Moreover, we read the principal signs which occur in the description of the Mosaic leprosy (excepting only the infection of the clothes and houses, of which see in their place) recorded by the Greek physicians. Hippocrates calls the white leprosy the Phoenician disease." See his works, B. 5: ch. 28 sect. 19. To what Dr. Mead has said respecting the frequency of this disease in the Eastern countries, let us add, that, in the 11th and 12th centuries lepers were very common in Europe, which is generally thought to have been owing to the communication with Syria and those parts by means of the crusades. And to shew that the state of the case is still the same in the East, we read the following account in Mr. Maundrell's Journal, &c. "I saw," says he, "in the Holy Land several persons attacked with Gehazi's disease . . . . particularly at Sichem, now called Naplosu; there I found ten of them . . . . they came with little baskets in their hands to receive alms . . . . their touch being always reckoned contagious, or, at least, impure. This disorder, such as I saw it in that country, is so terrible, that it may be considered as the worst corruption of human bodies while alive: and it is certain, the sacred writers could never have found out a more proper example whereby to express whatever is most odious in vice." These particulars seem abundantly to prove that the disease was not supernatural. 

Secondly, Let it be observed, that it does not appear that no natural and medical means were used for the cure of this disease. The persons separated for it, most probably, used some means for the cure of it during the time of their separation. The priest was only to examine whether they were clean or not: and the sacrifices and ceremonies mentioned chap. 14: were not used in order to cure the infected person of the leprosy, but as a legal purification or cleansing after that cure was perfected; nor does this render either the immediate infliction of the disease, or the immediate cure of it without human means, the less miraculous, as in the case of Gehazi, Naaman, or the lepers cured by the Lord Jesus. "I am well aware," says Dr. Mead, "that it is related, ch. Leviticus 14:34 as if God himself had struck the house with this plague: but it is well known, that that way of speaking is not uncommon in the Jewish history; as in unexpected evils and dreadful calamities, which are sometimes said to be sent by the hand of God, though they may be produced by natural causes: nor can I be easily induced to believe with some divines, that God, who commanded his people to be always free from every sort of impurity, would vouchsafe to work a miracle to inflict this most loathsome punishment, except in some extraordinary instance like that of Miriam and Gehazi; Numbers 12:10. 2 Kings 5:27." 

I observe, thirdly, that, among other nations, those who were affected with leprosy, were also separated from the community; which was the case both among the Persians and the Greeks, and shews it to have been a common and contagious disorder, as, indeed, Moses speaks of it: from whose manner of writing nothing miraculous can justly be concluded, though great wisdom is observable in the precautions which he uses to prevent the infection of so horrible a disorder. See 2 Kings 7:3. 

Fourthly, Though it does not concern us to trace out the natural causes of this disease, yet we cannot omit mentioning the ingenious opinion of Calmet, who thinks that the distemper was owing to little worms or animalcules between the skin and the flesh, which, though not perceptible to the naked eye, are discovered by microscopes, as is found to be the case in other cutaneous disorders: and this hypothesis, he observes, will account for the symptoms of the distemper, whether in men, houses, or garments. 

Verse 3
Leviticus 13:3. And pronounce him unclean— Hebrew, shall pollute him, "that is," says Dr. Beaumont, "by his word he maketh him clean or unclean: and in this sense the ministers of Christ in the Gospel are said to bind and to loose sinners, when they declare them so to be by the word of God; so this Hebrew phrase to pollute him or cleanse him, meaneth, to pronounce him to be so." 

Verse 11
Leviticus 13:11. And shall not shut him up— "For trial, as in the former case, Leviticus 13:5 but he shall remove him out of the camp, to dwell by himself, till he is perfectly clean." See Leviticus 13:46. There seems to be no doubt, from this state of the case, that proper medicinal means were used, as we have observed, during this time of the leper's separation without the camp. The reader will excuse us if we do not enter minutely into all the symptoms of this disease; we refer the curious to Calmet and Le Clerc's Dissertations. 

Verse 12-13
Leviticus 13:12-13. And if a leprosy break out abroad in the skin, &c.— It may appear extraordinary, that a man, who is all over leprous, should be pronounced clean, and yet one, who is but partially leprous, should be unclean. "The difficulty contained in this passage will vanish," says Dr. Mead, "if we suppose, as it manifestly appears to me, that it points out two different species of the disease: the one, in which the eroded skin was ulcerated; the other, which spread on the surface of the skin only, in the form of rough scales; and from this difference it happened that the former species was, and the other was not, contagious." See his Epist. Medicinal. lib. 7: Ephesians 2. 

Verse 16
Leviticus 13:16. Or— But. Houbigant. 

REFLECTIONS.—We have here the treatment of the plague of leprosy. 1. In the examining of it, the priest was to use the greatest circumspection and deliberation. Rash censures, or hasty conclusions, ill become God's ministers. God lays down his rule of judgment. By the word of God must every man's spiritual estate be determined. 2. If, after the leper was shut up, the sore were deep, and spread, then he was pronounced unclean. Scandalous sins are a just cause of exclusion from the church of God; and when, instead of mending after reproof, the evil spreads, then there is little hope. 3. No time need be spent in waiting where raw flesh appeared in the sore. Pride and self-righteousness are evident marks of a confirmed state of spiritual leprosy. 4. But if he were white all over he was pronounced clean. They who see and feel their universal depravity and corruption will come to Christ to be made whole. 5. After inspection, though clean, he must wash his clothes. We need not only have our sins once pardoned through the blood of the Lamb, but must every day come to the same fountain. 

Verse 19
Leviticus 13:19. Somewhat reddish— Very shining, exceeding bright. See Noldius, 779. See Numbers 12:10. 2 Kings 5:27. 

Verse 24
Leviticus 13:24. Or if there be any flesh, &c.— Jameson renders this, Again, if in the skin of the flesh there shall have been a burning of fire, and the burning, when healed, shall leave a white brightness, intensely shining, &c. 

Verse 29
Leviticus 13:29. If a man or woman hath a plague upon the head or the beard— Maimonides tells us, that in this sort of leprosy the hair on the head or beard fell off by the roots, and the place of the hair remained bare. Bishop Patrick observes, that this seems to have been that kind of disease which, Pliny says, came into Italy in the middle of the reign of Tiberius Caesar, and was called mentagra, because it commonly began in the chin, and was so loathsome, that any death was preferable to it. 

REFLECTIONS.—What bodies of corruption do we bear about with us! How abominable to be proud of that which may be shortly so loathsome! Other appearances of leprosy are mentioned in an old ulcer, or burn, or scald-head, with directions for the priest's judgment. Note; 1. Old sins breaking out afresh are very bad symptoms of the uncured leprosy of sin. 2. A froward spirit, like the burn in the flesh, continuing unsubdued, is a plain proof of the unsoundness of the heart. 

Verse 40-41
Leviticus 13:40-41. The man whose hair is fallen off his head, &c.— The sacred writer intends in these words to instruct the priest, that the loss of hair by sickness, or age, was not to be esteemed a token of leprosy. 

Verse 42
Leviticus 13:42. A white reddish sore— Houbigant constantly renders this, partly white, and partly red, which is the colour of flesh infected with leprosy. 

Verse 45
Leviticus 13:45. The leper in whom the plague is, his clothes, &c.— When the priest discovered the symptoms of leprosy in a man, and declared him unclean, he was not only to be separated from the people, but in all respects to appear and behave as a mourner; rending his clothes, (Genesis 37:34. Job 2:12.) uncovering his head, (ch. Leviticus 10:6.) and putting a covering upon his upper lip, that is, concealing the lower part of his face with the skirt of his garment, which was with the Jews a sign of mourning and of shame, (Ezekiel 17:22. Micah 3:7.) and, consequently, very proper for the leper, who was to proclaim himself unclean, that all might avoid him, as well on account of the infection, as of legal pollution; see Lamentations 4:15. 

REFLECTIONS.—1. A bald head, or freckled face, must not be mistaken for leprosy. Not every failing is the proof of a bad heart. 2. But if in the bald head the plague is found, he is utterly unclean. A conscience defiled with sin makes a man unclean; but a head filled with infidelity, and enmity against the Gospel, for the most part renders the state utterly desperate. 3. The leper convicted must cry out, Unclean, unclean; and, no doubt, it was an exceeding bitter cry, when from that hour he was in a manner buried alive, by his exclusion from human society and removal from the congregation of God's people. Every soul convinced of sin will adopt the leper's cry, and own itself through original sin, and still more through actual transgression, unclean, unclean, justly deserving to be cast out from God to all eternity! 4. He must dwell alone, or only with lepers like himself, without the camp; and none must approach him for fear of defilement. Note; (1.) It is dangerous to come into the company of open sinners, lest, by seeing and partaking of their sins, we partake of their plagues. (2.) The soul that dies in an unconverted state, with the leprosy of sin not cured by the blood of the Lord Jesus, and by the spirit of the living God, will be for ever banished from the presence of God and his people, and shut up with sinners like himself in the belly of hell. 

Verse 47
Leviticus 13:47. The garment also that the plague of leprosy is in— After having spoken of the leprosy in human creatures, the sacred writer proceeds to that very peculiar species of the disorder which affected garments, of whatever composition, and which, Calmet thinks, may well be accounted for upon that hypothesis which we mentioned before, observing, that as the Israelites in the wilderness were but ill provided in change of raiment, their linen, for want of being often changed and washed, would be more apt to breed those infectious worms which occasioned the distemper; and the rather, as the stuff whereof their garments were made was probably ill dressed, they not having then arrived at great perfection in the art of scouring cloth: and this, he thinks, may be one reason why Moses prohibits the use of linen and woollen interwoven, because such garments would be as subject to the infection as stuffs entirely of wool. 

Verse 48
Leviticus 13:48. Whether—in the warp, or woof— The warp is that range of threads which are set or fixed lengthwise in the loom, and through which the weaver shoots the cross threads called the woof; and I apprehend that the expression in the sacred writer means no more than the general texture of the linen or woollen garment, as much as to say, whether it be in the texture of linen or of woollen: and so, in the 59th verse, it is used again to express its being woven. Should it however be supposed, that a real distinction between warp and woof is intended, there seems no impropriety in supposing, that the infection might be originally in either the thread which composed the warp, or in that which composed the woof; and from thence communicated to the whole garment. 

Note; The leprosy of sin cleaves, in some sense, to the very garments which cover us when abused to the service of pride and lust; and not the garments, but they that wear them, must suffer the vengeance of eternal fire. 

14 Chapter 14 

Introduction
CHAP. XIV. 

The sacrifices and ceremonies used in the purification of the leper: the signs of leprosy in a house: the purification of that house. 

Before Christ 1490. 

Verse 2
Leviticus 14:2. He shall be brought unto the priest— The priests, being instructed in the diagnostics of the leprosy, are now informed, what ceremonies and sacrifices were to be used for the purification of the leper, when it appeared that his leprosy was healed. The reader will observe, what we have before remarked, that these ceremonies were not used for the purpose of healing the disorder, but for the legal purification of the leper when healed; (see Leviticus 14:3.) and for this reason, instead of the words cleansing and cleansed in this chapter, it would be more proper to use purifying and purified, which would be equally agreeable to the original. The leper being excluded from the camp now, as afterwards from the city, the priest was to go forth to him without the camp, and there inspect him. When our Saviour, by his omnipotent word, healed the leper, he commanded him to go, and shew himself unto the priest. 

Verse 4
Leviticus 14:4. Two birds alive and clean— The Vulgate renders this, two sparrows; and so it is rendered in the margin of our English Bibles: but the original is general, and expresses two small birds of any kind; as, indeed, the designation of clean evidently shews, since, if sparrows had been meant, it would have been superfluous to have added clean, supposing the whole species to have been so; and it would have been very absurd to have required a clean sparrow if the whole species had been esteemed unclean. As the leper was to be sprinkled, an aspergillum, or instrument for sprinkling, is ordered to be made of a stick of cedar-wood, upon which a bunch of hyssop was to be bound with a scarlet thread; many reasons for which have been assigned, some natural, some moral. Naturalists assert, that the juice or resin of cedar, together with hyssop, were esteemed good for cutaneous disorders; that the former, in particular, was of service to cure the elephantiasis; and that hyssop was of virtue to dissolve spots, and recover the colour of the skin: and though it is not conceivable, that the bare sprinkling at the time of purification could be of any consequence in respect to the cure; yet, possibly, these things might have been previously made use of in the cure, and be now used, with propriety, as remembrancers of it. Hyssop is spoken of as a purifier, both in a natural and moral sense: purge me with hyssop, and I shall be clean; Psalms 51:7. Accordingly Abarbanel says, that the living bird denoted that the dead flesh of the leper was restored to life: the cedar-wood, which is not easily corrupted, that he was cured of his putrefaction; the scarlet wool, that he was restored to his good complexion; and the hyssop, which is purgative and odoriferous, that his disease, and every thing disagreeable to the smell, was purged off. Others, however, and with more reason, apply these things to the purification of the soul by the sacrifice of the blood of Christ. See the note on Exodus 12:22. 

Verse 5
Leviticus 14:5. In an earthen vessel, over running water— Living water, in the original, i.e. fountain or river water, which was esteemed most pure; and it would be better so to translate it, because the bird was not to be killed over running water, properly speaking, but over the bason filled with this fountain or river water. This done, the ceremonies mentioned in the next verses were to be performed, and the living bird let loose; to shew, say some, that the leper was restored to a free conversation with his neighbours, as the bird was with the rest of its kind. The solemn rite or ceremony here prescribed, according to Spencer, was ordained to signify, that the leprous person owned the God of Israel to be the Lord both of heaven and earth, and that his help came from Jehovah who made both, Psalms 121:2 and this, as he apprehends, in opposition to the Gentile polytheism, particularly to their distinction of gods of the superior, and gods of the infernal regions, both of whom were worshipped by oblation of birds; the former by letting them fly up into the air, the latter by killing them. Parker, however, from the Fathers, remarks, that the interpretation, which refers all this to the Christian system, is not to be forgotten; as the bird killed very fitly typified the death of Christ, so did the living one, dismissed into the open air, his resurrection and ascension. Bochart, observing an analogy between this living bird and the scape-goat, makes both of them types of our Saviour's resurrection; and the bird slain, and the goat sacrificed, types of his death. See the last note on this chapter, and the reflections following. 

Verse 8
Leviticus 14:8. Shall wash his clothes, &c.— All these ceremonies were no less productive, than they were demonstrative, of entire purification: and, as the disorder was so contagious, a seven days exclusion was reasonably enjoined to prevent all infection, and to shew that the disease was perfectly cured; after which the leper was deemed pure, and was re-admitted to all the privileges of society. 

REFLECTIONS.—1. If the leper was cured, the priest went forth to him to view him. Though a sinner has, for a time, given himself up to his own heart's desires, yet, when he is willing through grace to return, we must charitably lend our helping hand. 2. After careful inspection, if he appeared clean, the priest was to pronounce him such, after the proper solemnities were performed. We should neither be too suspicious, nor too credulous, respecting the reality of grace in men's hearts, but, after serious observation, judge according to our best knowledge, agreeably to charity and God's word. 3. In respect to the birds, one of which was to be killed, and his blood mixed with water; and the other to be let loose. Note; (1.) If our souls be sprinkled with that blood and water which flowed from the Saviour's wounded side, then shall we be presented before the tabernacle of God, without spot or blemish, or any such thing. (2.) They who are delivered from the power and guilt of sin, as birds escaped from the snare of the fowler, rejoice in their liberty, and fly away towards heaven on wings of faith and love. 4. The person cleansed was to wash, and shave off all his hair, &c. Thus they, who are saved by the blood of Jesus, will use diligence to cleanse themselves, that they may appear, in the congregation of God's people, to have put off the old man, and to have put on the new man, which, after Christ, is renewed in righteousness and true holiness. 

Verse 10
Leviticus 14:10. One log of oil— A log was the smallest measure among the Hebrews, and contained, according to Dr. Cumberland, somewhat more than half a pint of our measure. The first offering to be made by the leper on his return to the place of God's worship was a trespass-offering, Leviticus 14:12 a proper act of humiliation for sin; which is the source of all those pains, and diseases to which both the bodies and souls of men are obnoxious, and of which the leprosy was thought to be strongly emblematical: after this, other offerings were made, testifying the leper's homage and gratitude to his Deliverer. 

Verse 14
Leviticus 14:14. The priest shall put it upon the tip of the right ear— See the note on Exodus 29:20. 

Verse 20
Leviticus 14:20. The priest shall offer the burnt-offering— From the whole of the preceding account we learn what was the gift which our Saviour enjoined the leper, according to custom, to offer as a testimony to the priest, Matthew 8:4. For these gifts and various ceremonies were not only designed as testimonies to shew that the leper was perfectly cured, and men might therefore associate with him; but also, as being burdensome and chargeable, to make men cautious of contracting so loathsome a distemper. This burnt-offering, being in the nature of a present to God in gratitude for having worked the cure, was not to be offered till, by the other offerings for trespass and sin, the man had made public profession of his repentance, without which his gift could not find acceptance at God's altar. 

REFLECTIONS.—When God has restored us again from sickness to visit his tabernacle, it becomes us to appear with our grateful acknowledgments for the mercy. The leper was before pronounced clean: now he is introduced as such to the door of the congregation, with his three lambs, a meat-offering, and log of oil. The trespass-offering is first killed, and the blood applied to the ear, thumb, and toe of the person; signifying now his being wholly clean, and typifying the application of the blood of atonement by Jesus, the great High-Priest, to the conscience by faith: then the oil is put upon it in token of his healing. The oil of Divine Grace ever accompanies the sprinkling of atoning blood. Hereupon his sin-offering is accepted for an atonement; and his burnt-offering is a sweet savour of thanksgiving, and now he is free among the people. Note; They whose sin is pardoned, and whose leprosy is cleansed, however they may have before been separated from the faithful, will now be received with joy into the bosom of the church, and of every true Israelite. 

Verse 21
Leviticus 14:21. If he be poor, and cannot get, &c.— The humanity of the Mosaic law is always discernible; provision is constantly made for the poor. Pelicanus observes well upon this place, that though there was an exchange made of two lambs for two turtle-doves, or two pigeons, in consideration of a man's poverty, yet no person whatsoever, whether rich or poor, could be cleansed without the sacrifice of one lamb; which may well be looked upon as a figure of the Lamb of God, who alone taketh away the sins of the whole world. Note; God ever testifies an especial care for the poor, and provides, that however destitute they may be of things temporal, they shall not want the spiritual blessings in Christ Jesus. 

Verse 34
Leviticus 14:34. When ye be come into the land of Canaan, &c.— After having spoken of the leprosy of persons and of garments, the sacred writer proceeds to that of houses, concerning which we have already said something in the first note on the last chapter, especially with respect to the opinion derived from the words, I put the plague into a house, &c. that this was a punishment inflicted by the hand of God. "Though it is more difficult to account for the infection of houses," says Dr. Mead, "yet, upon a serious consideration of the different substances employed in building the walls of houses, such as stones, lime, bituminous earth, hair of animals, and other such things mixed together, it appears probable to me, that they may, by a kind of fermentation, produce those hollow, greenish or reddish strakes, in sight lower than the wall, or within the surface, (Leviticus 14:37.) which, as they in some measure resembled the leprosy on the human body, were named the leprosy in an house; for bodies of different natures very easily effervesce upon being blended together: wherefore we may reasonably suppose that this moisture or mouldiness, gradually coming forth and spreading on the walls, might prove very prejudicial to the inhabitants by its unwholesome smell, even without having recourse to any contagious quality in it. Something analogous to this is frequently observable in our own houses; where, when the walls are plaistered with bad mortar, the calcarious and nitrous salts sweat out upon their surface, of a colour almost as white as snow." Calmet solves this extraordinary phaenomenon upon the same principles with those mentioned before; observing, that "a particular sort of vermin was bred in the mortar and stones of the infected houses. This was one of the tokens of a house being infected. There were some others besides, which were a kind of rust or scurf, that spread itself along the walls. 

In all these cases, the priests were directed to shut the house up for a week: and it is probable, they made some kind of fumigation during that time, though no mention is made of it; else we cannot see how the bare shutting it up could contribute to the cure. If, upon the opening it again, they found the marks gone, they pronounced it clean; if not, they caused them to be scraped off every where, and the house to be shut up another seven days: but if that did not work the cure, they ordered it to be demolished, and such materials of it only to be preserved as were free from the infection, in order to build it up in some other place." See Calmet's Dissert. and the Univ. Hist. vol. 3: The Jewish writers, however, judge very differently of this matter, and consider this plague as a supernatural punishment for calumny and detraction in particular; an opinion, which seems to have arisen from the case of Miriam: and they tell us, that it first infected the walls of the house, and, the offender repenting, went no further; but, if he persisted, it proceeded to his household stuff; and, if he still went on, invaded his garments, and at last his body. This opinion may, perhaps, gain some confirmation from the remarks of a physician in the southern parts of France, that the leprosy, though hereditary, never goes beyond the third, or, at the most, the fourth generation; an observation, says Michaelis, which I use to explain the 5th verse of the 20th chapter of Exodus. 

Verse 45
Leviticus 14:45. He shall break down the house, &c.— Bishop Patrick observes, that all this may be considered as a figurative representation of God's proceedings toward the Jews, when they rebelled against him; for, 1st, some of them were removed, (Leviticus 14:40.) then the whole nation by degrees was very much impaired, (Leviticus 14:42.) till, at last, their degeneracy growing universal, they were all carried captive out of their own land. 

Verse 53
Leviticus 14:53. Make an atonement for the house— This expression has been before applied to inanimate things: for instance, to the altar, Exodus 29:36-37 and therefore can imply no more in this place than the making fit for use the thing atoned for. So in the 18th verse, applied to the leper, it signifies, the rendering him legally fit for the offices of religion and society; as here, the rendering the house fit to dwell in. 

Note; 1. Masters of families should look well to their houses, and seek to stop the first appearances of sin. 2. We should remove those from us whose conversation is dangerous and infectious. 3. If error and corruption have seized generally upon a church or state, their ruin is near. 

Verses 54-57
Leviticus 14:54-57. This is the law, &c.— These verses contain a recapitulation of this and the former chapter, which, however they may be despised by some, yet discover to us the goodness of God towards the Israelites, whom he had adopted for his peculiar people; and therefore he took care to give them precepts about every thing which might contribute, in any degree, to the regulation of their manners, and to their payment of an exact obedience to him. And who does not see, that, by these external rites and ceremonies, a moral lesson is taught us, admonished as we are hereby to keep pure consciences, void of offence both towards God and man, in a strict observance of all the rules of our most holy religion? This is, as it were, the voice of God to us; touch not the unclean thing, and I will receive you. 2 Corinthians 6:17. The leprosy has been considered by some of the greatest writers as emblematical of vice, and of the various degrees of pollution which it occasions in the human mind: in which application of it, some commentators, especially Procopius Gazeus, and Hesychius priest of Jerusalem, have been very copious. Among our writers, many hints on this subject will be found in Ainsworth and Parker, but particularly in M'Ewen on the Types, an abstract of whose observations, for the sake of the spiritual reader, I shall give at the conclusion of this chapter. It must be acknowledged, that nothing can give us a more loathsome and disgusting idea of vice, nor, at the same time, can any thing more beautifully point out the grand remedy for all human corruption, even the blood of Christ and the sanctification of his Spirit, than the ceremonies which God has so particularly enjoined for the purification of the leper. Upon which we cannot but observe, that, if the leprosy (which was an involuntary evil, and, considered as such, defiled not the soul, yet) separated those who were infected with it from the intercourse and society of men, certainly they, who live in the foul practice of vice, can never be reputed members of the church, nor have any communion with God and the faithful, while they continue in such a state. And once more, if ceremonial defilement was so odious, how much more abominable is the filthiness of flesh and spirit in the eyes of a holy God, and how much need have we to cleanse ourselves from these, that we may be vessels meet for the Master's use! 

A review of the law of the leper. 

The law of the leper, which is delivered by the Hebrew lawgiver in all its minute particulars, is, indeed, a portion of sacred writ that we are apt to skim over with a heedless glance, supposing that very little instruction can be derived from such antiquated usages as were to be observed about the discovery, the separation, and the cleansing of the infected Israelite. One is apt to wonder at the distemper itself, which infected not only the bodies of men, but their garments and houses; and to be no less surprised, that the Heavenly Majesty should condescend to give such minute directions about the symptoms of the leprosy, and the manner of its cleansing. But when we consider that almost every thing about the typical nation was figurative, their diseases not excepted, perhaps we may cease to wonder, and willingly acknowledge, that here, as in other ancient rites, the body is of Christ. 

The leprosy was in itself only a natural evil: it was inflicted, however, oftentimes by the immediate hand of the Lord, as the punishment of sin; as in the case of Miriam, Gehazi, and king Uzziah. That it was always, or generally, an indication of flagrant guilt, we would by no means presume to advance. But the unhappy patient, who was seized with that hateful malady, was by the divine law excluded from the cheerful society of men, and from access to the tabernacle of God, till it should please God to restore him, and the symptoms of recovery were perceived by the priest, by whom the sentence was pronounced. But let us briefly consider the history. 

Was the Almighty displeased with the leprosy? was his indignation against the poor leper? Nay; he despises no man for the affliction of his body, however loathsome. A Lazarus covered with sores, and a Job with biles, are the objects of his infinite love; while the most wealthy sinner who wears the finest purple, is a vile person in his eyes. Sin is that loathsome disease, and the sinner that abominable leper, here described. "Behold, I am vile, I am a man of unclean lips, I abhor myself," is the language of the convinced soul. (Job 40:4; Job 42:6. Isaiah 6:5.) A sow wallowing in the mire, a dog returning to his vomit, and a sepulchre exhaling the stench of a putrefying carcase, are not greater nuisances to the sense, than the soul that lies in sin, to the pure eyes of God. Sin is that abhorred leprosy which spreads its dire contagion far and wide, infecting all the duties which the sinner can perform, and all the comforts which he tastes; for "to him that is defiled, and unbelieving, is nothing pure." Titus 1:15. Beware how you approach the society of the wicked, a thousand times more infectious than the company of the filthiest leper. O my soul, be not united to the assembly of those who are the workers of iniquity, if thou wouldst keep the commandments of thy God!—He who was infected with the typical leprosy, was not only in danger of defiling those with whom he conversed, but the very garments he wore, and the house in which he dwelt. But sin has subjected all creatures to the bondage of corruption. Therefore it is revealed, "the elements shall melt with fervent heat, and all these things shall be dissolved;" as the infected garment was burned with fire, and the infected house demolished from its very foundation. The leper under the law was excluded from the society of men; and when the distemper came to a great height, or infected the head, he was to use the signals of deepest mourning: but the leprosy of sin excludes the miserable soul from all intercourse with God, communion with angels, fellowship with Jesus, society with the spirits of just men, and access to the heavenly Jerusalem, where nothing that is defiled can enter. O dismal solitude! O terrible separation! With what tears shall it be deplored! What tokens of mourning are deep enough to express the melancholy state!—And, alas! we speak not of a malady which is rarely to be found. It is hereditary to all the sons of Adam without exception; for by nature "they are altogether become filthy; there is none that doth good, no not one." Psalms 53:3. 

But let us attend to the rites of purification.—When it pleased God that the leprosy was removed, the leper was brought to the priest, or rather the priest to the leper: and when, upon a narrow scrutiny, it appeared that the cure was really wrought, he was pronounced clean after the performance of various ceremonies. Jesus Christ is that Priest to whom the leprous soul is brought, or rather who has condescended to come to us who could not go to him, because we were polluted in our blood without the camp, aliens from the commonwealth of Israel. He is come, not merely to cleanse them who are healed, like the legal priest, but to heal them who, without his helping hand, were absolutely incurable.—The Israelite, who was brought for cleansing to the priest, was himself to provide the necessary oblations. But the High Priest of good things to come, demands no such conditions from those who come for healing to their souls: himself has laid out the necessary charges, and has, by the one offering of himself for us, for ever perfected all them that are sanctified. But let us more narrowly attend to the typical sense of the ceremonies of purification. 

1st, With respect to the two birds, the cedar-wood, scarlet, and hyssop, &c. What hinders our thinking here of the glorious mysteries of the Gospel, and lifting our thoughts to the purging of our sins by our great High-Priest? The two birds alive and clean, may denote the two Natures of Jesus Christ. The human Nature was put to death, but the Divine Nature was incapable of suffering. By the human Nature he died for our offences: by the Divine Nature he rose again for our justification. The sprinkling instrument of cedar, scarlet, and hyssop, may signify the ordinances of the Gospel, by which the blessings of Christ's death are communicated. The running [or fountain or river] water is the Spirit of Christ, who is always imparted to the heart, when the blood is sprinkled on the conscience. The earthen vessel is an emblem of the ministers of Christ, who, though frail and brittle creatures, and despicable in the eye of the world, and some but of small capacity and size, are entrusted with the invaluable treasure of Gospel-grace, to be dispensed to others. And whereas the priest was to kill one of the birds, this intimates, that "without shedding of blood there is no remission." Hebrews 9:22. He was to dip the living bird in the blood of the dead one; this imports, that the blood of Christ's humanity is, by the hypostatical union, the blood of his divinity or the blood of God, which is the very thing that renders it the blood of atonement. The sprinkling instrument of cedar, scarlet, and hyssop, was to be dipped in the same blood; for all the ordinances and all the means of salvation are sanctified by the blood of Christ alone. In this blood if we may be allowed the expression, must ministers dip their sermons, if they would be profitable to men: and in this blood must Christians dip their good works, if they expect them to be acceptable to God. The sprinkling of the leper seven times, signifies that perfect cleanness, which is by the blood of sprinkling brought into the conscience, and which the royal penitent so pathetically breathes after, "Purge me with hyssop, and I shall be clean; wash me, and I shall be whiter than snow."—The dismission of the living bird into the open field, may denote the resurrection of the Son of God, or that his divine nature was untouched by death. Or, as the living bird received its liberty when dipped in the blood of the dead one; so we are made to know the power of his resurrection by the fellowship of his sufferings, and may truly say, "Our soul is escaped as a bird out of the snare of the fowlers." Psalms 124:7. The leper was now required to shave his hair, and wash himself and his clothes in water: which points forth to us this momentous truth, that our being sprinkled by our High-Priest with his blood, does not at all supersede the necessity of cleansing ourselves from all filthiness of the flesh and spirit. There is no person who partakes this glorious privilege, that endeavours not as his duty to purify himself, to lay aside all superfluity of naughtiness, to put off the old man, and to hate even the garment spotted with the flesh, by having no fellowship with the unfruitful works of darkness. 

2nd, On the eighth day the trespass, sin, and burnt offerings, with the fine flour and the oil, were to be offered. The blood of the trespass-offering was to be applied to several of the extreme parts of the leper's body; and, above the blood, the oil was to be applied. These peculiar ceremonies were doubtless very significant: as if the priest had said to the leper, "I put this blood and this oil on your ear, now you are free to hear the word of God: I put them on your thumb, now you may handle any thing, and not defile it: I put them on your toe, now you may go where you please, and men will not avoid your society." But what forbids us to think of greater things? These particular parts of the body may signify the perceptive and executive faculties, in both which we offend, and for both which we need the great propitiation. Was not this the language of that solemn rite? "Now you are made clean, let all your faculties and powers be devoted to the service of God. Let your ears be open to the commands of God. Let the works of your hands be established and accepted by him. Let your footsteps be ordered in his word." The oil that was put upon the blood, most certainly signifies the Holy Ghost, as a spirit of sanctification. By the merit of Christ's blood God forgives all our iniquities; and by the oil of his spirit he heals all our diseases. By the first we are justified; by the second we are sanctified. By the one, sin shall not condemn, to suffer the punishment it deserves; and by the other, it shall not command, to obey the orders it gives. And whereas the remnant of the oil in the priest's hand, was to be poured on the head of him who was cleansed; this most undoubtedly prefigured the shedding of the Holy Ghost abundantly on us through Jesus Christ our Saviour. It is said in one place, "Ye have an unction from the holy One;" 1 John 2:20 and in another, He who hath anointed us, is God; who hath also sealed us, and given the earnest of the spirit in our hearts." 2 Corinthians 1:21-22. 

How impious a part had that Israelite acted, who had contented himself with making application to the physician, without having recourse to the priest! Alas! the balm in Gilead could not supply the place of the sacrificial blood. Nor do they act a less impious part, who resort to their own legal endeavours for the cure of their leprosy of sin, but not to Jesus Christ the High Priest, who stands ready with his hyssop and blood. Can the rivers of Damascus compare with the waters of Israel? Bring us, O Lord, to the Jordan of thy grace for the cleansing of these leprous souls! "Lord, if thou wilt, thou canst make us clean. O sprinkle us with hyssop, and we shall be whiter than the snow." 

15 Chapter 15 

Introduction
CHAP. XV. 

Of uncleanness by issues, and their purifications. 

Before Christ 1490. 

Verse 1
Leviticus 15:1. And the Lord spake unto Moses and to Aaron, &c.— Some other cases respecting both sexes are here mentioned; and, no doubt, with the same view to moral purity, and reverence to the worship of God, as the former. We leave all physical remarks to the physicians. 

Verse 9
Leviticus 15:9. What saddle— The original word מרכב mercab, signifies any riding-seat, whether in a chariot or on a horse: so Houbigant renders it, every thing, on which he shall sit, or upon which he shall be carried. 

Verse 10
Leviticus 15:10. And bathe himself in water— Compare with Leviticus 15:11; Leviticus 15:21-22; Leviticus 15:27. 

REFLECTIONS.—The euphemism of the Scripture is beautiful, and to be imitated. Even when it speaks of evil things, it is in such a way as to avoid exciting evil ideas. 

The loathsome disease here mentioned, is usually the consequence and punishment of impurity, leaving a rotten carcass and a guilty conscience. It rendered a man incapable of appearing at the sanctuary, it made him to be shunned by every body around him; and whatever he touched was unclean. When he was healed, he washed; and when after seven days waiting he gave full confirmation of his cure, he might bring his sacrifice. Note; 1. Though the servants of their lusts may count it a light affair to be cut off in this world from the congregation of the Lord, where they seldom care to appear, they will find it a terrible thing to be cut off from it in eternity. 2. Nothing wars more dangerously against the soul than evil concupiscence. 3. The company of such persons is more to be avoided, than of him who has the plague. 4. Yet the vilest need not despair: when he returns to the blood of Jesus, there is hope in his end. 

Verse 32-33
Leviticus 15:32-33.— The threatened penalty for approaching the sanctuary in the circumstances mentioned in the text was death. And hereby veneration and awe were kept up in their minds for the tabernacle, and more for that holy God who dwelt in it. If even natural and involuntary infirmities were in some sense offensive, how much had they need fear to provoke his holiness by wilful impurities? Though these ordinances have ceased with the worldly sanctuary, the benefit of them is permanent: to warn us of the defiling nature of sin, to engage us to keep the body as well as the soul pure for the Lord; and thus to be always ready to appear before him, whether in his tabernacle on earth, or before his throne in heaven. 

16 Chapter 16 

Introduction
CHAP. XVI. 

The solemn yearly expiation for the high-priest; and for the people. 

Before Christ 1490. 

Verse 1
Leviticus 16:1. And the Lord spake unto Moses, after the death of the two sons of Aaron— The death of the sons of Aaron giving occasion for the declaration of the before-mentioned laws; (see ch. Leviticus 10:10 and ch. 11:) they are here inserted, and are to be read as in a parenthesis; and the present chapter is to be considered as in natural dependence upon the tenth. 

Verse 2
Leviticus 16:2. Speak unto Aaron thy brother, that he come not— We have in this chapter an account of one of the most solemn and important ceremonies of the law; to the spiritual intent of which, we are immediately directed by the writer of the epistle to the Hebrews. Spencer observes, that God wisely made the ritual institutions of the Jews to answer a double end, both to keep up a certain regard to the [Mosaic] modes and forms of worship; and, at the same time, to exhibit a figure or shadow of a new and better dispensation, which was to take place under the Messiah. Thus the whole ceremony practised at the solemn feast of expiation, appears to have been typical, and intended to prefigure the great atonement made by Jesus Christ, the High-Priest of our profession. Accordingly, the writer to the Hebrews observes, that the high-priest entering once a year into the holy of holies with the blood of the sacrifice, figured Christ's entering into heaven by his own blood, to obtain eternal redemption for us. (Hebrews 9:11; Hebrews 9:28.) And because Christ's death and resurrection could not both be fitly shadowed out by one animal, which the priest, having once killed, could not again make alive; therefore God appointed two; that in the slain animal Christ's death, and in the living one his life and victory, might be foreshewed; see ch. Leviticus 14:5. With this key, the reader will better understand the whole of this chapter. The high-priest, according to his office, went every day, morning and evening, into the holy place: but here it is enjoined, that he enter not into the holy place within the vail, which is commonly called the most holy place, except only upon one day in the year, that of expiation for the sins of the whole people, Hebrews 9:7. It is true, upon extraordinary occasions the high-priest was allowed to go within the vail; as for the purpose of consulting the oracle, &c. but otherwise he was allowed in ordinary to enter but once a year; a prohibition, which, some have imagined, arose from Aaron's sons breaking into the most holy place, there to offer incense; and which presumption, according to these commentators, occasioned their death. But the reason is subjoined why Aaron should not presume to come within the vail without due preparation: though that reason does not strike us through our translation; for I will appear in the cloud upon the mercy-seat: it should be rendered, when I shall appear in the cloud upon the mercy-seat; ne moriatur tum cum ego in nube apparebo super propitiatorium, says Houbigant; i.e. "lest if he shall enter the most holy without due preparation, and more than once in a year, he may perish through that very cloud, in which I am about to appear. Approaching my presence improperly and unbidden, may procure him death; for to such that Presence is death;" see Exodus 19:21; Exodus 19:25. Some think that the cloud here mentioned, means the cloud of incense arising from the censer brought into the holy of holies by the high-priest. We may just remark, that several of the heathen nations had sacred places, or adyta, which were entered but once a year, no doubt, after this example; see Outram de Sacrif. lib. 1: cap. 3. 

Verse 3
Leviticus 16:3. Thus shall Aaron come,—with a young bullock, &c.— Two solemn sacrifices were to be offered by the high-priest for himself and his family, (Leviticus 16:6.—in which family, some have thought, are included not only the priests, but the Levites also) preparatory to his entrance into the holy of holies: a sin-offering, in confession of his own weakness, and need of a better intercessor; see ch. Leviticus 4:3. Hebrews 7:27 and a burnt-offering, in token of his entire dedication of himself to God. 

Verse 4
Leviticus 16:4. He shall put on the holy linen coat— This being a day of humiliation, Leviticus 16:29 the high-priest was not to be clothed, as usual, in his peculiar garments, but in those of the common priests: and, probably, these linen garments were designed to suggest not the humiliation only, but the purity which the present solemn occasion was intended to inculcate: to which every ceremony seems to lead; particularly the washing himself entirely with water. 

REFLECTIONS.—Aaron had sustained a heavy loss in his two sons, and might well fear to minister before such a jealous God. He is therefore now to begin to make the annual atonement for himself and his house, as well as for the people. One day in a year must he come before the mercy-seat, where God appeared in the cloud; and then alone, with the blood of the sin-offering, in his ordinary garments of service, to denote that, as a sinner, he was on a footing with his brethren. Such was the bondage, darkness, and distance of that dispensation. But now, since Jesus is once for us entered, every believer has boldness and access to the mercy-seat continually; and, instead of fearing death from the presence of the Lord, finds his nearness the true and happy life of his soul. 

Verse 7-8
Leviticus 16:7-8. He shall take the two goats— The two goats made but one offering, and are so spoken of in the 5th verse, two kids of the goats for a sin-offering; in token of which, they were both to be presented before the Lord; when lots were to be cast upon them, Leviticus 16:8 which was done in the following manner: the priest, placing the two goats, the one on his right hand, the other on his left, stood by the altar, and casting into an urn or box two lots of wood or metal, upon one of which were written the words for Jehovah, and on the other for Azazel: he then shook the urn, and putting in both his hands, took up a lot in each, and let fall the right hand lot upon the goat which stood on his right hand, and the left hand lot upon the other; by which the fate of each was determined according to the following verses. 

Verse 10
Leviticus 16:10. The scape-goat— The opinions respecting this scape-goat, and the meaning of the original word, have been as various as absurd. The true and mystical meaning of the ceremony has been pointed out in the observation from Spencer on the 2nd verse. The sacrifice was evidently of the same kind with that of the two birds, appointed for the purification of the leper. It is not easy to devise a ceremony more strongly expressive of the great Sin-offering of the world; who, though impassible in his Divine Nature, yet suffered and died in his human, the iniquities of us all being laid upon him; fully expiating which, he entered into heaven itself, to appear in the presence of God for us, bearing our sins, upon our true confession, and as it were transferring them to him, Leviticus 16:21 into the land of separation or forgetfulness, never more to be remembered against us. Hebrews 9:24-26. With respect to the original word עזאזל azazel, or ozazel, it may be necessary just to remark, as so much has been said concerning it, that it is derived from עז ez, a goat, and אזל azel, to go away; a scapegoat: Accordingly the LXX, with us, render it by αποπομπαιος, sent away; Aquila, τραγον απολελυμενον, the goat dismissed; and Symmachus, απερχομενον, going away, See Parkhurst on the word. 

Verse 13
Leviticus 16:13. He shall put the incense, &c.— The bullock being slain, the high-priest was to take some of the blood of it into the holy of holies, bearing in his hand a censer with incense burning upon it, to prevent him from seeing the mercy-seat, lest the Divine Presence should be too bright for him, and occasion his death: and, accordingly, the Jews tell us, that he entered side-ways, not daring to look directly upon the glory of the place; and that, having filled the sanctuary with a cloud of smoke, he went out backward, having his face directed to the mercy-seat: this done, he was to sprinkle the blood seven times upon the mercy-seat. Ainsworth well observes, that the burning of incense, preceding the sprinkling of the blood, served as a preparation to the high-priest's admission into the holy place by prayer; which, as we have before observed, was figured by incense, and with which it was accompanied, Revelation 8:3-4 and further, hereby the merits of Christ's intercession were signified, through which alone our prayers and our persons become acceptable, and we obtain an access to God, even the Father. 

Verse 14
Leviticus 16:14. And he shall take of the blood, &c.— Houbigant renders this verse, Then, taking part of the blood of the bullock, he shall sprinkle it seven times towards the east, over-against the vail: in like manner he shall sprinkle it seven times with his finger before the mercy-seat. Note; Jesus, our better High-Priest, is for us entered into the holy place, with nobler Blood, even his own; an Atonement which once offered, is complete and everlasting. Blessed be God for such a High-Priest! 

Verse 15
Leviticus 16:15. Then shall he kill the goat of the sin-offering— Having performed the ceremonies requisite for his own expiation and that of his family, he was to proceed, in the same manner, to make expiation for the sins of the whole people, whose transgressions in the foregoing year rendered their place of worship unfit for God's habitation; and, therefore, the victim's blood was offered by the priests, as a sign of their having forfeited their own blood or life, and as an atonement for them, through the blood of the great Mediator. All this, as the apostle to the Hebrews has set forth, served abundantly to shew the imperfection of the legal dispensation; see Hebrews, chap. 10: Note; 1. Our most solemn services need pardon; even our prayers and duties must be sprinkled with the blood of Jesus. 2. When Jesus gave himself for us, of the people there was none with him: the work was all his own, and to him be all the glory of it ascribed. 

Verse 21
Leviticus 16:21. And Aaron shall lay both his hands— See Exodus 29:10 and, for the spiritual meaning of this ceremony, see Leviticus 16:10 of this chapter, and the reflections at the conclusion of it. Most other nations had their piacular sacrifices, to which they first transferred the sins of the public, imprecating upon them all the evils which might have befallen themselves, and then they put the victims to death. Many went so far as to offer human sacrifices to this effect; from a superstitious notion, that the more valuable the matter of the sacrifice was, the more acceptable it was to their gods. Thus we are told, that among the people of Marseilles, in time of a plague, one of their poor was accustomed to offer himself to be maintained for a twelvemonth at the public charge, upon some kind of food which they reckoned more pure and holy than ordinary; after which, being dressed up like a victim, he was led over all the town, amidst curses and solemn imprecations that upon him might fall all the evils of the whole community; and then he was thrown into the sea, or over a precipice. (See Petronius Arbiter, Sat. ad sin.) Justin tells us the same of the Carthaginians; see his 18th book, 6th chap. From Lactantius we learn, that Saturn was honoured in the same impious manner. (Instr. lib. i. c. 21.) And the case was the same in many other nations.* Who can fail discerning in all this a manifest reference to the desire of all nations, the grand piacular sacrifice for the sins of the whole world? 

* See Herod. lib. ii. c. 39. and Plutarch de Isid. & Osir. p. 363. 

By the hand of a fit man into the wilderness— A fit man signifies, a man who is fitted, ready, or appointed. The rabbins say it was one of the priests. This person was to convey the scape-goat into a land of separation, and there to dismiss him, according to the express letter of the law; Leviticus 16:22 though some say, it was usual to throw the goat down a rock; which, though it might be done in after-times, is in evident contradiction to the letter of this passage. Indeed, if we are to believe the accounts which the rabbins have given us, a multiplicity of ceremonies were added to this institution, for which there is no authority in the law: and, on that account, they claim not the attention of a commentator. 

Verse 22
Leviticus 16:22. The goat shall bear upon him all their iniquities— See Isaiah 53. 1 Peter 2:24. Many learned writers, and among the rest Dr. Jackson on the Creed, maintain, that our blessed Saviour entered on this great day of atonement on his office of Mediator: for on this day, they assert, he was baptized: and as being then declared by a voice from heaven to be the Son of God, and immediately driven by the spirit into the wilderness, John the Baptist could not but look upon him as the Redeemer typified by the scapegoat: and as he went into the wilderness on the day of atonement, immediately after the people had confessed their sins, John could not but acknowledge that Christ was sent to take upon him the sins of the world, and do them away, by being in a proper season slain as a sacrifice for them. We learn the nature of Christ's sacrifice very fully from these and the like ceremonies: see Outram de Sacrificiis. 

Verse 24
Leviticus 16:24. He shall wash his flesh with water in the holy place— Not only the high-priest, but the person who bore the goat into the wilderness (Leviticus 16:26.) was to wash, after touching an animal which they judged so polluted; and which, as being a substitute for a sinful people, none could touch without contracting some pollution. And hence the words καθαρμα, περικαθαρμα, which properly signify a piacular deprecatory sacrifice, were applied to denote the vilest and most contemptible objects: in which sense St. Paul, speaking of the ill usage which he and his brethren met with in the world, says, we are περικαθαρματα; as despicable in the eyes of the heathen world, as those condemned persons who were offered up by way of public expiation, 1 Corinthians 4:13. Porphyry observes the same custom of washing among the heathens, who, in their deprecatory sacrifices, permitted no man, who had meddled with them, to come into the city, or to go into his own house, who had not first washed his clothes and his body in some river or spring water. 

And put on his garments— The solemn and deprecatory offering being finished, the high-priest was to put off the linen garments, Leviticus 16:23. (which, as we have observed on Leviticus 16:4 were emblematic of the occasion) and to leave them in the tabernacle; never more to be worn, according to Maimonides and others; after which he was to put on the garments peculiar to his office; and in these to offer the burnt-offering for himself and the people; hereby signifying his own, as well as their, total consecration to God: and thus the atonement was completed. 

Verse 29
Leviticus 16:29. This shall be a statute for ever unto you, &c.— For ever, i.e. while your state and polity shall last: In the seventh month, i.e. of the sacred year, answering to our September: On the tenth day of the month, or, as it is said in ch. Leviticus 23:32 the ninth day at even, because the Jewish day began at the even. This day was thought to be appointed rather than any other, because it is supposed that Adam fell upon it. (see Genesis 3:24.) Maimonides thinks that it was the day on which Moses came down from the mount with the second tables, and proclaimed to the people the remission of their great sin in worshipping the golden calf. The phrase, ye shall afflict your souls, doubtless signifies, that they should not only use all the external marks of humiliation, but also, and especially, truly mortify their souls by sincere repentance; see Isaiah 58:5-7. It was to be a solemn fast. In Leviticus 16:31 the phrase it shall be a sabbath of rest, is, it shall be a rest of rests; i.e. a day of complete rest from all secular and servile employs; and, like the sabbath, wholly dedicated to religious duties. 

Verse 32
Leviticus 16:32. The priest whom he shall anoint, &c.— The priest who shall be anointed, and who shall be consecrated. Houbigant. 

Verse 34
Leviticus 16:34. To make an atonement for the children of Israel for all their sins— The rabbis observe, that all these rites of expiation, however solemnly performed, were nothing in the sight of God without repentance and sincere resolutions of new obedience: so neither, under the Christian dispensation, can any man be entitled to the merits of Christ's atonement, without genuine repentance; a deficiency in which renders the most pompous forms of external worship mere solemn mockery. "The ceremonies of this sacred day," says Henry, "afford us on one side a type of what Christ our great High-Priest hath done for our salvation, delivering us from our sins by the free oblation of himself; after which, entering into the holy places, not made with hands, he hath opened an access for us by the efficacy of his death and the merits of his intercession. On the other hand, we see what we ought to do, in order to partake of the sacrifice and intercession of the Son of God. By faith we should lay our hands upon that precious Victim, regarding it as the only price of our redemption, and as the only means of salvation. By repentance we should afflict our souls, renounce sin, die to it, and live again unto righteousness." 

The very ingenious editors of the Prussian Testament, Messrs. De Beausobre and L'Enfant, observe, that "this fast, in general, was the most lively representation of the atonement which was made for the sins of mankind by the blood of JESUS CHRIST." It is observable, that Philo-Judaeus had some notion of this truth; for, in his Treatise de Somn. p. 447 he says, that the Word of God, whereby he means the Son, is the Head and Glory of the propitiation, i.e. of what renders men acceptable to God. These passages of Scripture, that Jesus Christ gave his life a ransom for many, Matthew 20:28 that he was made the propitiation for our sins, 1 John 4:10 that he was the propitiation, not only for our sins, but also for those of the whole world, 1 John 2:2 and such like expressions, which occur almost in every page of the Gospel, can mean nothing more, than that Jesus Christ has, by the sacrifice of himself, performed that, which was only prefigured by the sacrifices under the law, and particularly by the general and solemn expiation we are now speaking of. The same Jewish author, quoted just before, had also some notion of this matter. It will be proper to set down his very words; not as if we thought they were any confirmation of the Christian religion, but only to shew that these were truths which the wisest part of the nation acknowledged, and had found out by close and serious meditation, accompanied with Divine illumination. He says then, that whereas the priests of other nations offered sacrifices for their own countrymen only, the high-priest of the Jews offered for all mankind, and for the whole creation. (See Phil. de Monar. p. 637.) And not only these sacrifices, which were offered on the day of expiation, were a more exact representation of the sacrifice of Jesus Christ than any other; but also the person, by whom the atonement was made, was in every respect qualified to represent the High-Priest of the Christian church: and that, 1. Upon the account of his dignity, which, according to the Jews, was at its utmost height when he entered into the holy of holies; for which reason he was called great among his brethren, ch. Leviticus 21:10. This dignity was so very considerable, that Philo does not scruple to say, agreeable to his lofty and rhetorical way of speaking, that the high-priest was to be something more than human; that he more nearly resembled God than all the rest; and that he partook both of the divine and human nature. (See de Monar. p. 63 and de Somn. p. 872.) It seems to have been with a design of expressing both the holiness and dignity of the high-priest, that the law had enjoined none should remain in the tabernacle while the high-priest went into the holy of holies; see Leviticus 16:17. [Further, the high-priest of the Jews, upon the day of atonement, put not on at the first his best suit of apparel, but was content with the holy linen garments which he wore in common with other priests; hereby signifying, that when our blessed Lord should come into the world, to do the will of God, he should not make a splendid figure, nor array himself with all that glory of which he is truly possessed.] 2. The high-priest represented our Saviour by his holiness: To denote which, a greater quantity of oil was used in the anointing of the high-priest, than in that of his brethren; whence he was called the priest anointed, ch. Leviticus 4:3; Leviticus 4:5. Nothing can better represent the great holiness of Jesus Christ, than this great plenty of oil used in the consecration of Aaron. 3. The high-priest represented Jesus Christ by his being, on the day of atonement, a mediator between God and the people. For though Moses be called a mediator in the New Testament, yet it is certain, that the high-priest was invested with this office on the day of expiation. Moses must indeed be acknowledged as a mediator, God having by his means made a covenant with the children of Israel. But, as they were very apt to transgress the law, it was necessary there should be a mediator, who, by his sacrifices and intercession, might reconcile them to God. Now this was the high-priest's function; so that Moses and Aaron were exact types of the two-fold mediation of Jesus Christ. By him was the new covenant made, and by his own blood has he for ever reconciled God to mankind. 4. The entrance of Jesus Christ into heaven once for all, there to present his own blood to God, as an atonement for our sins, was very clearly typified by the high-priest's going once a year into the holy of holies with the blood of victims; see Hebrews 12:24. As for the two goats, we learn from the epistle of St. Barnabas, (which must have been written not long after the destruction of Jerusalem) that they were even then looked upon as typical. 

Further reflections, 1st, On the fast of anniversary atonement in general: and, 2nd, on the ordinance of the scape-goat in particular. 

I. On the fast of anniversary atonement in general. 

Whatever our great High-Priest has done on earth beneath, or in heaven above, for the salvation of his people, was prefigured in this venerable solemnity. This the inspired writer to the Hebrews having at great length illustrated to our hand, it will not be necessary to enlarge upon. Let it suffice briefly to hint at the typical sense of some of the principal sacerdotal actions reserved for this memorable day. 

The happy effects of the holy rites practised on this great anniversary, are said to be a cleansing the people from all their sins, Leviticus 16:30. Now, it is evident that these carnal ordinances have many marks of weakness and imperfection. If we speak of real atonement, it was utterly impossible that the blood of these bullocks and goats could take away sin as pertaining to the conscience. They were but brute creatures, of an inferior nature to the priest that offered them, and to the people for whom they were offered. They were offered by a sinful man, who needed an atonement for himself. They were offered year by year continually, and in them a remembrance was again made of sin every year. Now, if they could have made the comers to them perfect, would they not have ceased to be offered? Most certainly they would: because that the worshippers once purged, should have had no more conscience of sin. In all these things the priest of our profession has the pre-eminence. He needed not, like Aaron and his successors, to offer for himself, being harmless and undefiled. He needed not to shed the blood of others; for he was able to offer up himself. He needed not repeat his sacrifice oftener than once; for by one offering he hath for ever perfected all them that are sanctified. These necessary allowances being made, of the vast disparity between the type and Jesus Christ, we shall touch upon some of the grand evangelical mysteries which were enigmatically preached to the Jews in the transactions of this day. 

That in future time a true and proper atonement should be made for the sins of Israel; or, to use the style of the prophet Zechariah, that "God would remove the iniquity of his land in one day," Zechariah 3:9 this seems to have been the leading doctrine held forth in all the sacrifices, but especially in those which were offered on this occasion.—Yet a little while, and God will exhibit a propitiation in the promised Messiah, who shall finish transgression, and make an end of sin, and perfectly do that will of God, which cannot be fulfilled by any legal sacrifices or burnt-offerings. And how shall this great event be brought to pass? How shall the Messias redeem Israel from all his iniquities? What shall he do? What shall be done unto him? How shall he begin; and in what manner shall he finish the arduous work? These questions may all be answered by these anniversary rites. 

It was signified, that the great Maker of atonement should assume the nature of the persons for whom it should be made: for their high-priest was one of their brethren, and taken from among men.—That he should be constituted a public person: for the high-priest officiated on this occasion as the representative of the people.—That in this character he should suffer the punishment of death, and his life be violently taken away: for the sin and burnt-offerings were slain.—That the blood of Jesus should be shed in a public manner without the gate: for the bodies of the sacrificed beasts were burned without the camp.—That he should, when the work of purging our sins was finished, disappear on earth, and enter within the vail of these visible heavens, into the happy place where God resides among the blessed angels: for when the high-priest had shed the blood of the bullock and the goat, he went out of the sight of the Israelites, entering within the vail into that venerable apartment, where were the symbols of the Divine Presence, and where JEHOVAH sat enthroned between the cherubims.—That though the heavens should contain him, and the world see him no more, he should still be carrying on his priestly work in the presence of God: for when the Jewish priest entered within the vail, he perfumed the mercy-seat with incense, and sprinkled it with blood. Indeed, unless the high-priest had gone into the holiest of all with his blood and incense, he had not discharged the most glorious part of his work. If he had only offered the victims, and gone no further than the middle court, the inferior priests had been upon a level with him; for these things they did as well as he: so if Jesus Christ had continued upon earth, where he offered up himself; if he had not gone to the Father, and retired from the view of men, he could not have been a priest in the most eminent sense of the word: the most glorious parts of his function were still to be discharged, and the resemblance between him and the Jewish high-priest would have been very imperfect. But rejoice, O ye that believe on his name, who make his atonement the grand basis of your comfort; for we have a great High-Priest, who was once upon earth, but is now passed into the heavens, Jesus the Son of God. There he appears as a Lamb that was slain, and stands with his golden censer, to offer up the incense of his intercession with the prayers of all saints. A time will come, when the interposing vail shall be drawn aside, and the great High-Priest return with sound of trumpet, to bless his expecting people, and absolve them from all their iniquities before an assembled world: for "to them that look for him, he shall appear a second time, without sin, unto salvation." Hebrews 9:28. 

II. On the ordinance of the scape-goat. 

The goat is none of those creatures which are supposed to have the most amiable properties. It may therefore seem singular, that the Lamb of God should be prefigured by such beasts, as are, for their uncleanly and unruly temper, emblems of the wicked, who in the last day shall be separated from the godly by the Judge of all the earth. But perhaps even this circumstance in the type might signify, that Christ was to appear in the likeness of sinful flesh. The goat, though commonly held an unclean creature, was, notwithstanding, of the number of clean beasts in the law of Moses: and Jesus Christ, though reputed among men a sinner, was most pure and righteous in the eye of God. 

But wherefore two goats? Or if two, why not both used in the same manner? Why was one of them put to death, and the other saved alive? Doubtless they are both to be viewed as types of the great Propitiation. The first may signify that complete satisfaction which Christ made to Divine justice by the offering up of himself; and the second, the happy consequence of this propitiatory sacrifice, in finishing transgression, making an end of sin, and carrying it, as it were, into the land of forgetfulness; so that, to use the elegant words of Jeremiah, "the iniquity of Israel shall be sought for, and there shall be none; and the sins of Judah, and they shall not be found." Jeremiah 50:20. Nor ought it to seem strange, that such a momentous truth should be inculcated so many various ways on the same occasion: for it is a singular effect of the goodness of God, to exhibit such interesting truths in different views, that we may have strong consolation. Besides that all similitudes and types fall infinitely short of the great mysteries they point at, therefore they are multiplied, that they may mutually supply the deficiences of each other: for here the saying is made good, "Two are better than one; for if they fall, the one will lift up his fellow." 

That the first goat was an emblem of Christ sacrificed for us, as much as any other sacrifices, is clearly evident: but we are now to attend to the mystery of the scape-goat, and its likeness to Jesus Christ. 

It was, like the other, to be taken from the congregation of Israel, and doubtless purchased with the public money. So Christ was taken from among his brethren, and bought, in some sense, for thirty pieces of silver out of the public treasury, that he might be numbered with transgressors, and bear the sins of many. 

It was, like the other, presented at the door of the tabernacle of the congregation before the Lord and all the people. So Christ presented himself to do his heavenly Father's will before God and the people, when, at the passover-solemnity, he went up to Jerusalem, not ignorant of what was to be done to him by Jews and Gentiles. 

The sacred animal being thus presented, the high-priest was to lay both his hands upon its head, devoting it by this action to the service of God, and translating the sins of Israel upon it in a typical manner. Perhaps it might signify, that the hand of Divine Justice was to lie heavy on the surety of sinners; and it is expressly affirmed by the prophet, "The Lord hath laid on him the iniquity of us all." Isaiah 53:6. 

That this was the meaning of the rite, appears more evidently from the following one. For in this posture did the high-priest confess all the sins of the people from whom the goat was taken. Why should their sins be confessed in this manner, if it was not to signify, that they were in some sort laid upon the head of the innocent victim? It was thus the great Doer of God's will, who knew no sin, was made sin, for us. The goat could not be guilty of these sins, for it was a brute beast: nor could its antitype, who was spotless and sinless, be a transgressor of the law. Yet both the one and the other did bear the sins of many, to which it was impossible in the nature of things that they could be accessary in the smallest degree. It was not thy sin, O spotless Victim, but the sin of the world, which consigned thee over to the bloody and shameful cross! Ours were the sins which took hold upon thee, and justified thy death. "Surely he hath borne our griefs, and carried our sorrows, and the chastisement of our peace was upon him." Isaiah 53:4-5. How else could his heavenly Father, for whom it is no more good to punish the just than to clear the guilty, have been pleased to bruise him? 

The devoted creature, thus laden with sin, is, by the hand of a proper person, conducted into the wilderness. Why should not this wilderness be viewed as an emblem of those afflictions to which the surety was exposed by the sins he was charged with? Or shall we say, it might be a faint intimation, that the blessing of the atonement should be extended to the world of Gentile sinners, which, in the style of the prophet, is called the wilderness of the people? Or, rather, the meaning may be, that, as the mystic goat was never more looked after, (for probably it would soon perish, if not by hunger, at least by wild beasts,) so Jesus Christ, by his atoning blood, would take away the sin of the world, and remove away all the iniquities of his faithful people, as far as the east is distant from the west. O condemning law, thou hast nothing to lay to their charge, for Christ is dead! Yea, rather he is risen again! therefore it is God that justifieth! 

What thanks shall be rendered to that gracious Redeemer, who was manifested to restore to God that glory which he took not away, and to take away that sin of man which he did not introduce? But there are, alas! too many to whom this all-important truth is of small account, (for some deride, and more despise it,) yet to the weary soul, to the conscience burdened with guilt, it is grateful and delicious, as the full flowing stream to the hunted hart. The happy soul, to which the doctrine of the atonement is experimentally known, hears, upon the matter, the voice of the great JEHOVAH speaking to her in such ravishing accents as these: "I have made thine iniquity to pass from thee;" or in the words of Nathan to the penitent king David, "the Lord hath taken away thy sin; thou shalt not die." Who would not be constrained by this love, to put away the evil of their doings from before his eyes who has put away the guilt of them from before his face? 

Draw near all ye whose consciences are burdened with the intolerable pressure of a thousand aggravated iniquities, who are ready to cry, "Mine iniquities are gone over my head, they are a burden too heavy for me." Psalms 38:4. While some, with Cain, go from the presence of the Lord, and drown their dismal thoughts in the delights of sense, or else in the whirl of business—while others have no ground of comfort but the general and unatoned mercy of God—while a third sort derive comfort to their troubled hearts from their own imperfect righteousness, their tears of repentance, their sorrow for what is past, and their resolutions to do better for the future; confers your iniquities over the head of the New-Testament scape-goat: for "he, who [thus] confesseth and forsaketh them, shall find mercy." Proverbs 28:13. Thus runs the gracious promise of the Holy One of Israel, "By his knowledge shall my righteous servant justify many: for he shall bear their iniquities." Isaiah 53:11. But he, who despises this way of peace, shall bear his own burden, whosoever he be. 
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CHAP. XVII. 

The children of Israel are commanded to offer all their sacrifices at the tabernacle: the eating of blood is prohibited; as also of that which dieth of itself, or is torn by beasts. 

Before Christ 1490. 

Verse 3
Leviticus 17:3. What man soever there be of the house of Israel, &c.— This law forbids any beast to be slain for domestic use, unless the blood be poured or sprinkled upon the altar; lest, if they should be slain out of the camp, and the blood poured on the ground, it should give room for idolatry, the Gentiles often sacrificing to their gods after this manner: therefore this law was only temporary; neither did it oblige the children of Israel any longer than while they were travelling through the desart; for being newly come out of Egypt, they had hardly put off the idolatrous customs which they had imbibed there. This is the opinion of the judicious Spencer, and Dr. Cudworth also is of the same mind: "for all the while," says he, (in his Treatise on the Sacrament) "the Jews were in the wilderness, they were to eat no meat at all at their private tables, but that whereof they had first sacrificed to God at the tabernacle; which command was afterwards dispensed with when they came into the land, and their dwellings were become remote from their tabernacle." See Deuteronomy 12:20-21. Instead whereof, Houbigant observes, three set times in the year were appointed for all the males to come and sacrifice. Among other reasons, Houbigant remarks, that the words blood shall be imputed unto that man, he hath shed blood, (Leviticus 17:4.) prove the interpretation given. For the law would not condemn him as guilty of shedding blood who should slay an animal designed for God: but if they, who slew an animal without the tabernacle, were desirous to sacrifice to strange gods, they were guilty of idolatry, and not of shedding blood only. Therefore the law does not provide that the children of Israel should slay at the door of the tabernacle the animals designed to be offered to God, but that no animals at all, of the kinds immediately mentioned, should be slain in any other place; at the same time appointing, that their fat should be burnt upon the altar, lest they should be offered to false gods if it was allowed to slay the animals in any other place than under the inspection of the priests. And the law itself plainly discovers its own design, thus directing in the 7th verse, they shall no more offer their sacrifices unto devils. The intention of the lawgiver is the best rule to discover the spirit of the law; but we see plainly that the intention of the lawgiver was here to prevent the Israelites from the worship of devils. This law concerned the Israelites only while they dwelt in camps; necessity abrogated it when they inhabited cities. In this view the penalty of death, enjoined for this offence, Leviticus 17:4 is obviously most just and reasonable, as well as agreeable to the whole tenor of the law against idolatry; and consequently their observation is of no use, who would read, the blood (i.e. of the animal) shall be counted to that man, he having shed it: as if the man was not to be adjudged as a murderer, but only as a transgressor of the law. 

Verse 6
Leviticus 17:6. The priest shall sprinkle the blood, &c.— The Zabii, that they might get into friendship and fellowship with their daemons, used to receive the blood of their beasts which were slain into some vessel or little trench, and to sit about it, and eat the flesh; imagining that the blood was the food of the daemons; that they were at the same table with them; and that by this rite they contracted familiarity and friendship with them. 

Verse 7
Leviticus 17:7. They shall no more offer their sacrifices unto devils— The original word here rendered devils, is שׂעירים serim, which properly signifies goats, from their rough and shaggy hair: and it is well known, that some of the most ancient idolaters worshipped their false deities under the shape of a goat, which, in particular, was the living image of Mendes, the Egyptian Pan; and was the most ancient idol of the Egyptians. There can be no question, therefore, that the Israelites derived this idolatry from them; and though, perhaps, it would have been better to have rendered the original word, where it occurs, goats, yet, as the goats were symbols of idolatrous powers, they may in that sense, with propriety enough, be called devils: for it is the father of lies who is the author of idolatry, and whom the pagans adored without knowing it. Every school-boy knows the veneration which the heathen world in general paid to Pan; who, according to the Orphic philosophy, was a symbol of the universe, or of universal nature. But for the fullest satisfaction on this subject, I refer the reader to Jablonski's Pantheon, B. ii. c. 7. where he will find a learned and accurate discussion of every thing which respects that vile god of the Egyptians. 

Leviticus 17:8-9. Whatsoever man there be of the house of Israel, or of the strangers, &c.— Not only the Israelites, as above, in Leviticus 17:3-4 but also strangers, are obliged by a law different from that before given: for here animals to be offered in sacrifice are treated of; such as it was needful to prevent from being offered to false gods in a clandestine manner without the camp, either by Israelites or strangers. Therefore it is decreed, that strangers should not be permitted to sacrifice without the tabernacle; not even to their gods, though without the camp, to prevent the contagion of such practices. In like manner, the Israelites were not to sacrifice without the court of the tabernacle, though to the true God; lest, under that pretext, they should conceal their idolatry. It is strange, says Houbigant, that interpreters have not seen that this law is different from that in Leviticus 17:3-4 and that animals destined for sacrifice are here meant; when the words burnt-offering and sacrifice so clearly determine it. 

REFLECTIONS.—Before the erection of the tabernacle, the Israelites had liberty to sacrifice where they chose; and this had opened the door to abominable idolatries. To prevent this spiritual adultery for the future, God having now espoused them to himself, and set up his abode among them, they are commanded to kill all their sacrifices at the door of the tabernacle, and no where else. Note; 1. As there is no access to, or acceptance with God, but through Jesus Christ, all our services must be brought to him to be presented before the Lord. 2. We should endeavour, as far as possible, consistently with mutual love, to maintain unity of worship; our unhappy variances are much to be lamented: while we are praying for their healing, let us endeavour to be drawing nearer to each other in love, which will be the readiest way to unite us, that with one mouth, as well as one heart, we may glorify God. 

Verse 11
Leviticus 17:11. For the life of the flesh is in the blood— In Genesis 9:4 the eating of blood is forbidden. Dr. James upon his plan observes, that it was prohibited for reasons of health, as blood is extremely subject to an alcaline putrefaction, and the juices formed from it are highly alcalescent, and subject to putrefy. For the same reason all animals whatever, killed without being suffered to bleed sufficiently, are improper food. It is well known to common observers, that the more succulent and juicy the flesh of animals is, the more subject it is to putrefaction. But, besides these reasons of health, another is assigned in the text for the prohibition of blood; which is considered not only as the seat of life, (being that to the body which oil is to the lamp,) but also as the appointed means of atonement; as the ransom for the forfeited lives of sinful men. It is the blood that maketh an atonement for the soul; and this, says Dr. Beaumont, as typifying his blood, who is so often spoken of in the New Testament as the grand atonement for human transgressions, and as cleansing from all sin; Hebrews 10:19. 1 John 1:7. Some have supposed, that another design of the prohibition might be, to raise in the minds of the Israelites an abhorrence of the practice of some idolaters, who drank the blood of the victim as it came reeking from the wound; and that, not only of animal, but, shocking to think! of human sacrifices. And further it may be observed, that blood was by the heathens employed to various superstitious purposes. The magicians, in their inchantments, constantly used it; for ghosts were supposed to be extremely fond of blood, as we learn from a variety of passages in heathen authors: in particular, when Homer describes Ulysses descending to the infernal regions to consult the ghost of Tiresias, he is represented as standing by a trench full of blood, with his sword drawn in his hand, to keep off the ghosts from meddling with him; when Tiresias appearing, says to him, "retire from the trench, and sheath thy poniard, that I may drink the blood, and disclose to thee the hidden truths of futurity." See the 11th Book of the Odyssey, and Mr. Pope's notes, at the beginning. 

For it is the blood that maketh an atonement— Spencer paraphrases, this verse thus, "whereas the blood is the life and soul of animals, I have appointed it for the price of your souls, and for most holy use. I have separated it to make an expiation for your sins: therefore honour it with a religious abstinence from it; and do not serve that upon your tables, which I have reserved sacred to my altar. It is not suited to the dignity thereof that you should put the blood to vulgar use, to which you owe my forgiveness, and your own lives; that you should nourish, as it were, your own bodies with the life and safety of your souls." It is the blood that maketh atonement: the blood of the sacrifice, says Clarke, sacramentally and typically, and of Christ really. 

Verse 15
Leviticus 17:15. And every soul that eateth that which died of itself— See Exodus 22:31. Dr. James observes upon the 13th, and this 15th verse, that, if an animal has been heated by hunting, there seems a further reason to let it bleed, in order to lessen that tendency to putrefaction which it acquires by exercise and heat; and that animals, which die of themselves, are unwholesome, both as they do not bleed, and as their juices are generally in an actual state of putrefaction, or near it, before they die. 

Verse 16
Leviticus 17:16. But if he wash them not— Note; If our iniquity be not taken away by the washing of regeneration, it will be a burden which we can never bear ourselves, but which must sink us into eternal perdition. 
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Verse 5
Leviticus 18:5. Which if a man do, he shall live in them— That the primary sense of these words refers to that temporal life and prosperity which God promised to the Jews as the consequence of their obedience, there can be no question; see Deuteronomy 30:15-16; Deuteronomy 32:47 compared with Proverbs 3:2; Proverbs 3:35. That they have a secondary sense of a sublimer import, referring to spiritual life, there can also be no question with those who consider in what manner they are used in the New Testament. See Matthew 18:8-9; Matthew 19:17. Luke 10:28. Romans 10:5; Romans 10:21. 

REFLECTIONS.—The moral precepts are binding, though the ceremonial are abolished. Such are the injunctions here given. God, as the Lord, has a right to command obedience: as our God, reconciled in Jesus Christ, has every reason to expect it. They were going into a land as idolatrous as that out of which they came; and as they were but too prone to their old practices, they had need of repeated solemn warnings. Note; Because sin has such deep hold on our hearts, and old habits are so hardly eradicated, we have need of line upon line, and precept upon precept. God charges them to remember his commandments to do them, and promises a happy and long life to the obedient. They, who in simplicity follow God, will find themselves no losers thereby. 

Verse 6
Leviticus 18:6. None of you, &c.— Improper and incestuous marriages, which were extremely common, not only among the Egyptians and Canaanites, but other Eastern idolaters, are here first prohibited. There were to be no marriages between those who were near of kin. The word שׁאר sheir, denotes cosanguinity. For the best comment on this chapter, we refer to Grotius de Jur. Bell. & Pacis, lib. 2: cap. 5. 

Verse 21
Leviticus 18:21. Thou shalt not, &c.— This prohibition being delivered more at large in the 20th chapter, we refer to it. A commentator, however, observes on this passage, that "Moloch was a name common to all the gods, as also Baal, under which name the Gentiles worshipped some eminent daemon or hero, but most commonly the sun, in some symbol or image; see Jeremiah 19:5; Jeremiah 32:35. They were forbidden the burning their children alive, which was a magical rite performed by the heathens to their gods, in time of adversity; to which the passage in Mich. Leviticus 6:7 alludes. They were also forbidden the leading their children through the fire, by which rite the idolatrous used to purify or initiate their children. The Zabii also used this rite in their worship of the fire and sun." 

Neither shalt thou profane the name of thy God— Any sort of idolatry was highly profaning the name of God, by communicating that worship, which was only due to Him, for his holiness and incommunicable eminency. See Ezekiel 20:39; Ezekiel 43:7-8. 

Verse 25
Leviticus 18:25. The land itself vomiteth out her inhabitants— One cannot conceive a stronger figure. The land, by an elegant prosopopaeia, is personified, and represented as so sensible of the loathsome wickedness of her inhabitants, as to nauseate them on that account, and to cast them as offensive from her stomach. See Leviticus 18:28 in which it is to be wished that the word vomit had been retained, as well as in other similar passages; see ch. Leviticus 20:22. Revelation 3:16; Revelation 3:22. What an idea does all this give us of idolatry, which sanctified such horrid and detestable practices! 

Verse 30
Leviticus 18:30. Abominable customs— Hebrew, statutes of abomination; whereby, says Dr. Beaumont, are meant sinful practices, which, through custom, grew to be as laws among them. It is to be observed, that God, who is no respecter of persons, threatens to the Israelites the same ejection from the land, out of which the Canaanites were now about to be expelled, if they committed similar offences; Leviticus 18:28. And as they did commit such offences, so were they punished. See Jeremiah 9:19. Ezekiel 36:17-19. And hence we see the reasons and necessity of these laws. 

REFLECTIONS.—1. It is among the dire proofs of the desperate corruptness of man's nature that ever such wretches should exist, or that such prohibitions should be necessary. 2. The offender was to be cut off: not only his body doomed to death, but his soul and body, most probably, to everlasting burnings. The fire of lust, and the fire of hell, are kindled for each other. 3. The nation shall be destroyed where such abominations are committed. They themselves are going to Canaan, to be God's executioners on that devoted people, for these very sins; and therefore, with such an instance before them, they need take warning not to defile themselves with such wickedness; for if they did, they would sink in the same destruction. Note; Nothing fills up the measure of a nation's guilt faster than these abominable and unnatural lusts. 4. Here is a solemn charge to keep God's ordinances, and avoid these hateful customs. Note; The world we live in, is like Canaan, and its customs scarcely less detestable. We have need to tremble, lest we swim with the stream, and lose the horror of sin by beholding the commonness of the practice; from which nothing can so effectually preserve us, as a constant attention to God's word, and daily application for his grace, to keep us from the pollutions that are in the world through lust. And in this way we shall find such genuine pleasures to be enjoyed, as will make us loath the deceitful and soul-destroying pleasures of sin. 
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Verse 4
Leviticus 19:4. Turn ye not unto idols— The word rendered idols אלילים elilim, coming from אליל elil, vain, foolish, false, signifies vain, foolish, or false things: a name given in just contempt by believers to the vain objects of heathen worship, which were nothing in themselves, and to worship which shewed the greater folly; as, having no intellectual existence, they were unable to help: We know that an idol is nothing in the world, says St. Paul, 1 Corinthians 8:4 an observation equally true, whatever was the object of false worship. 

Verse 5
Leviticus 19:5. At your own will— Houbigant renders this, that you may be accepted; and for this he has the countenance of many ancient versions. See ch. Leviticus 22:20-21. Exodus 28:38. 

Verse 9
Leviticus 19:9. When ye reap the harvest of your land— Those who consider this humane law, and several others of the same sort in the Mosaic dispensation, will evidently discern that the great Author of them endeavoured to inculcate a high spirit of humanity and benevolence; and consequently that those professors of this law, who acted upon narrow and selfish principles, as much mistook its genius, as they did discredit to the Divine Lawgiver, even that Lord God, who, in rich bounty, giving them all things abundantly, to enjoy, required tenderness and charity to their fellow-creatures: for he is always the same; a God of love, full of mercy and compassion. Therefore they much mistake the God of the Hebrews, and the nature of the Jewish dispensation, who represent him as less merciful and gracious, and that dispensation as infinitely less benevolent than the Christian. The God of both dispensations is the immutable, unchangeable Jehovah; in both, love to him and our brother is the great commandment: the former can, with propriety, be considered only as a dispensation less perfect indeed, but nobly preparative of the Christian. 

REFLECTIONS.—It was Moses's concern to make the will of God known to all the people; and a faithful steward he was in God's house. 

1. A general command is given including all the rest: Ye shall be holy, or, be ye holy. The design of both the law and gospel, next to God's glory, is the holiness and happiness of his people. For there can be no enjoyment of God, in which alone true happiness consists, without conformity to him. 

2. Particular commands, wherein this holiness must be expressed. (1.) In fearing father and mother: implying that filial affection, dutiful obedience, diligence to please, and fear of offending, which every son of Israel must shew to both his parents. (2.) In sanctifying the sabbath. They shew themselves truly children of God, who join piety towards their Father in heaven, to dutifulness to their parents on earth. To despise father or mother, or to prophane God's sabbaths, is the sure mark of a reprobate son. (3.) No idols must be worshipped. (4.) Their sacrifices of peace-offerings must not be eaten beyond the prescribed time. (5.) They must consider and leave a portion for the poor in the harvest-field, and at the vintage. Note; [1.] There can be no true piety towards God, where there is not charity towards men. A covetous heart can never have written upon it, Holiness unto the Lord. [2.] The prayers of the poor, who partake of our blessings, will make us ample amends for the handful we leave them. No gain so great or sure as what is thus lent unto the Lord. 

Verse 11
Leviticus 19:11. Ye shall not steal— Theft, whose parent generally is covetousness, is here forbidden, with its certain concomitants, fraud, lying, perjury, deceit, and inhumanity. 

Verse 13
Leviticus 19:13. The wages of him that is hired— This, with the law in the following verse, as well as several others in this chapter, particularly those in the 32nd and 33rd verses, confirm what we have remarked in the note on Leviticus 19:9. See more respecting this law in Deuteronomy 24:15. 

Verse 14
Leviticus 19:14. Thou shalt not curse the deaf, &c.— Though the humanity of these precepts renders them very reasonable and intelligible in the letter, yet many of the Jewish writers, no less than Christian expositors, understand them in a figurative sense, importing, that we should be careful not to injure those who are incapable of defending themselves from the injury; as a deaf man is from defamation, or a blind man from a stumbling-block laid in his way: or, the latter, of putting a stumbling-block before the blind, may be understood of giving evil counsel to the simple, and advising the ignorant and credulous to their hurt. See Deuteronomy 27:18. 

Verse 15
Leviticus 19:15. Thou shalt not respect the person of the poor— See Exodus 23:6. 

Verse 16
Leviticus 19:16. Thou shalt not go up and down as a tale-bearer— This hateful practice is discountenanced in the strongest manner in the New Testament, and is, in every respect, contrary to that love which dwells with pleasure on the virtues of others, but draws a vail over their faults and imperfections; for love covereth all things. 1 Corinthians 13:7. Proverbs 10:12. 1 Peter 4:8. The Hebrew word here is strong; רכיל rachil, a trader in slander: one whose trade it is, as it were, to carry about from house to house stories and tales to the prejudice of his neighbours, and the destruction of good neighbourhood. This vice naturally introduces that which is prohibited in the next clause of this verse; i.e. false testimony: neither shalt thou stand against the blood of thy neighbour; that is, "thou shalt not stand before the judge, falsely testifying to endanger his life." Ezekiel (xxii. 9.) strongly marks this connection: in thee are men who carry tales to shed blood. 

Verse 17
Leviticus 19:17. Thou shalt not hate thy brother in thine heart, &c.— See Luke 17:3 which plainly shews the meaning and connexion of this precept: Thou shalt not hate,—but shalt on every account rebuke; and in this connexion the marginal translation of our English Bibles appears most just: for he is, in some measure, the author, says Houbigant, who is not the dissuader of a fault. How much have they mistaken the nature of the Jewish law, who suppose that it referred only to external acts of injustice, without striking at all at the evil affections of the heart! See the following verse, and compare it with the Gospel precepts concerning forgiveness and love. Too many of the Jews, indeed, confined the word neighbour to those of their own country; Christ has given it a nobler interpretation. See Luke 10:29; Luke 10:42. 

Verse 18
Leviticus 19:18. Thou shalt not avenge, &c.— See Romans 12:19. Matthew 7:12 from which we learn how we are to love our neighbour as ourself. Here, indeed, we have the whole of the former precepts in a word; for love will make us honest, true, just, tender, kind, jealous for our neighbour's good, and as sincerely desirous of, and laborious for his welfare in body and soul, as for our own. Lord, shed abroad this love in my heart! 

Verse 23
Leviticus 19:23. When ye shall come into the land, &c.— Though a reason for this law may, with great propriety, be drawn from nature itself, which dictates that the fruit of trees is not proper for use till the period here mentioned, yet it was, most probably, given in opposition to those practices of idolaters, who offered the first year's growth of all their fruit-trees to their gods; conceiving that those trees would be blasted whose first-fruits were not thus offered. Others, however, are of opinion, that the intention of the law was to raise in the Hebrews greater abhorrence of the idolatrous customs of the Canaanites, whose crimes were so abominable, as to render the very land where they dwelt, and its productions, for some time impure; a sense, which they think confirmed by the words, ye shall count the fruit thereof as uncircumcised. 

Verse 24
Leviticus 19:24. Holy, to praise the Lord withal— Houbigant has it, the fruit shall be holy, and consecrated to the Lord. See Deuteronomy 12:18. 

Verse 25
Leviticus 19:25. That it may yield unto you the increase thereof— The Vulgate and Houbigant read it, ye shall eat the fruit of it, gathering in its increase. 

Verse 26
Leviticus 19:26. Nor observe times— This should certainly be read, nor augur or divine by clouds; which is well known to have been a general practice among the heathens. That this is the precise meaning of the original word, see Parkhurst on עונן . 

Verse 27
Leviticus 19:27. Ye shall not round the corners of your heads, &c.— i.e. "Ye shall not cut off the hair from the corners, namely, from the temples and forepart of the head, nor from the extremities of your beards, towards the ear." Some think that this was in opposition to the superstitious tonsure of the wandering Arabs; who lived in tents, and were accustomed to cut the extremities of their hair round, in order to be like their god Bacchus, who, in their mythology, was the same with the sun. (See Herodot. lib. ii. c. 8.) Others think that this refers to a superstitious funeral rite; which they collect from the next verse, from ch. Leviticus 21:5 and from Deuteronomy 14:1 and this latter seems the most probable interpretation: for it is certain, this was an ancient heathen custom in token of excessive mourning. See Isaiah 15:2. Jeremiah 16:6; Jeremiah 48:37. Ezekiel 7:18. Thus the Greeks tore, cut off, and sometimes shaved their hair, in mourning for the dead: and we are told, that it was formerly the custom of the widows of Florida, when their husbands were slain, to cut their hair quite off, and to scatter it over their husbands' graves. 

Verse 28
Leviticus 19:28. Ye shall not make any cuttings, &c.— The Egyptians, and many other idolaters, did this when they mourned for their friends; defiling their bodies with slashes and cuttings, as some say, to express the extremity of grief; as others, to pacify the infernal spirits, and propitiate them for the dead. See Jeremiah 16:7. As for the marks, spoken of in the latter part of the verse, it was usual for the Zabii and others to burn marks in their bodies, that they might thus signify to what particular deities they were devoted. The greatest part of the Arabian women had their cheeks and arms marked with these stigmata; and Lucian says, that all the Assyrians bore these printed characters, some on their wrists, others on their necks: so Herodotus tells us, that he, who devoted himself to Hercules, received Στιγματα ιερα, sacred stigmata; giving up himself to that god. These marks, says Calmet, were imprinted either by a hot iron, or with a needle; with which they made several punctures, which they afterwards filled with a fine powder, of either black, blue, or some other colour, which incorporated with the flesh, and remained printed in it for all their lives after. Ptolemy Philopater gave orders, that the Jews who had forsaken their religion, and had embraced that of the pagans, should be stigmatized with the mark of an ivy-leaf, which tree is dedicated to Bacchus. See Revelation 13:16-17. Isaiah 49:16 and Galatians 1:17. Philo says, that there were men who printed characters upon their flesh with hot irons, to devote themselves more solemnly to their idols: and something of this kind was early found and still prevails among the Eastern Christians, who mark themselves with a cross; especially such as go in pilgrimage to Jerusalem. See Calmet on the word stigmata. Perhaps, says Parkhurst, the incisions which the ancient Britons made on their bodies in various shapes, and afterwards dyed with the juice of woad or kelp, were of the same idolatrous sort. These are called by Tertullian Britannorum stigmata, the marks of the Britons. 

Verse 31
Leviticus 19:31. Regard not them that have familiar spirits— The word האבת haobot, rendered familiar spirits, signifies conjurers, pythos; persons, says Parkhurst, who pretended to give prophetic answers, when inspired and inflated by the light and air. Virgil has described a prophetess of this kind, AEneid 6 ver. 46, &c. 

——Ait, Deus, &c. "The virgin cries, the god, behold the god! And straight her visage and her colour change; Her hair's dishevell'd, and her heaving breast, And lab'ring heart, are swoll'n with sacred rage: Larger she seems, her voice no mortal sound, As the inspiring god near and more near Seizes her soul."—— 

This shews what the heathens meant when they spoke of their diviners being? pleni deo, full of the god: and it is evident from Acts 16:18 that the devil was sometimes permitted to take advantage of these pretendedly divine inspirations, so as really to seize and actuate the bodies of such pretenders. The learned reader, who would see more concerning this sort of diviners, may consult Leonis Allatii syntagma de engastrimutho. The word rendered wizards, comes from the verb ידע iadang, to know; and signifies those who pretended to a superior degree of knowledge in future events. See Exodus 22:18 and Leviticus 6:27. 

Note; 1. Let the vain and sinful customs prohibited above admonish us of the folly and sin of fortune-telling, applying to gypsies, conjurers, &c. amulets, charms, &c. fearing cross days, or cross knives and forks, or spilt salt, and such kinds of fooleries, which are a disgrace to human nature. Shall the dregs of paganism enter amidst the profession of Christianity? To have any dependance on these alilem, (nothings,) is still, in some degree, to have fellowship with devils. 2. Though we have renounced the gods of the heathen, we must remember, that he who deludes the unwary, and sacrifices injured beauty to his own vile lusts, is the votary of these unclean spirits. 

Verse 32
Leviticus 19:32. Thou shalt rise up before the hoary head— The equity and excellence of this law must strike every person who hears it, and give a high idea of the wisdom and goodness of the Jewish Lawgiver. It is, indeed, one of the plainest dictates of nature to reverence our superiors in age; and we find scarcely any civilized nations who have not enforced this dictate. Among the Egyptians it was enjoined, that their young men, when they met an elder, should turn aside to give him the way, and rise up at his approach. The Lacedemonians enjoined that the aged should be honoured as parents: and Plato finely remarks (for a heathen philosopher), that young men should glory first in obeying the laws; for this is the same as obeying God: and next, in reverencing their superiors in age; those especially who have passed their days honourably: and therefore Juvenal very excellently observes, that, in the more uncorrupted ages, it was looked upon as a portentous crime for young men not to reverence the aged. 

Credebant hoc grande nefas, et morte piandum, Si juvenis vetulo non assurrexerat. Sat. 13. 

"They thought it such a crime, as death alone Could expiate,—if a young man did not rise Before the hoary head." 

The expressive elegance of the sacred writer, thou shalt rise up before the hoary head, is well preserved in the poet. Some of the Jewish writers think that this verse enjoins three degrees of honour: one to the aged; another to the wise, the old man, by which they mean the elders or teachers of the law; and the third to the judges, whom they take to be meant by אלהיךֶ eloheika, here rendered by God. But the most probable and natural interpretation is that which refers the whole verse to superiors in age. 

Verse 33
Leviticus 19:33. If a stranger sojourn with thee— The reason subjoined, Leviticus 19:34 for this humanity to strangers, for ye were strangers, &c. evidently proves that strangers in general, not proselytes only to the Jewish religion, are here meant. The narrow-minded principles which the Jews in future times too strongly displayed, are no sort of objection to the generous and hospitable intention of this law. 

Verse 35
Leviticus 19:35. Ye shall do no unrighteousness in judgment, &c.— i.e. "Ye shall conduct yourselves through life, and especially in all your commerce and dealings, by the strictest rules of exact justice." It is to be observed, that, to prevent all fraud in weights and measures, the standard of them was kept in the sanctuary: compare Exodus 30:13 with 1 Chronicles 23:29. The word rendered weights, is stones in the margin of our English Bibles, because stones were used as well for weights as for plummets in building. 

Note; 1. This benevolent command, that strangers are to be treated kindly. The remembrance of their own state in Egypt was to teach the Israelites to pity others. Strangers must not be oppressed, nor defrauded, nor reproached, but loved as brethren, and treated with equal affection. They who are strangers have a right to peculiar kindness: it is enough that they are removed from their domestic comforts; they need not have their absence more embittered by ill usage. 2. Justice must be observed in measures, weights, and scales. To sell less than weight or measure, is, at least, equally criminal with other acts of theft, which, though man may never discover, shall be severely visited when God weighs such in his balances, and finds them wanting. 3. All God's statutes must be observed and done; head, heart, and hand, must concur. Remember, No man sincerely obeys God who makes any reserves; and he will never really please him by obedience to any one command, who does not in simplicity seek to observe them all. 
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Verses 1-5
Leviticus 20:1-5. And the Lord spake, &c.— In ch. Leviticus 18:21 this dedication of children to Molech, is forbidden in more general terms. It is there said, thou shalt not let any of thy offspring pass through the fire to Molech: where the reader will observe, that the words, the fire, are in Italics, and, consequently, not in the Hebrew. Accordingly, Houbigant is of opinion that the phrase signifies to become servants to; and that it expresses dedicating children in perpetual servitude to the worship of Molech, and therefore he renders it, non mittes ad Molech semen tuum in servitutem, thou mayest not send thy offspring into servitude to Molech: and he observes, that the word fire is never used, where Molech is spoken of: but he certainly forgot, 2 Kings 23:10 where it is expressly said, that no man might make his son or his daughter to pass through the fire to Molech: and I have no doubt but that in many other places in Scripture, where passing through the fire is spoken of, reference is made to this same idol. Calmet has a very learned and excellent dissertation upon this subject. He informs us from the Rabbins, that "this idol was of brass, sitting upon a throne of the same metal, adorned with a royal crown; having the head of a calf, and his arms extended, as if to embrace any one. When they would offer any children to him, they heated the statue within by a great fire; and, when it was burning hot, they put the miserable victim within his arms, which was soon consumed by the violence of the heat: and, that the cries of the children might not be heard, they made a great noise with drums and other instruments about the idol." Others relate that the idol was hollow, and within it were contrived seven partitions, one of which was appointed for meal or flour; in the second, there were turtles; in the third, an ewe; in the fourth, a ram; in the fifth, a calf; in the sixth, an ox; and in the seventh, a child. All these were burned together by heating the statue in the inside. Parkhurst observes, that "it appears from the substance of this idol, which was brass; from its having the head of a calf (the animal-emblem of fire;) from its being divided into seven partitions, answering to the seven planetary spheres or orbits; and from the horrid rites performed to it, that it was intended as a representative of the solar fire. This is also confirmed by its name מלךֶ melek, the king: [the LXX several times render it, when meaning the idol, αρχων the ruler:] for, as a king, in his political capacity, acts where he is not, by means of others; so the solar fire in our system does, in some sense, act where it is not, by means of the light which it is continually sending forth, and putting in motion. It has been doubted, whether in that shocking rite of making their children pass through the fire to Molech, they were always destroyed or burnt to death or not. Whoever will attentively consider the following passages in the Hebrew Bible, will be strongly inclined to the affirmative; Ezekiel 16:20-21; Ezekiel 37:28.: Compare Jeremiah 32:35 with Jeremiah 7:31. Some savages of Florida, we are informed by some writers, used to sacrifice their first-born, if a male, to the sun; see Ceremonies and Religious customs, vol. 3: p. 129:" see also 2 Chronicles 28:2. 2 Kings 23:10. Those who desire further information on this subject, we refer to Calmet and Selden's Dissertations, and Bishop Newton's Notes on Milton's Paradise Lost, Book i. ver. 392. 

Verses 2-5
Leviticus 20:2. Shall stone him, &c.— Compare Deuteronomy 7:2; Deuteronomy 7:26. Who, upon the face of these laws, could ever attempt to support so absurd a notion, as that idolatry was tolerated among the Jews? Yet such is the hypothesis of the admirable Voltaire! Bishop Warburton upon this law observes, that there were two cases in which the offender, here described, might escape punishment: first, when the crime could not be legally proved; or, secondly, when the magistrate was remiss in punishing. The divine lawgiver obviates both; and declares, that the infanticide shall suffer death by God's own hand in an extraordinary manner. The supplial of the first defect is in these words, and I will set my face, &c. Leviticus 20:3. The supplial of the second is in these; and if the people of the land, &c. Leviticus 20:4-5. 

Verse 9
Leviticus 20:9. For every one— Our old version here is, If there be any that curseth, &c. The particle כי ki, rendered for, is not always causal; but frequently signifies moreover, further, when, &c.; see Noldius, Leviticus 9:22 : &c. 

REFLECTIONS.—The soul that sinneth, it shall die. The former laws are here armed with their sanction, and we need hear and fear before this holy Lord God. 

1. In respect to the sacrificing of children. When we see the votaries of sin in general serving the devil with such loss and suffering, how ought we to value the perfect freedom of God's service. 2. In respect to the escape of the criminal from the hands of men, God would then take the matter into his own hand. Note; Sinners may escape the hand of justice here; but at God's tribunal they must stand, and none can deliver them out of his hand. 3. Nor shall the abettors of the idolaters share a milder judgment. Note; (1.) The character of an informer is often, and justly perhaps in general, stamped with infamy: but there are offences where silence involves us in the guilt of the crime we conceal; and it is at our peril if we hold our tongue. (2.) A negligent magistrate is a most criminal character; and they who will not judge for God, shall be judged by him. 4. A general charge is given to sanctify themselves for God, and, consequently, to separate themselves from the ways and company of sinners: and the reasons are given: (1.) Because God is their Lord and Master, and they must serve him only. (2.) Because they thus answer his designs of grace upon them: I am he that sanctifieth you. Note; [1.] Sanctification is the work of God: his power must be obtained, or else impotent would be the command. [2.] All God's people are a holy people: though the measure of their attainments differ, yet universal sanctification of heart and life is the prayer, the purpose, and sincere endeavour of every gracious soul. 

Verse 10
Leviticus 20:10. The man that committeth adultery— The Hebrew word may signify all kinds of uncleanness; yet here it does, and must, properly, signify adultery; a crime held so detestable by all nations, that there were few in ancient times that did not reckon it capital. Egyptians, Greeks, and Romans held it alike enormous. Is it not strange, that in our laws we punish a petty robbery with death; and suffer adultery to go wholly unpunished? 

Verse 11
Leviticus 20:11. Their blood shall be upon them— Compare Deuteronomy 19:10. The plain meaning of the phrase is, their blood shall be chargeable upon themselves: the punishment of them shall acquit the land from guilt; see Matthew 27:25. 

Verse 14
Leviticus 20:14. If a man take a wife, &c.—they shall be burnt with fire— Some have thought it very extraordinary, that this crime should be punished with burning alive; when simple death only is assigned as a punishment for a more monstrous crime: (Leviticus 20:15-16.) and, therefore, they have thought that burning with fire here means, the marking of their bodies with a red-hot instrument, as a present punishment, and a future brand of infamy. 

Verse 17
Leviticus 20:17. They shall be cut off in the sight of their people— Some, again, believe that this punishment implies that they shall be separated from the communion and covenant of Israel; and not, that they should be put to death. They think, that the punishments assigned in the other verses seem to prove this. 

Verse 20
Leviticus 20:20. They shall die childless— Whatever be the precise mode in which this curse was to be executed, whether by the entire withholding of children, or the speedy cutting them off when born; it affords us a striking proof of the Divinity of the Jewish law: for, to give or withhold children being in the power of the Divine Providence only, no impostor would have added such a sanction, the impotency of which a little time must have fully detected. 

Verse 21
Leviticus 20:21. If a man take his brother's wife— Except that brother die childless. Compare Genesis 38:8. Deuteronomy 25:5-6. 

REFLECTIONS.—Nothing needs severer restraints than the lusts which naturally reign in our mortal bodies: no sins have severer punishments denounced on their indulgence. To instance only one—The adulterer and adulterers were both to perish together. The wrong is irreparable to the injured, peace of conscience destroyed to the guilty, and the avenging wrath of God provoked by such a daring violation of his ordinance of marriage. 

Verse 23
Leviticus 20:23. Ye shall not walk in the manners of the nations, &c.— See Genesis 9:25. 

Verse 25
Leviticus 20:25. Ye shall therefore put difference— The therefore in this verse plainly proves, that the principal reason, as we have observed on ch. 11: of the distinction between clean beasts, &c. is that given in the preceding verse, I am the Lord—who have separated you. 

21 Chapter 21 

Introduction
CHAP. XXI. 

Concerning the priests' mourning: their holiness: their marriages. The priests who have blemishes, must not minister in the sanctuary. 

Before Christ 1490. 

Verse 1
Leviticus 21:1. Speak unto the priests, the sons of Aaron— Respecting the general notion of defilement from dead bodies, we refer to Numbers 19:11; Numbers 19:22.—The priests, on account of their function, are ordered to have no concern with dead bodies; i.e. not to touch them, prepare them for burial, be present at their funeral, or come into the tents where they are; since thus they would be legally defiled, and unfit for the duties of their office: yet, in the case of near relations, they were allowed the usual custom of mourners, Leviticus 21:2-3. What we render for the dead, is נפשׁ nepesh, a word often used for the animal frame, either with or without life; see Genesis 2:7. 

Verse 4
Leviticus 21:4. But he shall not defile himself, being a chief man among his people— Very different versions are given of this passage: several ancient versions render it, neither shall he be defiled for the prince of his people: a rendering which Houbigant follows, and strongly approves. It seems, however, most probable, from comparing the eleventh verse in the original, that the sacred writer means to say, that he shall not defile himself for, or upon account of, any of his people. The LXX seem to have understood it in this sense: and let it be observed, that the context appears manifestly to justify this interpretation; first asserting, that he shall not be defiled for the dead among his people: some exceptions are then made; after which it is added, that, saving these exceptions, he shall be defiled for no other: see Houbigant. 

Verse 5
Leviticus 21:5. They shall not make baldness upon their head, &c.— See the notes on ch. Leviticus 19:27. What was forbidden to the people in general, is here forbidden to the priests. It is justly required, of the ministers of religion, that they be not only more holy themselves, but patterns of holiness to others. Parkhurst observes, that "the Jewish priests are here particularly forbidden to make baldness upon their head, or to shave off the corner of their beard, because the Egyptian priests did so." Thus Herodotus relates of the Egyptians, Their priests shave their whole body every third day. So the Babylonian priests are described, in Baruch 6:31 as sitting in their temples, their heads and beards shaven. And thus also the priests, among the ancient Indians of Virginia, shaved their heads close, the crown and top of the forehead excepted; Ceremonies and Religious Customs, vol. iii. p. 117. 

Verse 9
Leviticus 21:9. If she profane herself— That is, make herself unholy, and bring not only disgrace and infamy upon herself, but also upon her father: she shall be burnt; suffering a punishment more severe than other women guilty of the same offence, (Exodus 22:16. Deuteronomy 22:28.) as her education and circumstances in life might justly demand a more exemplary conduct. 

Note; 1. Ministers must be examples to their flock, and when God exercises them with the severest trials, they are called to eminent resignation. 2. They should be very cautious in their choice of a wife; a light and vain woman will be a discredit to themselves, a reproach to the service they are engaged in, and a hindrance to their labours. 

Verse 10
Leviticus 21:10. He that is the high-priest— The former laws related to the priests in general; the high-priest, as being more peculiarly holy, is restrained by laws more peculiarly exact: he is not permitted to defile himself for any dead, nor to leave his attendance upon the sanctuary, (Leviticus 21:12.) even on the demise of his nearest and dearest relations. The reason of which has been by some thought to be, that though the lower priests, being many, might delegate others to serve in their room; yet the high-priest being one, there was no other to officiate in his stead. What we render the crown of the anointing oil, in the 12th verse, some render, the consecration of the anointing oil. Houbigant—for he hath been consecrated by the oil of anointing of his God. The word נזר nezer signifies separation; and therefore Aquila very justly renders the passage, because the separation, [or mark of separation] the anointing oil of his God is upon him. The equity of this law has been justified by the conduct of some of the greatest men of antiquity, particularly in the remarkable example of Xenophon quoted on a former occasion. We are told of Minos, that as he was offering sacrifices to the graces at Paros, the news came to him of his son's death: upon which he pulled off the crown from his head, and caused the music to cease; but nevertheless finished the sacrifice which he had begun. 

Verse 13
Leviticus 21:13. He shall take a wife in her virginity— The inferior priests might marry a widow; see Ezekiel 44:22. But this command is enjoined upon the high-priest, as being a more eminent type of Christ, whose spouse, the church, is frequently represented as a chaste virgin, 2 Corinthians 11:2. Revelation 14:4. 

REFLECTIONS.—1. When God's sanctuary calls for our attendance, the deepest ties which would withdraw us from it, must be broken through. 2. Every believer must be presented to Jesus the great high-priest as a chaste virgin; and he is counted such, when, having washed his soul in the blood of the Lamb, with fervent affection he cleaves to him alone. 

Verse 17
Leviticus 21:17. Speak unto Aaron, saying, &c.— Still further to provide for the dignity of the priesthood, and especially to guard it from that contempt which bodily defects and blemishes are too apt to raise in the mind; it is here enjoined, that none of the family of Aaron should be admitted to this sacred office, with any such personal defects or blemishes. Any thing superfluous, in the next verse, is said by the Hebrew doctors to mean any inequality in those members which are pairs; as when one of a man's eyes or legs was bigger than the other, דק dak, rendered dwarf, in the 20th verse, Dr. Beaumont observes, is, in general, that which is small, or thin; and, by the Hebrews, is referred to any imperfection in the eye; by others, to the small or thin stature of the body; as, to be a dwarf. There was a law similar so this among the ancient Romans, Sacerdos integer sit; that a priest should be entire in all his parts; which Seneca mentioning, Controv. Leviticus 4:2 explains by the example of Metellus, who, losing his eye, by venturing to snatch the palladium out of the flames, when the temple of Vesta was on fire, was denied the priesthood; for though he had done great service, whereby he had acquired high honour; yet their opinion was, that a priest who was defective in any member of his body, was to be avoided as a thing of an ill omen. There was a law too among the Athenians to the same purpose, as well as among many other of the heathens: Regulations, which, though probably made, because men are very apt to despise those who labour under bodily deformity; yet, in the divine law, doubtless, had a further and a moral import: we find that perfection was required as indispensable in all the sacrifices; see the next chapter, Leviticus 21:21-23, &c. in which was figured out not only the perfection of the Great Sacrifice, but the purity of mind expected in those who offered: so the high-priest and his brethren were not only required to be perfect, as types of our great High-Priest, and of the Christian priesthood, but as immediate ministers of God; of whom it is required, under every dispensation, that they should be distinguished by great purity of life; that their families should be well regulated; and that they should do and be nothing which might expose themselves and their religion to contempt. 

Note; If natural defects disqualified men for the ancient priesthood, how much more should moral turpitude disqualify for the Gospel-ministry? A minister spiritually blind, or halting in his opinions, or perverse in his walk, or vicious in his temper, ought to be banished from God's altar. 

22 Chapter 22 

Introduction
CHAP. XXII. 

Concerning the uncleanness of the priests, and the perfection of the sacrifices. 

Before Christ 1490. 

Verse 2
Leviticus 22:2. That they separate themselves— Or, That they abstain. These cautions respecting abstinence from the holy things,—from that food which was allotted to the families of the priests, are to be understood as of the same import with those mentioned in the former chapter; alike calculated to preserve a reverence for sacred matters, and to inculcate moral purity. 

Verse 3
Leviticus 22:3.— Houbigant renders this verse better, when he is unclean. The meaning of the phrase, he shall be cut off from my presence, is given us in the 9th verse; he shall die. 

Verse 4
Leviticus 22:4. What man soever of the seed of Aaron is a leper— These defilements, spoken of at large in the 15th chapter, were to seclude the priests from all public offices, in the same manner as they secluded common Israelites from the general intercourse of life. The words, whoso toucheth any thing that is unclean by the dead, are rendered by Houbigant, whoever shall touch any uncleanness of a funeral: they might more literally be rendered, whoso toucheth any unclean thing of the dead; and they seem to express, that not only the touching of a dead body; but the having any concern at all with such, was sufficient to render the priest legally unclean; see the note on chap. Leviticus 21:1. 

Note; (1.) It is no light matter to profane with unhallowed touch the sacred table of the Lord. (2.) The higher the station, the deeper the fall. A priest who perishes, sinks into the lowest pit. (3.) It becomes us with jealousy, knowing what a God we have to do with, to take heed to our ways in this naughty world, and never to omit daily application to the fountain which is opened for sin and for uncleanness. 

Verse 10
Leviticus 22:10. Holy thing— Compare chap. Leviticus 21:22. 

Verse 11
Leviticus 22:11. If the priest buy any soul— See chap. Leviticus 25:39; Leviticus 25:44-45. The word stranger, in the next verse, signifies as in the 10th verse, one who is not of the priest's family. 

Verse 14
Leviticus 22:14. He shall put the fifth part thereof unto it— The meaning is, that the person, thus ignorantly offending, should, to the full worth of the thing, add a fifth part, and so restore to the priest what he had inadvertently applied to his own use. 

Verse 15
Leviticus 22:15. Shall not profane the holy things— That this verse refers to the priests, and not to the people, is evident from the context, and from the following verse. Provision is made in the former verse, that the holy things appropriated to their maintenance should be exactly rendered to the priests: here it is observed, in reference to the cautions given in the former part of the chapter, that the priests themselves should not profane the holy things, by an improper and defiling use of them; and thus lade themselves with the iniquity of trespass in their eating; i.e. render themselves obnoxious to divine justice by transgressing these ordinances. 

Note; There is but one Mediator, who is appointed to bear our sins, and we must be careful to join no other with him. His blood and merits alone, not any works of ours, or of others, have any efficacy in obtaining remission of the iniquity of our trespass. 

Verse 19
Leviticus 22:19. Ye shall offer at your own will a male without blemish— Laws are next given to provide for the perfection of the sacrifices, as well as of the sacrificers. Upon this head, we refer to the last note of the foregoing chapter, The strangers in Israel, Leviticus 22:18 signify the proselytes of the gate, such as had embraced the Mosaic law. At your own will might be rendered more consistently with the former verse, for your acceptance, or to be accepted; as it is rendered in the 21st verse, and by several of the ancient versions. The same attention to the perfection of victims was found among the heathens: they thought that unworthy to be offered to their gods, which was not excellent and complete in its kind. "No lame animal is to be sacrificed," says the Greek scholiast on Aristophanes; "and, in general, nothing must be offered to the gods, but what is sound and perfect:" τελειον και υγιες . 

Verse 23
Leviticus 22:23. That mayest thou offer for a free-will-offering, &c.— Some render this, If thou offer it either for a free-will-offering, or for a vow, it shall not be accepted. The Hebrew will certainly bear this interpretation; and the 21st verse both requires and justifies it. 

Verse 24
Leviticus 22:24. Neither shall ye make any offering thereof in your land— Though there is nothing for offering in the Hebrew, yet the verb and the context sufficiently shew, that our version has added it with great propriety. The four participles, bruised, crushed, broken, cut, have immediate reference to the words bullock and lamb; to which animals, the two participles in the Hebrew, rendered superfluous and lacking, are applied, and of which the four following must be understood; not of any parts of them, of which no mention is made in the text. Dr. Beaumont's short gloss is, "in your land ye shall not do it, i.e. any in your land of Israel; opposed to the stranger in the next verse: not do it; i.e. not offer it, or make it a sacrifice, or suffer it to be done by any in your land." 

Verse 25
Leviticus 22:25. The bread of your God— Or, The food of your God, i.e. Sacrifices. [Because their corruption is in them,—blemishes be in them.] As in the original of these words we find no connective particle, blemishes may be either understood as explanatory of corruption; [corruption, i.e. blemishes be in them;] or, the two words may be considered as distinct: the former expressing the ill habit of body specified above; the latter the external defects of the body. Most of the versions countenance the first exposition. 

Verse 28
Leviticus 22:28. Whether it be cow or ewe— This law appears to be of the same nature with several others that we have heretofore remarked, inculcating humanity: accordingly, Maimonides considers it as such: and Jonathan, in his paraphrase, understands it as a symbolical precept, teaching the Israelites to be merciful, as their father in heaven is merciful. 

Verse 32
Leviticus 22:32. Neither shall ye profane my holy name, &c.— "An attentive observation of the law," says Selden, "was called by the Hebrews, sanctification of the divine name; and the doing any thing contrary to the law, profanation of that name." 

REFLECTIONS.—(1.) Our Lord Jesus was thus a lamb without spot or blemish; and when examined, no fault was found in him. (2.) It is but mockery, instead of service, to appear before God with blind devotion and lame formality: unless our souls are engaged, and our hearts given up to him, the rest is no better than abomination. 

23 Chapter 23 

Introduction
CHAP. XXIII. 

Of the sabbath and the great annual festivals; the passover, pentecost, feast of trumpets, day of atonement, and feast of tabernacles. 

Before Christ 1490. 

Verse 2
Leviticus 23:2. Concerning the feasts of the Lord, &c.— These words might be rendered more unexceptionably thus: the solemnities of the Lord, which ye shall proclaim, with holy proclamations, are these my solemnities: i.e. stripped of the Hebrew idiom, these are the holy solemnities of the Lord, to be publicly proclaimed and observed. They were to be proclaimed by the sound of a trumpet. See Numbers 10:8. Solemnities is a more unexceptionable word than feasts, as the day of atonement could not properly be styled a feast. The original word signifies any appointed or regular assembly or congregation, and is very expressive of these solemn meetings of the Jews. "The word used here," says Dr. Beaumont, "is the same as in Genesis 1:14. מועד moed; and generally signifies a set time or season; but is applied here to the solemn feasts which were appointed by God at their set-times in the year." 

Verse 3
Leviticus 23:3. The sabbath of the Lord in all your dwellings— The Sabbath is first briefly mentioned, as being the first and chief of these solemn meetings; at all times and in all places religiously to be observed, in all their dwellings. 

REFLECTIONS.—The sabbath was a weekly feast, and still is such, to every true believer, who especially fears then on God's word and ordinances. A holy rest was to be observed. We must rest from sin as from labour. There was on it to be a holy convocation. Nothing on that day must keep us from waiting in the courts of God's house together—nothing but works of necessity. Note; If servants are kept from Divine service to provide for our bodies, when they should be feeding their own souls, the guilt of sabbath-breaking will be against the heads of that family. And not only by a convocation, but in their dwellings the sabbath must be kept; public duties are but a part of the service; on that day every house must be a temple, and resound with prayer and praise. To prostitute the hours of the evening in vanity, or visiting, or idleness, is to profane the day, as much as when we forsake the assembly of God's people. 

Verse 5
Leviticus 23:5. Fourteenth day of the first month— Concerning the passover, see Exodus 12 and Numbers 19:22 for the directions respecting the sacrifices mentioned Leviticus 23:8. 

Verse 10
Leviticus 23:10. When ye be come into the land— See Deuteronomy 12:10; Deuteronomy 12:32. This precept could not take place till they came into the land of Canaan, as they neither sowed nor reaped in the wilderness:—and shall reap, might be rendered, more consistently with the context, shall begin, or be about to reap; see Deuteronomy 16:9. Josephus says, that the sheaf to be brought upon this occasion, or the handful, as the margin of our English Bibles has it, consisted, not of the stalks of corn as they were cut, but of the corn ears dried by the fire; see ch. Leviticus 2:14. The harvest here mentioned, signifies the barley harvest, which began about the passover, Exodus 9:31. The wheat harvest began at pentecost, when they offered the first-fruits, mentioned Leviticus 23:17. "These first-fruits," says Calmet, "were reaped by men delegated for that purpose, and presented, in the name of the community, to the priest, who waved them towards the four quarters, in sign of their being consecrated to the Sovereign of the universe." 

Verse 11
Leviticus 23:11. On the morrow after the sabbath— By the sabbath here, is to be understood, not the weekly sabbath, but the first day of unleavened bread, spoken of Leviticus 23:7 which is called the sabbath, or rest, because it was a festival, whereon they were to rest from all servile labour, as was usual on their weekly sabbath: and this is common, says Strabo, both to Greeks and Barbarians; to keep their holidays with a festival remission of their labours. 

The Hebrew, says Dr. Beaumont, is morrow of the sabbath; meaning not the ordinary sabbath, but the sabbath of the passover, which was always the 15th of Nisan, or March, the first day of unleavened bread, called the feast, Numbers 28:17 on which days were sabbatisms; (Leviticus 23:24; Leviticus 23:32; Leviticus 23:39.) so the morrow after was always the 16th of Nisan. 

Verse 14
Leviticus 23:14. Ye shall eat neither bread, nor parched corn, &c.— That is, no bread or corn of this year's produce; a reasonable testimony of their respect and gratitude to God, the giver of all good gifts. Pliny tells us, that the Romans offered the first-fruits of their corn and wine to the gods, before they tasted thereof themselves. 

Note; 1. They who come to acknowledge divine mercies, shall have their souls refreshed, as with marrow and fatness. (2.) Holy seasons should be observed in a holy manner. (3.) God has a right to his sheaf: we must honour him with part of our substance, if we would have his blessing on the rest. (4.) These first-fruits were typical of Jesus's rising, as the first-fruits from the dead, and thereby assuring us of our own resurrection. 

Verse 15
Leviticus 23:15. Ye shall count unto you from the morrow after the sabbath— From the second day of unleavened bread, Leviticus 23:7; Leviticus 23:11 that is, from the 16th day of the first month, they were to reckon seven sabbaths, i.e. seven weeks complete; and the next day after the seventh sabbath or week, making just 50 days, was to be the first of another festival, hence commonly called pentecost or the fiftieth; when the first-fruits of the wheat harvest were to be offered, Leviticus 23:17. This festival was partly commemorative of God's goodness in giving the law from mount Sinai, on the 50th day after their coming out of Egypt; and partly gratulatory for the fair hope of completing their harvest; and it was also typical of the gospel law; see Exodus 19:1 and Acts 2:1; Acts 2:47. Archbishop Usher observes, that our blessed Lord being slain at the feast of the passover, rested in his grave the whole sabbath following, which was the day of unleavened bread. The next day after, the sheaf or omer of the first-fruits, of barley-harvest was offered to the Lord; when Christ rose from the dead, and became the first-fruits of them that slept: from this day the account of the seven sabbaths or weeks was computed; and upon the morrow after the seventh, i.e. upon the Lord's day, was celebrated the feast of weeks, or the day of the first-fruits; because then the first-fruits of the second, or wheat harvest were offered; as likewise the feast of harvest; because it was the principal and last harvest of the year. On this day the apostles, having themselves received the first-fruits of the spirit, converted no less than 3000 souls, and presented them, as the first-fruits of the Christian church, to God. Now the seventh day of the week, or Jewish sabbath, being purposely passed over in the observation of the feast of weeks, and that great solemnity kept on the first day of the week, it is no wonder that the Christian church has appropriated that day instead of the seventh for public worship. 

Verse 17
Leviticus 23:17. They shall be baken with leaven— No leaven was to be burnt upon the altar; see ch. Leviticus 2:11. Accordingly, these loaves were to be waved before the Lord, not burnt upon the altar; see Leviticus 23:20. It is most probable that these wave-loaves are enjoined to be made with leaven, (that is, in the manner of bread commonly used) as they were designed for the food of the priests; and they might possibly be further intended as eucharistic emblems of the daily bread of the people, thus piously acknowledged to proceed from the Lord. 

Verse 18
Leviticus 23:18. And one bullock— In Numbers 28:27 there are two bullocks, and one ram; and here is one bullock, and two rams; those are an addition in respect of the feast day, and these are a further addition in respect of the two loaves; and therefore to be offered with them, as is here said: so that this day there are offered these here named, with the loaves, more than the daily offerings. In all, upon this day they offered twenty beasts for burnt-offerings, two goats for sin, and two lambs for peace-offerings, which last four were eaten. Beaumont. 

Verse 22
Leviticus 23:22. When ye reap the harvest of your land— See what has been advanced respecting this benevolent injunction, on chap. Leviticus 19:9-10. The reader cannot but observe with what great propriety it is repeated here, where the people, called to thankfulness to their God for the blessings of harvest, could scarcely fail to comply with so just and merciful a precept. 

Note; They who will honour God with sacrifice, must also have pity on the needy; and God will accept with greater delight the feeding his hungry saints, than the feeding the fire of his altar with the fat of bullocks or rams. 

Verse 24
Leviticus 23:24. In the seventh month— This was the first month of the civil year, answering to our September, and was the seventh month of the ecclesiastical year. A memorial of blowing of trumpets, some render a festival for commemorating, or praising God, with the sound of the trumpet; see Psalms 150:3. This feast was kept with great solemnity; the trumpets sounded from sun-rising to sun-setting. The priest, who sounded the trumpet, began with the usual prayer, "Blessed be the Lord, who hath sanctified us by his precepts, &c." subjoining this thanksgiving "Blessed be God, who hath preserved us in life, and brought us to this time." When all was ended, the people repeated aloud, "Blessed is the people that know the joyful sound." 

The Scripture does not acquaint us with the occasion of appointing this feast. Theodoret believes it to have been in memory of the thunder and lightning, and the sound of the trumpet, from mount Sinai, when God gave his law from thence. Maimonides considers the festival as designed, not only to proclaim the new year, but as a solemn warning to repent and prepare for the coming of the great day of atonement, which was at hand: and many have justly supposed that this festival was typical of the blowing of the Gospel trumpet; see Isaiah 58:1. Hosea 8:1. Zechariah 9:14. The Gentiles seem to have borrowed from hence their blowing with trumpets among the rites and ceremonies in the worship of Cybele. 

Verse 27
Leviticus 23:27. Also on the tenth day— See the notes on ch. 16: 

REFLECTIONS.—The day of atonement was to be observed as a day of sacred rest, to be spent wholly in reflection upon and humiliation for the sins of the preceding year. A day of fasting: the body, as well as soul, must be afflicted, as both share in guilt; and the whole day, from even unto even, must be spent in those exercises of deep abasement, which answered the institution. Note; (1.) They who feel the burden of sin, will be careful to beat down the body, as well as to humble the soul. (2.) Solemn seasons for the review of past transgressions, cannot but have a blessed effect upon the heart. (3.) When we would afflict our bodies with fasting, there should be real abstinence in respect to all kinds of meat. To keep a fast on rich fish, and high sauces, is ridiculous mockery, instead of a holy fast. 

Verse 34
Leviticus 23:34. Speak unto the children of Israel, saying, The fifteenth day, &c.— The next solemn meeting was called the feast of tabernacles, upon which they dwelt for seven days in booths or tabernacles, to commemorate their having dwelt for forty years in tabernacles in the wilderness, Leviticus 23:42-43. This was one reason of the institution: another is given in the 39th verse; and the typical view respects his birth and dwelling in the tabernacle of human flesh, who, in the fulness of time, was born, as it is commonly supposed, at the time of this festival; see John 1:14. 

Verse 36
Leviticus 23:36. Seven days ye shall offer— See Numbers 29:13; Numbers 29:40 for an account of the sacrifices offered upon this festival. The word rendered solemn assembly, at the close of this verse, signifies properly, as in the margin of our English Bibles, a day of restraint, or detention; i.e. from labour; and thence, a solemn feast-day. It is used here, as in Numbers 29:35 and Nehemiah 8:18 to denote the peculiar solemnity with which the last day of this feast was celebrated: and accordingly St. John thus speaks of it, In the last day, that great day of the feast, John 7:37. 

Verse 39
Leviticus 23:39. Also in the fifteenth day, &c.— There being no connection of this verse with the former, אךֶ ak, rendered also, would be better rendered moreover. 

Verse 40
Leviticus 23:40. Ye shall take you on the first day the boughs, &c.— What we render boughs of goodly trees, is, in the Hebrew, the fruit of the beautiful tree; which the Targum explains of the citron-tree; the fruit of which the Jews still make use of at the feast of tabernacles; see Univ. Hist. book. 1 Chronicles 7. Palm-trees abounded so much in Judea, that they became emblematical of the country. What particular trees are meant by the thick trees, is unknown: some suppose myrtles to have been meant. The original expresses such trees as were thick and complicated, and so fitted to make a booth, which the willows of the brook were well adapted to twine about, and compact together. 

Verse 41
Leviticus 23:41. Ye shall keep it a feast unto the Lord seven days in the year— These days were spent in great festivity and joy; the highest part of which consisted in the drawing and pouring out of water: the Talmudists say of this, that he who never saw the rejoicing of drawing of water, knows not what rejoicing is. This custom is thought to have been in memory of the miraculous water which flowed from the rock in the wilderness; and undoubtedly was figurative of the gospel-grace; see Zechariah 14:16. The words of Isaiah 12:3 were sung during this ceremony; With joy shall ye draw water out of the wells of salvation: to which it is believed our Saviour alluded, when he cried out in the temple, on the last day of this solemnity; If any man thirst, let him come unto me and drink: he that believeth on me, as the Scripture hath said, out of his belly shall flow rivers of living water, John 7:37-38. It is probable, that the Pagans derived their festivals in honour of Bacchus from this feast of the Jews. 

REFLECTIONS.—The sorrows of repentance are the certain forerunners of peace and joy in believing. The humiliation of the day of atonement prepared for the feast of tabernacles, one of the three great festivals, celebrated for eight days, with every expression of gladness, with many sacrifices, and two days of solemn convocation. During seven days, they lived in booths, made of the branches of trees; the eighth was a holy day of rest and joy. They thus remembered their long abode in tents in the wilderness, and God's care of them there: and as the fruits of the whole year were now gathered in, this added to their thankfulness. Note; (1.) When we come to our true land of rest, it will ever warm our hearts with peculiar gratitude, to remember the hardships we have endured in the wilderness, and from which the Lord delivered us. (2.) If the joy of harvest was so great, how much greater will be our joy, when we shall reap the harvest of eternal glory! (3.) We, in this world, dwell in booths, but in a few days we shall return to our house, which is from heaven, and then everlasting joy will be upon our heads. 

These solemnities were annually observed, besides their sabbaths and free-will offerings; for nothing must interrupt our ordinary duties, and we are never restrained from adding any farther portion of our time and substance to the immediate service of God, if we find our hearts inclined, and our circumstances enable us. 

24 Chapter 24 

Introduction
CHAP. XXIV. 

Of the oil for the lamps: of the shew-bread: the blasphemy of the son of Shelomith: the laws concerning blasphemy and retaliation. 

Before Christ 1490. 

Verse 5
Leviticus 24:5. Bake twelve cakes thereof— The order given, Exodus 25:30 respecting the shew-bread, is here repeated more particularly. The cakes were to be twelve in number, representing the twelve tribes, as is generally observed; each consisting of two tenth-deals, i.e. two omers, or two tenth parts of an ephah, which make about six quarts of English measure: so that they must have been of very considerable size. They were to be placed in two rows or heaps, (Leviticus 24:6.) six in each: and upon the top of each row was to be set (Leviticus 24:7.) a golden dish, with a handful of the best frankincense therein; which frankincense was to be burnt upon the altar at the week's end, instead of the bread for a memorial, i.e. in honor of God, and to commemorate his name. See ch. Leviticus 2:2. The bread itself was to be eaten by the priests, Leviticus 24:9 and, as the frankincense and bread made but one offering, therefore, a part being put for the whole, the bread is called most holy of the offerings of the Lord made by fire. It is most probable, while the Israelites were in the wilderness, that these cakes were made of the manna. See Wall. 

Note; 1. They who would enjoy the light of the gospel should gladly support a godly ministry. 2. They who serve in God's sanctuary must be careful not to adulterate the oil of divine truth, but make the light shine bright in the fervency of their ministrations, and the exemplariness of their own conduct. 3. They who come to God will find a table spread for them even in the wilderness. 4. They who eat of his bread should remember their obligations to serve him. 5. Every sabbath-day, ministers must provide fresh food for the souls of the people, and not lazily put them off with stale discourses. 

Verse 10-11
Leviticus 24:10-11. The son of an Israelitish woman, &c.— Saurin observes, that this person was the son of one of those AEygptians, concerning whom Moses tells us, that a great number of them went out with the Israelites from the land of Egypt. Exodus 12:38. This man, who had married a woman of the tribe of Dan, named Shelomith, was, doubtless, a proselyte. He had taught his son the inclination towards a crime, which, if we may give credit to Porphyry, was very common among the Egyptians, who were great blasphemers. They demanded favours of their gods, threatening to punish them if they refused to grant what they asked. That this was the vice of the heathens in general, and chiefly of their heroes, their authors furnish us with numberless examples. Moses does not inform us wherein consisted the blasphemy of this unhappy person. The accounts which the Jews have given us of the controversy between Shelomith's son, and the man of Israel, are equally superstitious and absurd. Moses, with his usual conciseness, only tells us, that, striving with an Israelite, this person blasphemed the name of JEHOVAH, and cursed: this, therefore, is all that we are allowed to affirm of the matter. At this news, all the people were struck with horror: even Moses himself was at a loss how to behave; he found it necessary to secure the man, while he consulted God in a case which had never occurred, and upon which nothing had been yet decided. The remark respecting the words [of the Lord, or of Jehovah] being omitted in the Hebrew, and the consequences which are drawn, by the Jews especially, from it, are plainly of no importance, as those words are added, in the 16th verse. The word נקב nokeb; which we render blaspheme, signifies to pierce, or wound, in a metaphorical sense, as with the tongue; and so to blaspheme, curse, &c. See Parkhurst. The malignity of this crime does not consist in any real injury which it does to God; for His throne is secure against all insults from the most audacious of his creatures: if all the curses which their hellish rage can invent had their utmost accomplishment, His happiness would remain undisturbed: Thy wickedness may hurt a man; but let thy transgressions be multiplied, what dost thou unto him?—But blasphemy is an indication of a mind mad with impiety: it strikes at the root of all religion, which is the basis of society, and which principally distinguishes men from brutes; and therefore crimes of this kind undoubtedly fall within the cognizance of the civil magistrate, who is the guardian of the peace and security of society. 

His mother's name was Shelomith— Most interpreters think that Moses relates the name and family of the mother of this criminal, to hint indirectly how dangerous are marriages contracted between infidels or idolaters, and true believers. But could we give no reason for this particular, it is easy to observe, that the specification of the name and family of the mother would be convincing of the truth of the fact. 

Verse 14
Leviticus 24:14. Bring forth him that hath cursed, without the camp, &c.— 1st, This was the custom in relation to accursed persons, and such as devoted themselves to destruction. Thus it was that Joshua took Achan—and the silver, and the garment, and the wedge of gold, and his sons, and his daughters, and his oxen, and his asses, and his sheep, and his tent, and all that he had; and they brought them to the valley of Achor. 2nd, Let all that heard him, lay their hands upon his head—This was the practice afterwards of such as gave their evidence against a blasphemer. He was treated as an expiatory victim, which was loaded with the crimes for which it was to be sacrificed; and they said to the unhappy man, let thy blood be upon thy head: it is thou thyself who, by thy blasphemy, hast brought this evil upon thee. Maimonides says, that this ceremony was practised only in the case of those who were guilty of this very crime: but he is mistaken; for history furnishes us with instances to the contrary: witness those perfidious elders who attempted the chastity of Susanna, and accused her of the crime which they themselves would have committed. (See Susan. i. 34.) It is related that they brought her out before the people, and in their presence laid their hands upon the innocent woman, in order to accuse her as a criminal. Finally, Moses commanded the whole congregation to stone the son of Shelomith; and that for ever after every one should cast a stone at blasphemers, to testify that he felt himself wounded with the blow which those impious persons levelled at the Deity. The law which God enacted on this head was not one of those political laws which restrained the Jews only, it had in it the nature of a moral law obligatory on all men. The emperor Justinian condemned blasphemers to death: others bored their tongues through with a hot iron, and others caused them to be drowned. Lewis the VIIIth of France branded them in the forehead; that this mark of infamy might be a warning for every one to avoid correspondence with so scandalous a person. Though this discourse, continues Mr. Saurin, is less calculated to declaim against the manners of our own, than to illustrate the events of past ages, yet we cannot forbear deploring the disorders of Christians upon this head; the heinousness of blasphemy, and the criminal indulgencies of those who are witnesses thereof. We see—men shall I call them, or wild beasts?—who cannot be moved with the least passion but they must shew it externally, vomiting out the most execrable oaths against the Divine Majesty! Some, desirous of shining in the world, and not capable of drawing a sufficient stock for that purpose from their own genius, call in blasphemy to their aid: they fancy an oath, well mouthed, enlivens conversation; and, judging of others by themselves, conceive this kind of elocution irresistible. Vile elocution! which every true Christian must detest. It is not a less crime, says St. Augustin, [perhaps a little too strongly,] to blaspheme the glorified Jesus, than it was to crucify him when on earth. Let every Christian, especially all those whom God has intrusted with the sword of justice, seriously consider how far they are bound by this law, which proceeded from the mouth of God himself—Bring forth him who hath cursed, without the camp; and let all that heard him, lay their hands upon his head; and let all the congregation stone him: and let every one who curseth his God, bear his sin, Leviticus 24:15. 

REFLECTIONS.—This is the first capital grime and execution since the giving of the law. The offence was blasphemy. Note; (1.) When an Israelitish woman marries an Egyptian, or a Christian an unbeliever, no wonder the children turn after the worst side. It should seem he wanted to dwell among the Danites, because his mother was of that tribe; and, when opposed by one of the tribe, brought his cause before the judges, and was cast: in indignation and wrath against which decision he blasphemed. Anger and blasphemy are usually allied, and both are heinous sins. If we would avoid the one, we should suppress the other. Hereupon the matter is brought before Moses, that, in a case of such importance, they might be directed how to proceed according to the mind of God. When life or death are at stake, judges need much deliberation, and humbly look up to God for wisdom to judge aright, knowing that, at his bar, they must give account. God commands immediate execution to be done upon him. He is to be dragged out of the camp, as a profanation to it; and all the congregation must stone him, to testify their abhorrence of his sin, when the witnesses had laid their hands on his head, as free from his blood. Note; Blasphemers are now so common, that stones would almost be wanting to cast at them; but though they find impunity for a moment, there is a judgment near when they shall die a more terrible death, suffering the vengeance of eternal fire. The execution of this offender produces a standing law for the future punishment of the like crime. It must in no case be dispensed with; and even a stranger living among them is as liable to the same penalty as the Israelite born. God is a jealous God, and will in no wise spare the blasphemer; and when we hear such dreadful language, we should tremble for those who have no fear for themselves. 

Verse 20
Leviticus 24:20. Breach for breach, &c.— These words fully prove that we are to take those in Exodus 21:24 in a literal sense. We are not to imagine that individuals were permitted to avenge themselves, they were to refer their injuries to the judges. There is no doubt, however, that reason, in various cases, required a compensation; for the same member is far more valuable to one man than to another; as in that case mentioned by Diodorus Siculus, lib. 12: where the one-eyed man complains of the rigour of this law, as it took place among the heathens: for, if he lost his other eye, he must have suffered more than the man whom he injured, and who still had one eye left; so the right hand of a scribe, or painter, cannot be so well spared as that of a finger. The lex talionis, therefore, of the twelve tables made this exception, si membrum rupit, ni cum eo pacet, talio esto; i.e. unless he agree with the person injured to make him satisfaction, and to redeem the punishment, he was to suffer in the same kind. That, in like manner, the law of Moses allows all these punishments to be redeemed by money, except that of life for life, is gathered from Numbers 35:31 ye shall take no satisfaction for the life of a murderer: which seems to intimate, that smaller personal injuries might be redeemed; and so it is explained by Maimonides and others. Be it further observed, that though Moses might think it necessary, for preserving the peace and order of the community, to permit this revenge of injuries, yet it is not to be doubted, but many of the pious Jews were far from making use of this permission. Compare Matthew 5:38; Matthew 5:48. 

Verse 22
Leviticus 24:22. Ye shall have one manner of law, as well for the stranger, &c.— This was a merciful provision that strangers might not be treated unjustly, God declaring that one and the same law should judge the native and the stranger. For "I am the Lord your God," says he; "a just and holy God, and who will have no respect to persons in judgment." 

25 Chapter 25 

Introduction
CHAP. XXV. 

Of the sabbatical year, and the year of jubilee: laws inculcating benevolence and compassion. 

Before Christ 1490. 

Verse 1
Leviticus 25:1. The Lord spake—in mount Sinai— The particle rendered in, might, with as much propriety, be rendered at, or near. The word sabbath, Leviticus 25:2. &c. would have been better translated throughout this chapter by the word rest, as in the margin of our English Bibles. The first mention of this extraordinary institution is made, Exodus 23:11 where the reason of it is, in part, assigned. It was to take place every seventh year, after their settlement in Canaan. The first sabbatical year was celebrated by the children of Israel, as it is thought, on the seventh year after their coming into the land of Canaan: this year was reckoned not from Abib, or March, but from Tisri, or September; but of this see more on Leviticus 25:8. 

Verse 4
Leviticus 25:4. A sabbath for the Lord— As the weekly sabbath was a testimony of their belief in and homage to God the Creator, so the yearly sabbath was a public testimony that their land was consecrated to the same God; that he had settled them in it as his true worshippers, and that they held it as tenants under him, their great lord and proprietor. We do not mention the wise and merciful ends of this institution, as they come with more propriety under what we have to say concerning the jubilee. 

Verse 5
Leviticus 25:5. It is a year of rest unto the land— It is a known rule in husbandry, that land requires rest; and therefore it is generally laid fallow, in order to recruit its strength: this, doubtless, among others, was a reason for the present institution. The sabbath of the land, in the next verse, signifies the accidental crop which grew in the sabbatical year; sabbath, by a metonymy, being put for the crop of the sabbath, or sabbatical year. Houbigant renders it, erunt terrae quiescentis fructus, the fruit of the earth at rest shall be. The grapes of thy vine undressed, should rather be rendered, as in the margin of our English Bibles, the grapes of the separation; i.e. the grapes which are separated, alienated, or set apart from private property to public utility. See Leviticus 25:11. 

Note; (1.) The salvation of the Gospel is a common salvation; and all the great and precious promises of pardon and adoption, strength, consolation, &c. which grow in the field of grace, are to be gathered freely: whosoever will, let him come. (2.) When we have for the few years of life toiled to subdue the stubborn soil of our hearts, we shall at last sit down, and rest from our labours, in the enjoyment of an eternal sabbath in glory. 

Verse 8
Leviticus 25:8. &c. And thou shalt number seven sabbaths of years unto thee— Or, Seven weeks of years unto thee. As the sabbatical year was to be every seventh year, so the year of jubilee was to be every seventh sabbatical year; and though of greater dignity, and honoured with some higher privileges, was, in other respects, the same with the sabbatical year mentioned in the foregoing verses. This is the rather to be noted, as some have conceived that the sabbatical year differed from that of the jubilee. It was proclaimed by sound of trumpet through the whole country upon the great day of atonement, i.e. on the tenth of our September; from whence it is most reasonably concluded, that the sabbatical year also had its commencement at the same time. It is called the year of jubilee, as that word is formed from a Hebrew noun, signifying the sound of a trumpet, which was used to proclaim it. See Exodus 19:13. Genesis 4:21. On this year, not only the usual rest of the sabbatical year was given to the land, Leviticus 25:11-12 but liberty was proclaimed to all the inhabitants of the land, Leviticus 25:10. Every ancient owner of lands and estates, which had been alienated by sale, was to be restored to his possession: every Israelitish slave, set free, was to return to the family he belonged to; so that, how often so ever a man's estate had been sold or alienated, from one jubilee to another, or how many hands soever it had passed through, yet, in fifty years, the estate must revert to the heirs of the persons who were first possessed of it. Many and great were the advantages arising to the public from these excellent laws respecting the sabbatical year, and the year of jubilee.* 1. The people were thus put in mind that the earth brought not forth of itself, but by the fructifying influences of the divine power, which consequently served to beget in them a trust in God and his providence: therefore God promised to command his blessing upon them in the sixth year, and to make the earth bring forth a triple increase; see 20th and 21st verses. It was a curb to avarice; habituating them to the exercises of humanity towards their slaves and beasts, of mercy and liberality to the poor: and Philo observes, as we have before remarked, that it was also a wise, political contrivance, to let the earth rest in order to recruit its strength. 2. It provided against all ambitious designs of private persons, or persons in authority, against the public liberty; for no person, in any of the tribes, was allowed by this constitution to procure such estates as could give them hopes of success in oppressing their brethren and fellow-subjects. They had no riches to bribe indigent persons to assist them; nor could there, at any time, be any considerable number of indigent persons to be corrupted: the power in the hands of so many freeholders of each tribe was so unspeakably superior to any power in the hands of one, or of a few men, that it is impossible to conceive how any such ambitious designs should succeed, if any persons had been found weak enough to attempt them. 3. This equal and moderate provision for every person wisely cut off the means of luxury, with the temptations to it from example: it almost necessarily put the Hebrew nation upon industry and frugality; and yet gave to every one such a property, with such an easy state of liberty, that they had sufficient reason to esteem and value them, and endeavour to preserve and maintain them. 4. A provision was thus made for settling and maintaining a numerous and brave militia of 600,000 men; which, if their force was rightly directed and used, would not only be a sufficient defence against any attempts of their less powerful neighbours, but, considering the natural security of their country, into which no inroads could be made but through very difficult passes, would be a force sufficient to defend them against the more powerful empires. 5. Thus, too, the Almighty excellently provided for fixing the Jews to the land of Canaan, and keeping them united; since all their possessions were so entailed, that the right heir could never be wholly excluded from his estate. 6. Thus a perfect distinction of tribes and families was preserved; for which end their genealogies were of necessity to be carefully kept, that they might be able to prove their right to the inheritance of their ancestors. By this means the tribe and family of the MESSIAH were fully ascertained when he was born, in order that it might be clearly proved that he was of the tribe of Judah, and of the lineage of David, as was foretold of him by the prophets. 7. Further, this institution was made subservient to religion; for the people were then peculiarly to be instructed in the law of God, which was appointed to be read this year in the audience of all Israel, men, women, and children, when they assembled before God at the feast of tabernacles. See Deuteronomy 31:10-11; Deuteronomy 12:8. This excellent institution not only served to these civil and religious uses, but also was typical of the great year of gospel-salvation, which, in allusion to it, is styled by the prophet the year of God's redeemed, and the acceptable year of the Lord, upon which the gospel trumpet proclaimed liberty to the captives, and the opening of the prison to them that are bound. Read Isaiah 61:1, &c. and Leviticus 27:13. Let it just be observed, that the time when the glad signal of jubilee was given was the 10th day of the seventh month; a day whereon the future expiation of the Messiah was clearly exhibited; see ch. Leviticus 23:27 and ch. Leviticus 16:29 and what I have there remarked on the goat that was slain, and on that which was sent away; whereby is signified that our jubilee begins in the atonement of Jesus Christ, as theirs began on the day on which it was prefigured. The intermission of labour, the cancelling of debts, the delivery from bondage, the reversion of all inheritances, bear an evident reference to the great spiritual blessings of the Gospel; which gives rest to our souls, remission of our sins, release from their bondage, and restoration to our glorious and never-failing inheritance in heaven. 

* See Cunaeus de Repub. Heb. lib. 1: cap. 3. Lowman's Dissert. on the Civil Government of the Hebrews, p. 47, &c. and L'Enfant and Beausobre's Introduction to the New Testament, p. 165. 

Verse 9
Leviticus 25:9. On the tenth day of the seventh month— Calmet observes from Maimonides, that "though the jubilee year began on the first day of the month Tizri, or September, yet neither were the slaves restored to liberty, nor the lands returned to their first owners, till the tenth day of that month. The nine first days were spent in pleasure and festivity, [which, it is to be feared, became too soon,] almost like that of the Romans in their saturnalia, [instead of the exercises of true devotion.] During these nine days the slaves did not work for their masters, but ate and drank, &c. and every one put a crown upon his head. No sooner was the day of solemn expiation come, which is the tenth of Tizri, but the counsellors of the Sanhedrim ordered the trumpets to sound; and at that instant the slaves were declared free, and the lands returned to their old owners." Note; Though civil liberty is precious, how much more to be prized is the liberty of the Gospel—a liberty which leads to no excess, which gives us the victory over ourselves, and ends in the eternal enjoyment of the Sovereign Good! 

Verse 10
Leviticus 25:10. Ye shall hallow the fiftieth year— i.e. Ye shall distinguish it from all other years in the manner here appointed. The Hebrew is, the year of the fiftieth year, which may either signify the year preceding the fiftieth year, or the fiftieth year; a round number for 49. Calculators also should remember the great difference between the commencement of the Jewish ecclesiastical and civil year. This and the 11th verse plainly prove what we have observed in a former note, that the year of jubilee was only a more solemn sabbatical year. There is no mention of the jubilees, but while the twelve tribes were in possession of the land of Canaan: the Talmudists pretend that they ceased when the tribes of Gad, Reuben, and the half tribe of Manasseh were carried into captivity; and they are not at all mentioned under the second temple, though the sabbatical years continued still to be observed. Some learned men have attempted to prove, by a calculation which appears pretty exact, that if the Jews had still observed their jubilees, the fifteenth year of Tiberius, when John the Baptist first began to preach, would have been a jubilee, and consequently the last; since fifty years after that the Jewish commonwealth was no longer in being. This particular is of some consequence in our disputes with the Jews, who pretend that the Son of David will come during the last jubilee: and this also exactly agrees with the design of the Gospel, and the end of John the Baptist's coming; which was to proclaim the grand jubilee, the spiritual freedom of the children of God, foretold by Zechariah 9:14 and prefigured by the jubilees of the Jews. See Lamy Appar. chron. p. 142 and L'Enfant, &c. With respect to the chronological disputes concerning the aera of the first jubilee, we take not upon us to determine any thing: following Bishop Usher, we refer to his annals, and to the other writers who have treated on the subject. 

Ye shall return every man unto his possession, and—unto his family— This law, which may be called the Agrarian law of the Jews, was so famous, that the heathens themselves took notice of it; insomuch, that Diodorus Siculus says, lib. 11: that it was not lawful for the Jews to sell their own inheritances, i.e. to alienate them for ever from their families. Jameson well observes, that as Moses revived several of the ancient and primitive institutions of the patriarchs, so this appointment of restoring all slaves to their liberty, after a certain term of years, seems to have been one. Considering that all mankind are free by nature, it is highly probable that it was an original institution in the first laws of nations, that no person should absolutely lose his freedom. Many of the ancient heathen writers intimate, that there was such an appointment in the days of Saturn; and in commemoration of this original state of freedom, the Babylonians, Persians, Greeks, Romans, and others, celebrated annually a sort of saturnalia, wherein all slaves for a time enjoyed their freedom. 

Verse 14
Leviticus 25:14. Ye shall not oppress one another— This would be rendered more properly, shall not deceive one another; for the context evidently proves that deceit, not oppression, was here the evil guarded against. The Chaldee, Syriac, Arabic, &c. render it deceive. 

Verse 17
Leviticus 25:17. But thou shalt fear thy God— See Proverbs 16:6. 

Verse 18
Leviticus 25:18. Ye shall dwell in the land in safety— Hebrew, boldly, without fear. For the original word בטח betach, says Dr. Beaumont, signifies both the confidence or boldness which men, who trust in God, and walk in his ways, have within themselves; and that safety and secure estate wherein God settleth them from danger of evil. 

Verse 20
Leviticus 25:20, &c. And if ye shall say, &c.— This increase which the Lord promises to give in the sixth year, was a continual proof to the Jews of his regard to them, of his immediate government, and consequently of his particular providence over them; another striking advantage of the present institution! The supply of this sixth year was to be sufficient for three years, i.e. for the whole seventh, the eighth when they sowed afresh, and for part of the ninth till they reaped the fruits of the eighth year. This wise law respecting the sabbatical year, and the year of jubilee, affords us a full proof of the divinity of the Mosaic institution; for, had not the Jews been immediately under the divine protection and providence, it would have been impossible for them to have observed this law. 

Note; 1. They who follow God's will may safely trust him for a provision. 2. It would be a shame to a Christian if he had less faith than a Jew, and if we should be more afraid of wanting bread than they were. 3. With the blessing of God a little will go far; so that, like the widow's cruse, we shall still have enough and to spare. 

Verse 23
Leviticus 25:23. The land shall not be sold for ever— That is, absolutely and irredeemably: the reason of which is subjoined, because God considered himself as the peculiar lord and proprietor of this land, and the people as his immediate tenants and usufructuaries: which points out to us the striking peculiarity of the Jewish state and polity; a theocracy, under which they lived not only as subjects, but as tenants to God, their king and their lord. 

Verse 24
Leviticus 25:24. And in all the land—ye shall grant a redemption— See chap. Leviticus 27:20. Provision is made in this and the following verses for the redemption of such land as a man had been obliged to sell through poverty. If any of his relations would redeem it, or if himself should become able afterwards to redeem it, he was to be allowed to do so before the year of jubilee; due consideration being had to the circumstances of the case. 

Verse 25
Leviticus 25:25. If any of his kin come to redeem it— The word גאל goel, a redeemer, signifies also a near kinsman; to whom the right of redeeming lands, houses, or persons, and also the avenging of blood, belongs: which kinsman, in this work of redeeming, was often a figure of Christ, who being near to us, and allied in the flesh, in that he took part of the same flesh and blood with us, (Hebrews 2:14.) is called our גאל goel; our Redeemer, or Deliverer; (Isaiah 59:20. Romans 11:26.) who hath redeemed us, and our heavenly inheritance to us, in our low, distressed, and poor estate. Hosea 13:14. 1 Thessalonians 1:10. 2 Corinthians 8:9. Romans 8:10. Dr. Beaumont. 

Verses 29-31
Leviticus 25:29-31. If a man sell a dwelling-house, &c.— Great difference is here made between houses in walled cities, and in the country: the former, if sold, were either to be redeemed within the compass of a year, or else to return no more to the first owner, not even at the jubilee; whereas houses in the country, which had lands of inheritance annexed to them, or were themselves estates of inheritance from the first division of the country, were to be counted as the fields of the country, that is, they were to fall under the same law with the lands whereof they were an appendage, and so might be redeemed at any time. See Leviticus 25:10; Leviticus 25:23. Several reasons are assigned for this distinction between houses in cities and those in villages: the principal one seems to be, that families were not distinguished by houses in cities as they were by those in the country, which were annexed to their lands, and therefore to be considered as a part of the inheritance. Le Clerc adds, that the houses in the country were necessary for the convenience of cultivating the lands; whereas men bred to husbandry might dispense with the want of town-houses. Men in cities too, we may observe further, being usually in trade, and their livelihood often depending upon their situation, the law of redemption, if it had taken place in cities, might have subjected them to many difficulties and inconveniencies. 

Verse 30
Leviticus 25:30. The house that is in the walled city— In the Hebrew it is, in a city that hath not a wall: but because this seems contrary to the former, it is written and noted in the margin of our English Bibles to be read, hath a wall. See chap. Leviticus 11:22 for a like double reading. And it seems that the meaning is, that if it were in a city which some time had a wall, but for the present had none, or a very ruinous one, (as was the case of Jerusalem, 2 Kings 25:10.) then the order here given should stand for the sale of the house. Beaumont. 

Verse 31
Leviticus 25:31. They may be redeemed, and, &c.— It is very evident that the and here would be rendered more properly else, or otherwise. 

Verse 32
Leviticus 25:32. Notwithstanding, the cities of the Levites, &c.— The Levites' city-houses are exempted from the general law respecting houses in cities; the reason for which is given in the 33rd verse, For the houses of the cities, &c. The body of the Levites being a standing and perpetual body, they could not absolutely alienate their houses or lands. See Numbers 18:21; Numbers 35:2. Deuteronomy 18:2. 

Note; We are taught here, in the near kinsman and redeemer, to behold Jesus, flesh of our flesh, and bone of our bone, who, when we had sold all, and were become incapable of recovering our inheritance, paid down the purchase, and restored the lost title. 

Verse 35
Leviticus 25:35. And if thy brother be waxen poor— The two great benefits of the year of jubilee were, a restoration to possessions and to freedom, Leviticus 25:10. Such particulars as respect possessions being settled, the case of freedom, or the release of servants and slaves, comes next to be considered: wherein the benevolence of the divine Lawgiver is very observable, inculcating upon the people the utmost compassion and charity towards their brethren in decay, to proselytes and strangers, as well as to native Jews: for so the sacred writer himself here explains the word brother. 

Verse 36
Leviticus 25:36. Take thou no usury of him, &c.— This is explained by the next verse. See Exodus 22:25. That thy brother may live with thee, signifies that he may prosper and thrive, &c. for, to live, in the Scripture, frequently signifies to be comfortable; Deuteronomy 8:1. A stronger motive to induce the people to be free and disinterested in their benevolence could not well be urged, than the free and disinterested benevolence of God to them, Leviticus 25:38. 

REFLECTIONS.—God will have particular regard paid to his poor people, and no difference must be made between the home-born and the stranger. Wherever poverty is, it is a demand for our assistance. They must pity, and, out of their abundance, supply their wants; and as a small sum lent to the industrious poor is often the greatest charity which can be done them, as enabling them to work for themselves, they may not take any usury for it. These are laws still in force; for though interest from those who use our money to traffic and make gain with is lawful, yet many times the same charity which bids us freely give to one obliges us freely to lend another. The rich must not live for themselves merely, or engross all; God expects that, as he has given the poor life, we should make their subsistence comfortable. 

Verse 40
Leviticus 25:40. He shall—serve thee until the year of jubilee— In Exodus 21:2 it is said, that an Hebrew servant being bought should serve only six years, and go out in the seventh. The difference between these passages is supposed to consist in this: that the case in Exodus refers to such slaves as were sold by others; while the present refers to such as sold themselves, and who consequently might dispose of themselves for a longer period than it would have been equitable and humane to have assigned to those who were sold without their own consent. 

Verse 42-43
Leviticus 25:42-43, &c. For they are my servants, &c.— A great distinction is made between native Israelites and strangers in the case of servitude; and the reason urged is, that the meanest Israelite, as well as the richest, was redeemed from Egyptian bondage, and had this honour, to be the peculiar servant and worshipper of the true God: the dignity therefore of his character, and his relation to God the common master, entitled him to good usage from his brethren, and was to secure him from oppressive slavery and rigour, like that which the Egyptians exercised over the Israelites. Exodus 1:13-14. In consequence of this their external privilege, the Jews always valued themselves as a free people, according to a distinction which their rabbis make between internal and external liberty; averring that the latter may be lost, but the former never can: but, alas! how little did those rabbis know of the fall of man! And is not every one a slave internally, who is in subjection to irregular passions and appetites? But it must be granted, that human laws or external coercion cannot restrain the movements of the mind. May we not just hint, that if the appropriation of the Israelites to one common master and deliverer was a sufficient reason why they should never make slaves of each other, certainly that relation, in which all men now stand to the great Lord and Redeemer of the world, is a sufficient reason universally to abolish the unchristian practice of slavery at present? 

Verses 47-54
Leviticus 25:47-54. If a sojourner—wax rich, &c.— Equitable in all his laws, God here provides that the sojourner in Israel should have the same legal advantages with the native: to whom, if reduced, though he grants the peculiar privilege of being redeemed before the jubilee, if he has it in his power, or, if he has not, of receiving the benefit of the year of jubilee, yet he takes care that full compensation shall be made to the sojourner, and that the price of redemption shall be exactly paid to him. 

REFLECTIONS.—1. Our servants, being of the same flesh and blood with ourselves, have as much right to our kindness and good usage as we have to their service and fidelity. He knows not the gentle sway of a Saviour's love in his heart, who, becoming insolent, unreasonable, or fretful, is a lion in his house, and frantic among his servants. 2. Though the sinner has sold himself, blessed be God, the right of redemption remains good, and we have one of our brethren able and willing to pay the price, and set the poor soul at liberty from the servitude of sin. 

26 Chapter 26 

Introduction
CHAP. XXVI. 

Idolatry forbidden: a blessing promised; a curse denounced. 

Before Christ 1490. 

Verse 1
Leviticus 26:1. Ye shall make you no idols, &c.— For the word rendered idols, see on ch. Leviticus 19:4. For the word rendered standing image, see Exodus 34:13. The words rendered, image of stone, are, in the Hebrew, משׁכית אבן eben mashkit, a stone of fixing; i.e. a stone fixed, or set up. Some suppose, with the margin of our English Bibles, that the words signify a pictured stone, like those in use among the Egyptians, which were full of hieroglyphics, expressing some perfections of their gods: but it is most probable the sacred writer means, by forbidding pillars, and fixed stones, to forbid the superstitious use of those obelisks and pillars, which, in the ruder times of idolatry, were erected to the honour of the sun, moon, and stars; and which were of different forms, sometimes pyramidical, sometimes plain square stones, well known among the Greeks by the name βεθυλια : and it is probable that this practice was derived from an imitation of the true worshippers; see Genesis 28:18. Jablonski has traced the origin of these pillars in the very curious and learned Prolegomena, cap. 2: sect. 33 prefixed to his Pantheon, to which we refer. We may just observe, that the sacred writer being about to give solemn promises and denunciations to his people, by way of enforcing all the foregoing precepts, prefaces them by a recapitulation of the two laws which peculiarly distinguished the Israelites: the abhorrence of idolatry, and the observation of the sabbath; each alike calculated to preserve and enforce the worship of the true God. 

Verse 4
Leviticus 26:4. Then will I give you rain in due season— It is manifest to every reader that the blessings and curses denounced here, and in the 28th chapter of Deuteronomy, as sanctions of the law, are merely temporal, and refer entirely to the things of this world in their primary sense. As they are more fully expressed in the 28th chapter of Deuteronomy, we refer our readers to the commentary on that chapter. 

Verse 5
Leviticus 26:5. Your threshing shall reach unto the vintage, &c.— This is a nervous and beautiful promise of such entire plenty of corn and wine, that, before they could have reaped and threshed out their corn, the vintage should be ready; and before they could have pressed out their wine, it would be time to sow again. The prophet Amos, ch. Leviticus 9:13 expresses the same blessing in the same manner: The plowman shall overtake the reaper, and the treader of grapes him that soweth seed. 

Verse 10
Leviticus 26:10. Bring forth the old— Throw away the old. Houb. 

Verse 13
Leviticus 26:13. I have broken the bands of your yoke, and made you go upright— Bondage is frequently compared in the Scriptures to the bearing a yoke, which, lying upon the neck, causes the bearer to stoop down, and hang the head; in which view, the allusion here is as plain as it is beautiful. 

REFLECTIONS.—God will not prove an unkind master to those who serve him: none follow him with fidelity whom he will not follow with blessings. We have, 

1. A solemn repetition of those commands, on the observance of which their happiness especially depended, viz. Abstaining from idolatry, and keeping holy God's sabbaths. Whilst they worshipped the true God, and in the ways of his own appointments, so long they would be a peculiar people to him. 

2. Rich promises to the obedient. Plenty shall crown the year, and peace be in their borders. Their enemies shall bow before them, and their people multiply exceedingly. God's favour shall he continually towards them, his presence in the midst of them, and his covenant perpetually established with them. They shall be his people, and he will be their God for ever. To the faithful Israel of God these promises are daily fulfilling: the rain of divine grace produces the abundance of spiritual gifts and holy dispositions; the peace of God shall keep their hearts and minds; their enemies, Satan, sin, and death, shall be vanquished; the in-dwelling presence of Jesus in their heart shall exceed the tabernacle-glory; and in death, and after death, he will be their God, and they shall be his people for ever and ever. Amen! Amen! 

Verse 16
Leviticus 26:16. Appoint over you terror— See Deuteronomy 28:28. Psalms 78:33 compared with the 36th verse of this chapter, which fully explains the meaning of the word. Houbigant reads, בחלה bechle, here, after the Samaritans which he renders diseases. One cannot read these blessings and denunciations upon the Jews without an awful admiration of that providence, which, in future times, so amply and fearfully fulfilled both the one and the other. Remarkable are the words of Josephus: "In proportion to their neglect of the law, easy things became unsurmountable; and all their undertakings, how just soever, ended in incurable calamities." Antiq. lib. 5: cap. 1. See the Divine Legat. Book 5: sect. 2: p. 68. 

Verse 21
Leviticus 26:21. If ye walk contrary unto me— In the 23rd and 24th verses, &c. this same phrase is used. The Hebrew is, literally, in opposition to me; [ בקרי bekeri,] and, consequently, the remarks which some have formed upon the marginal translation of our English Bibles are of no weight. 

Verse 26
Leviticus 26:26. Ten women, &c.— Ten, that is, many; a certain for an uncertain number. See 1 Samuel 1:8. Job 19:3. See also Ezekiel 4:16-17. 

Verse 30
Leviticus 26:30. I will destroy your high places, and cut down your images— Or, I will destroy your pillars, (altars,) and cut down your solar statues. Some have translated the word images, by temples dedicated to the fire; which, say they, was a symbol of the sun. The carcases of the idols, in all probability, mean the broken bodies of the images, which are called in contempt the carcases. The word is well rendered truncos by Houbigant; the trunks of your idols. Ezekiel 6:4; Ezekiel 5:13 and Jeremiah 8:1-2 will fully explain this passage. Your sanctuaries, in the next verse, either mean their idol temples, or the one true temple of their God; which, consisting of various parts, is spoken of in the plural. See ch. Leviticus 21:23. The Samaritan, which Houbigant approves and follows, reads the word in the singular, your sanctuary: and Houbigant understands the passage as a prediction of the destruction of the temple at the Babylonish captivity. 

Verse 34
Leviticus 26:34. Then shall the land enjoy her sabbaths— See 2 Chronicles 36:21. There can be no need to point out to the attentive reader the striking energy of many of the expressions in this chapter. 

Verse 35
Leviticus 26:35. As long as it lieth desolate, it shall rest— "This," says Houbigant, "is literally and historically true. From Saul to the Babylonish captivity, 490 years are commonly numbered; in which period of time were 70 sabbaths of years; for 7 multiplied by 70 makes 490: but the Babylonish captivity continued 70 years, during which the land of Israel rested: therefore the land rested in that captivity so many years as it ought to have rested sabbaths, if the Jews had observed the law respecting the rest of the land." 

Verse 38
Leviticus 26:38. The land of your enemies shall eat you up— This was literally fulfilled in the captivity of the ten tribes, as well as in the sufferings and oppressions, which the rest of the family of Israel have undergone for their own and the iniquities of their fathers; Leviticus 26:39. 

REFLECTIONS.—As God encouraged to obedience by rewards, he threatened the disobedient with the most awful judgments. If mercy will not draw them, at least let terror drive them. 

1. The sins that God threatens are, wilful disobedience persisted in, with impenitence under their chastisements. This is supposed to begin in carelessness and disregard of God's commandments, the consequence of which would soon be to despise them. Sin is a down-hill road; the transition from evil to worse is most natural. When they began to slight religion, destruction would hasten apace; they would then loath it, and breaking off every restraint, give scope to the insatiable lusts of their corrupted hearts. Such is the usual process of evil. God will visit for these things; and if his rod of correction is despised, his sword of judgment shall be unsheathed. Before he strikes, he warns: if they will hearken to the calls of his word, and the pleadings of their conscience; if they turn from the evil of their way, and reform their course of evil, there will be hope: but when his calls are rejected with obstinacy, and his judgments exasperate and harden instead of humbling them, then woe unto them. Note; They who resist the calls of God, and the convictions of conscience, and, under the corrections of sickness and affliction, continue unhumbled, impatient, murmuring, and unreformed, have nothing to hope for, but wrath to the uttermost. 

2. The punishments to be inflicted on the rebellious. The first and sorest judgment, and the cause of all the rest, is God's face being set against them. They who contend with their Maker will find the struggle most unequal. He threatens to cross their designs, and disappoint their hopes; evil and misfortune shall attend them as their shadows. Diseases, like a flight of locusts, shall seize upon their bodies; unfruitful seasons shall make their lands barren, and the sword of their enemies shall be drenched in their blood. If these judgments have no effect, greater shall follow: God will not stay his arm from punishment, whilst we refuse to bow our hearts in penitence. The beasts of the earth shall devour their children, and, as executioners of God's wrath, make their habitations desolate. If they remain yet incorrigible, heavier and thicker strokes descend. Whilst the sinner is out of hell, there is hope; but every rejected call hardens him thither. Famine shall stalk through their barren land, and pestilence devour and depopulate their cities. God thus arms all creation against his enemies, and heaven and earth conspire to destroy them. If, after all, their desperate hearts reject the warning, and continue impenitent, their ruin shall come. When God begins he will make an end with the sinner, nor leave him till he is brought to himself or to everlasting burnings. Their cities shall be besieged, and they shall eat their sons and daughters through the famine: their enemies shall throw down their walls, and lay their carcases on their idols. And whilst in desolation the land enjoys her sabbaths, the poor remnant shall be scattered among the heathen, nor even there be at rest. A sword shall pursue them, and their souls withal be as miserable as their bodies. Continual terror within shall torment their coward, guilty hearts; and in their iniquities they shall pine away without prospect of redress. Despair in this life is the consummation of a sinner's guilt, and, in hell, of his torment. Vengeance so exemplary shall even astonish their enemies, and they shall be seen and acknowledged the objects of God's just abhorrence. Note; (1.) What a dreadful thing is sin! (2.) How sure is the ruin of the impenitent sinner! (3.) How aggravated the guilt of that soul whom mercies cannot engage, nor corrections deter. (4.) How just will God appear, to give up those to despair, who have given up themselves to work wickedness. 

Verse 45
Leviticus 26:45. But I will for their sakes remember the covenant, &c.— Houbigant renders this, Therefore will I remember my covenant of old with them, when——It might be rendered, nearer to the Hebrew, I will remember for or towards them: להם lahem, erga eos, in the Syriac and Arabic versions. This is one of those texts of Scripture from which the Jews derive great consolation, promising themselves from hence a sure deliverance from their national exile; insomuch, that they cannot forbear, expressing their joy by elevating their voice when this passage is read. And when they turn to that Lord of glory whom they crucified, this promise will have its full completion. 

Verse 46
Leviticus 26:46. These are the statutes, &c.— See the note on the first verse of the next chapter. 

REFLECTIONS.—While there is life there is hope. It is never too late to return to God. The greatness of our provocations, or the length of our rebellions, prevent not his compassions towards us. May such patience and goodness of God lead us to repentance! 

1. Their repentance is here described. They must confess their sins, and acknowledge God's hand in their visitation. Deep humiliation of heart must accompany these penitent acknowledgments, in the view of their baseness and ingratitude to their gracious God, with humble acquiescence in their punishment, glorifying God in the justice of it. Note; (1.) The great evil of sin is the opposition of the heart to God. This carnal mind is the heaviest burden to the awakened soul. (2.) When God's grace joins with his afflictive providences, then the convinced soul is softened to sensibility, and bowed into the dust of humiliation. (3.) The humble soul will ever bear the miseries that sin has brought upon it with patience, and be more solicitous to have the end of the visitation answered, than the burden of it removed. 

2. Mercy promised to them on returning to their God: not indeed for their sake, but because of that covenant which God had established with their fathers. He will remember mercy in the midst of judgment, and, as a tender father, extend to them that favour which they had so justly forfeited. Note; It is for Jesus's sake, not our own, that the least regard can be shewed us; and in him there is such fulness of merit, and freedom of promise, that none need despair. 

Thus Moses concludes his message from God, and Israel are to prove their obedience. While they do so, God will be in the midst of them, and they shall experience the blessings of fidelity. 

27 Chapter 27 

Introduction
CHAP. XXVII. 

Concerning vows: no devoted thing may be redeemed: concerning the payment of tithes. 

Before Christ 1490. 

Verse 1
Leviticus 27:1. And the Lord spake unto Moses, saying— It has been thought that some of the people, moved by the promises and threats in the last chapter, expressed a resolution of dedicating themselves and their goods more immediately to God; and that this gave occasion to the following rules for the due regulation of such vows. 

Verse 2-3
Leviticus 27:2-3. When a man shall make a singular vow, &c.— Or, it may be read, When any one shall set apart to the Lord a vow, according to such valuation of persons as thou shalt fix, and thy valuation shall be of a male from twenty years old to sixty years old; then thou shalt set the value at fifty shekels of silver, after the shekel of the sanctuary. 4. But if it be a female, the rate shall be, &c. The phrase in the original shall separate, or set apart, a vow, signifies to separate any thing from a common to a sacred use by solemn promise; for vows were religious promises made to God, for obtaining some blessing, or for deliverance out of some danger; and were accompanied with prayer, and paid with thanksgiving, Numbers 21:2-3. Psalms 66:13-14. Eceles. Leviticus 5:4. Philo calls this the great vow, ευχη μεγαλη, as proceeding from a singular devotion; whereby a man dedicates, not his cattle or goods, but himself or children, his greatest possessions, to the service of the tabernacle, to minister to the priests in the necessary offices thereof. Any souls or persons thus devoted to the Lord, were to be redeemed according to the rate, or valuation, here appointed: fifty shekels, i.e. about 5£. 15s. (reckoning the shekel at about 2s. 4d.) were to be the valuation of a man from twenty to sixty years old: women are valued at a lower rate, because their services for the tabernacle were of less utility.—Houbigant renders the second verse, If any man shall vow a vow to the Lord, concerning souls of which valuation is to be made: (i.e. in order to redemption). This seems the most just interpretation, and the learned reader will find it largely defended in Houbigant's note on that place. 

Verse 6
Leviticus 27:6. And if it be from a month old— Some children were devoted not only in the first month, but before they were born; as was the case with Samuel, 1 Samuel 1:11. 

Verse 8
Leviticus 27:8. If he be poorer than thy estimation— If he be too poor to pay the rate. If the man who vowed was unable to pay the affixed price of redemption, he was to represent his case to the priests, who were to rate him according to his ability; or, as it is in the original, according as his hand can find who vowed; an expression which may signify, either that the valuation was to be made according to what a man could do, or earn; or according to what he possessed. By referring to Seneca, lib. i. Controv. n. 2. and Alex. ab Alex. Dic. Geneal. lib. iii. c. 22. the curious reader will see how very remarkably the regulation of vows was vested in the Roman pontiffs and priests. 

Verse 9
Leviticus 27:9. And if it be a beast, &c.— A record kind of things vowed to God, are beasts; which being of two sorts, clean and unclean, it is provided, first, with respect to clean beasts, that every individual of this sort vowed to God, should be applied according to the direct intention of the vow: it was to be, and to be treated as holy. And, secondly, with respect to unclean beasts, when such were devoted, they were to be valued by the priests; and then the owner had liberty either to leave them to the priests' disposal, or to redeem them, by paying the rate set upon them, with a fifth part more, Leviticus 27:13. The case was the same with regard to houses and fields, the other kinds of things devoted and spoken of in the subsequent verses; see Leviticus 27:15; Leviticus 27:19. 

Verse 12
Leviticus 27:12. As thou valuest it, who art the priest— According to the valuation of the priest. 

Note; (1.) A zealous heart is not only willing to its power, but above its power. (2.) We should be careful not to be hasty to vow, lest we involve ourselves in difficulties, and repent of our rashness. There is a zeal not according to knowledge. But when we have vowed to the Lord, we should pay without reserve or change: for he loveth the cheerful giver. 

Verse 15
Leviticus 27:15. Thy estimation— The fixed rate. 

Verse 16
Leviticus 27:16. If a man shall sanctify unto the Lord some part of a field of his possession— Bishop Patrick observes, that this intimates it not to have been lawful for a man to vow his whole field or estate; because God would have no man's family made beggars to enrich his sanctuary. The valuation here is an homer of barley-seed at fifty shekels:i.e. so much land as an homer of barley would sow, was to be rated at fifty shekels: (see on Leviticus 27:2-3.) and so proportionably for greater or less quantities of ground so devoted. Houbigant is of opinion, that not the seed to be sown, but the seed produced by the land, is here referred to as the mode of valuation. The homer here, (as we have before observed) is a different measure from the omer mentioned in Exodus 16:16.: that was but the tenth part of an ephah; this was ten ephahs; Ezekiel 45:4. By this, Isaiah 5:10 may be explained, the seed of an homer shall yield an ephah, i.e. ten bushels shall yield but one. The homer, called also cor, was the largest measure of capacity for things dry; and was equal to about seventy-five gallons five pints English. In the following verses, proper rules are given for the just valuation of fields with regard to the year of jubilee. Thy estimation, is rendered by some, the valuation. 

Verse 17
Leviticus 27:17. According to thy estimation it shall stand— According to the value of it, it shall stand. 

Verse 20
Leviticus 27:20. And if he will not redeem the field, &c.— Our version here is very ambiguous. Houbigant renders it more clearly after the Vulgate; but if he will not redeem the field, and it be sold to another person, it shall not, &c.] The Arabic version has it, and if the priest have sold it, &c. 

Verse 25
Leviticus 27:25. And all thy estimations, &c.— I find the following note on this verse in Dr. Church's Bible, in which he follows the opinion of Bishop Wilkins. "So great care was taken among the Jews for the preservation of commutative justice from all abuse and falsification in weights and measures, that the public standards, by which all other measures were to be tried and allowed, were with much religion preserved in the sanctuary; the care of them being committed to the priests and Levites, whose office it was to look unto all manner of measures and sizes, 1 Chronicles 23:29. Hence this frequent expression, according to the shekel, &c. which doth not refer to any weight or coin distinct from, or more than the vulgar, as some fondly conceive; but doth only oblige men, in their dealing and traffic, to make use of such just measures, as were agreeable to the public standards kept in the sanctuary." 

Note; Though we need not sell our houses now for God's service, it becomes us to sanctify them to him, by constant worship and his fear in the midst of them. 

Verse 26
Leviticus 27:26. Shall sanctify it— i.e. Consecrate, because God had already consecrated them. See Exodus 13:2. 

Verse 28-29
Leviticus 27:28-29. Notwithstanding, no devoted thing, &c.— The word which we render a vow, in the second verse, is נדר neder, by which, (whoever devoted any thing to God,) there remained a power of redemption. Another kind of vow called חרם cherem, is here mentioned; whereby, (whoever devoted any thing to God;) there remained no power of redemption. Things thus devoted were most holy; i.e. so solemnly adjudged or separated to religious uses, that they could not be at all alienated. Some have supposed that cherem signifies a vow, with a curse or imprecation upon themselves if the thing was not employed according to that vow. Every thing thus devoted, was never to be separated from the Lord's service: whether of man or beast, it was to continue in that service till death; which is the whole meaning of the phrase in the 29th verse, rendered, certainly, too ambiguously both in ours and many other versions; but which it is amazing to find that men of learning, but of deistical principles, have perverted in such a manner, as if it countenanced and inculcated the offering of human sacrifices among the Jews. The plain meaning of the verse is only this, that nothing devoted of men shall be redeemed; but shall surely die; in the original, dying he shall die, (as in Genesis 2:17.) i.e. shall continue till death in this devoted state. Thus Samuel, for instance, was vowed from infancy unto the Lord, to serve him all the days of his life; and, accordingly, his mother brought him to abide with him for ever: i.e. till he should die, as in this verse. Houbigant, however, renders this verse, whoever of men shall be devoted, shall not be redeemed, but shall be put to death: and he understands it as referring entirely to the divine anathema upon the Canaanites. Dr. Doddridge is nearly of the same opinion; "for," says he, "this passage refers to a vow to destroy the inhabitants of any place which they made war against, and was intended to make them cautious in laying themselves under such obligations. Compare Numbers 1:3. Deuteronomy 17:19. Joshua 6:17-18; Joshua 24:26; see also Judges 21:5. 1 Samuel 24:22." Some of our modern infidels have enlarged with great satisfaction upon this capital defect, as they think it, of the Jewish law: but either interpretation of the words above given, renders their triumph weak and insignificant. Many excellent writers of ours, however, have been at the pains copiously to vindicate this passage: and those who are inclined to see more upon the subject, may consult Doddridge's Theological Lectures, page 358, and the authors there quoted by him. 

Verse 30
Leviticus 27:30. And all the tithe of the land— The tithe is here spoken of as a thing fixed and known; upon which subject see Genesis 28:22. All these tithes (whether of the seed of the land, i.e. the corn; or of the fruit of the tree, i.e. wine and oil; Numbers 18:12; Numbers 20:5. Deuteronomy 14:23.) were to be appropriated to God; i.e. to the maintenance of his priests and ministers. There is a law, indeed, in the last quoted passage of Deuteronomy, which ordains the owners to eat the tithe of their corn, wine, and oil, before the Lord; i.e. in the place where his sanctuary was. But this is to be understood of the tithe of the remainder, after the tenth had been given to the Levites: For, first of all, the first-fruits were to be paid to the priests; Exodus 22:29 chap. Leviticus 2:12 which is reckoned to have been about a sixtieth part of the whole. Then, out of the remainder, they offered the tithes, which were divided into the first and second; the first tithes were paid to the Levites, under which name are comprehended all the ministers of religion of an inferior order to the priests; as the aeditui, door-keepers of the temple, the singers, &c. Out of these tithes, again, the Levites paid a tenth to the priests, Numbers 26:28 and by this offering they owned the priests to be as far superior to them in their office, as they were to the people in general in their office. The second tithes were the tithe of the residue, or remaining nine parts, out of which the owner was obliged either to take a tithe in kind, and carry to Jerusalem, or to the place where the sanctuary was, &c. there to feast before the Lord, with the Levites and the poor; or, if the place was too remote, he turned it into money, to be applied to the same use. Deuteronomy 14:23; Deuteronomy 14:29. But these second tithes were every third year to be distributed among the Levites and the poor within their respective cities; of which see Deuteronomy 14:28-29. Therefore all the difference was, that what was spent in other years at Jerusalem upon the Levites and the poor, was, the third year, spent in their own cities. Thus, according to Selden, the owner paid near one fifth of his whole yearly income. For instance, suppose it was 6000 ephahs, then the terumah, or oblation of first-fruits was 100, i.e. a sixtieth part; of the remaining 5900, the first tithe, 590 was for the Levites; out of which the priest had 59 for his tithe. Then remains 5310, of which the second tithe 531, was, the first and second year, for the Levites and poor at Jerusalem; and every third year for the same at home; see Selden's Dissertation on Tithes. 

Verse 32
Leviticus 27:32. Whatsoever passeth under the rod— The Jews understand this of the tithing rod, a rod coloured with ochre, with which a man stood at the door of the field, and numbered the cattle as they came out, marking every tenth with his rod: but Bochart understands it more simply of the shepherd's rod or crook, under which the flock passed as often as he numbered them; which was generally twice a day: of this Jeremiah speaks, chap. Jeremiah 33:13 and to this Ezekiel alludes, saying, in God's name, I will cause you to pass under the rod, and I will bring you into the bond of the covenant: i.e. I will take the same care of you, as a good shepherd does of his flock, which he numbers, and accurately surveys, by making them pass under his rod one by one. Ezekiel 20:37. 

REFLECTIONS.—The book thus concludes; and from the whole of these commandments we have much to learn. What thankfulness is due for the mercies we enjoy in the clear light of gospel-day, when these shadows are passed away, and Christ the Sun of righteousness is risen, to guide our feet into the paths of peace! We now no longer see through the dark glass of types and figures, but face to face behold a reconciled God in Christ. The burdensome services of ceremonial ordinances are ceased, and all our present required offering is the broken and contrite heart. In this liberty, wherewith Christ has made us free, every humble believer rejoices; and while ceremonial uncleanness is no longer his concern, he labours more solicitously to cleanse himself from all filthiness of flesh and spirit, and to perfect holiness in the fear of God. 

